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Mencius employs the concept Ch'iao, skill, in 5B :1.7 in the con-
text of a multiple analogy.1 He resorts to this rhetorical device
in an effort to communicate two great virtues of Confucius, time-
liness and self-fulfillment. The analogy iamplies tha£ these two
virtues are coordinately related. Mencius calls Confucius a com-
plete musical concert during which all constituent and contributing
elements are integrally related -~ an image of wholeness; as quali-
fied by the character ch'eng, maturity.(cdﬁplete, in the sense of
full flowering of potentialities), it suggests the man mature
enough to bear arms and to act decisively. The times to begin and
end the performance are also integral to the whole event. The
‘ability to determine these correctly is a mark of timeliness, the
parts of which virtue appear to be i) wisdom to begin the harmony;

and 2) sageness for terminating it.

Mencius likens chih, wisdom, to ch'iao, skill; and sheng, sageness,
to li, strength. When aiming at a target, he says, one reaches it
through his strength; but it is not through his strength that he
hits the mark. In sum, the wisdom to begin the harmony is like skill

and the sageness to conclude it is like strength.

This structure represents a dialectic of the will. When grasped
correctly, decision-making comprises two 'moments’ inteméorally re-
lated: 1)discernment sufficient to determine the favorable opportun-
ity and 2) the strength and staying power to seize and embrace it
(24:1.9). Strictly speaking, both these 'moments' are compresent

in effective decision whether one decides to begin an activity or






i

or conclude it. An examination of the elements in Mencius'

analogy will show this. It will appear that self-unification is
the prerequisite for attaining to timeliness while, on the other
hand, timeliness is the indispensable condition on which self-uni-
fication is based. Since the concepts involved in Mencius' analogy
are dialectically related they are best studied in terms of their
polarities: wisdom/sageness; beginning/ending; skill/strength.
Against that background any one of the six concepts can be brought.
forward for particular examination. The following notes are in sup-

pbrt of such a focus on the role of skill in self-culture.

Chih, wisdom: Mencius observes that wisdom and
discernment are not like embracing the favorable
opportunity (2A:1.9). Wisdom as prudence is needed
in a prince of a small country when serving a large
one (1B:3.1). To learn without satiety is wisdom.
Sufficient wisdom is needed to know the sage (2A:2.19,25).
Wisdom discerns the need to choose freely benevolence
and failing to do so is a sign of not being wise
(2A:7.2). It is rooted in the heart of the chyp .
tzu and if one would excell in gaining wisdom he must
make a pure act of attention (7A:21.4 and 6A:9.3
respectively). That one requires sufficient wisdom
to know the sage perhaps implies a power both to re-
cognize and to understand him - at least in some de-
gree.

I was unable to find &Q , chih, in the Book of
Changes (text, Z. D. Sung) but £ , chih, only.
Neither Legge nor Wilhelm is averse to translating
] , 'wisdom', in certain passages. Its use
throughout the Ta Chuan indicates the following as-
sociations: 1) precognition (1.10.2); precognition
or foreknowledge associated with immediate action
(2.5.11); penetration to the important aspects of
surviving and perishing (2.9.4) and the circumstances
of the dark and the light, death and birth according
to their cycle (1.4.2); the wise see Tao's movement
and call it wisdom - literally, perhaps, wisdom re-
cognizes itself in wisdom - (1.5.3); 2) wisdom oon-
fers loftiness of viewpoint (1.7.1) through wisdom
the sages stored up the past, i.e., consciously
funded experience (1.11.2); 3) sages discern the
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proczsses of transformation (2.5.4); whoaver knows
the tao. of change understands spiritual activity
(1.9.10); 4) ch'ien knows the great beginnings -
when things are germinal (1.1.5) and it knows where
danger lurks as k'un knows where obstruction lies
(PLl3.1).

Four hexagrams associate wisdom prudentially with
timing: 1) great wisdom grasps the right time to
raveal itself, 2.3b; 2) it is a mark of wisdom for
one to arrest his steps on seeing danger, 33,
T'uan Chuan; 3) one discerns when his course is
free or obstructed; 60.1b; 4) one is not wise when

he cannot perceive the consequences of his actions,
64.1b. :

These activities and descriptions of wisdém both in Mencius and the

Book of Changes show two parts of the same: the power to see Tao's
movement and to choose benevolence freely; the power to suit action
to the purpose in relation to things that serve human good or ill.

On the face of it it is difficult to see where this doctrine varies

) :
in principle from the western classical tradition. Aristotle dis-

tinguishes wisdom as such by refering it to a "consummated knowledge
of the most exalted objects™ and prudence as the fight judgment about
what to do wherein the doing of fhe'end is none other than the act
itself, namely, doing well [Nic. Ethics 6.7. 1141a2l; 6.5. (1140bh)
5.9 RNaz ] -

Sheng: sageness: Mencius chiefly characterizes the
sage as one who exercises a transforming influence
for the good (7B:25.7,8), whose principles accord
with other sages (4B:1-3,4) and who rectifies men's
hearts (3B: 9 .13) untiringly.

The Books of Changes refers extensively to the sage

in the Ta Chuan; T'uan Chuan of eight hexagrams;
and in the Shuo Kua.

Ta Chuan: On the whole this treatise presents the
sage as anxious for the common good which he serves
industriously first by exalting his own nature
which extends his field of action (1.5.4; 1.7.1).
Sages search out the depths exhaustively and grasp
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the beginnings of all things (1.10.5). They are
the makers of things for practical use that benefit
all under the sky, e.g., they substituted houses
(buildings) for caves (1.11.7; 2.2.11) and invented
written documents to replace knotted cords (2.2.13).
Shuo kua: This discussion on the trigrams of the
Book of Changes describes the sages as making this
oracle and determining the three taos: heaven, earth
and man. ' ;

The following eight hexagrams employ the character
sheng: 1.6b, the sage discerns how to move forward
and how to draw back, to support and to let perish
without violating his nature; 4, Ttuan Chuan,

the sage effects work that results from effort to
nourish the young and to correct .(expressions of
their nature); 16, T'uan Chuan, the sage is grace-
fully obedient to movement (that suits the purpose,
i.e., Tao); 20, T'uan Chuan, sages undertake a
spiritual way in this instruction; 27, T'uan Chuan,
sages nourish men of worth to reach the populace;

31, T'uan Chuan, the sage influences (moves, touches)
the minds (hearts) of men effecting harmony and rest;
32, T'uan Chuan, the sage remains always in his course
and all under the sky are transformed and brought to
ch'eng, maturity; 50, T'uan Chuan, sages cooked their
offerings to present them to Shang Ti (Lord God) and
made feasts to nourish the wise and able.

The above descriptions of sageness are almost all concerned to state
an activity which is efficiently related to its object. The emphasis

is on the moving power of the sage to effect by influence and invention

! a transformation of his environment. This is done, however, non-coercive-

ly toward the human society of which he is a member. It is noteworthy
that with very few exceptions each description of the chun tzu stated
in the Image of each hexagram points_to hisAoperation - to what he
does, not what he is. Sageness appears to be the underlying efficient
energy that supports and executes the vision and intention of wisdom.

Shih, beginning: There are at least two passages in
the Mencius which employ shih in its radical sense
of a generative movement as distinguished from a
mere start. Thus lLegge translates from 2B:10.7,
"eew took its rise from =--~." In 3A:3.2 the char-
acter is used in the context of seasonal sowing of
grain.
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The Book of Changes emphasizes the notion of genera-
tion in its use of Shih: Ta Chuan 1.4.2: Going back
to the shih, generation, of things and following them
to their chung, completion, (the sage) discerns the
lessons of life and death. The coupling of chung,
completion, with shih, generation occurs in four hexa-
grams: 1, T'uan Chuan, all things owe their gensration
to the Creative (in its role as efficient cause in con-
trast to the Creative as Jp , the primordially origi-
nating power and final cause - though not as indepen-
dent of the Receptive who shares in the same attributes);
the sage understands chung, completion and generation.
In three other hexagrams chung and shih are couples:
18, completion, therefore generation. Hex. 32 repeats
this virtual formula. 54, The marrying maiden is mans
completion and generation. 54, Image, the chun tzu
understands the transitory through the ongoingness of
completion.

The coupling of chung and shih indicates the complete course of an
affair - a cycle of time that is fulfilled within the greater flow
of being.

Chung, completion with reference to a span of time: At
least six texts in the Mencius express chung in this
manner. 5B:4.6, Confucius never completed a residence
of three years in any state; 7A:39.4, complete the whole
period; 5B:3.4, he stopped (completed) and went no far-
ther (this in relation to an expression of friendship
for a time period proper to the occasion which when com-
pleted did not admit of any initiatives belonging to a
different class of actions; 3B:1l.4, whole day; 44:9.5,
failure to provide in time for an exigency cannot be
compensated for during a whole life-time; 4B:28.7, the
chun tzu has life-long anxiety (painstaking concern?).

The Book of Changes and Lao Tzu each conjoin chung and
shih in sentences of similar meaning and construction:

Ta Chuan 2.11, chu I chung shih; Lao Tzu 64, shen chung
chih shih. These function as virtual maxims, (use) awe
before completion and generation; caution in completion,
discernment in generating. (legge, Waley, Duyvendak,
Wilhelm do not make the distinction between shen and chih
in their translations of this passage from Lao Tzu).

The commentary on the Words of the Text of Hex. 2, line 3 provides
an instructive distinction between chung and ch'eng in which chung
is employed in a way that further clarifies its meaning: Earth's way

makes no display of ch'eng, work fulfilled, Sut to bring things to
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chung, completion. Clearly, the emphasis here on the Receptive's re-
lation to chung refers it to a supportive role indicating a persever-
ing effort to assist things to develop within the time span allotted
them by Tao - and to take no credit for their eventual flowering.
Heﬁ. 15.3: The chun tzu of modesty and toil yu chung, has completion

(i.e., completes the time period). Compare the phfase shih wu chung -

unfinished, abortive. The effort required for consciously bearing the

movement of Tao recalls the descriptions of the sage.

Ch'iao, skill: Apart from the perjorative sense of
this word to mean contrivances, plots and schemes -

a plain straightforward meaning - the word is used by
Mencius to indicate a quality that is indicated rather
than specified by the word: Kung-shu's skill of hand
without compass and square is insufficient to form .
squares and circles (4A:1.l.), yet a carpenter or car-
riage-maker may give a man those tools but cannot make
him skilful in their use (7B:5). This hinting, this
indirectness, is vivid in 5B:1.7 with the analogy from
archery - that one reaches the mark by reason of
strength but it is not owing to strength that one hits
it. This illustration is offered to illuminate the
analogy, wisdom: skill:: sageness: strength.

A ready inference tempts one to supply skill as that which hits the
mark. A full reflection cautions against it and suggests that Mencius

is not indulging in mere calculative exercises.

Strength and skill are necessary but not sufficient conditions for

hitting the mark. Strength without skill misses it completely and

skill without strength cannot even reach it. The union of both is
required. Indeed, more #trength is needed than merely to reach the
mark since without extra momentum the arrow could not penetrate the
target. Skill is vain without a moving cause to apply it and imperma-

nent without constant practice to maintain it.

More critically, the union, as such, of strength and skill is not,
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strictly speaking, something already possessed but subject to a con-
tinual acquiring. No precise duplication of a former shot is possible
since in the meantime conditions in one or more respects have chﬁnged.
Meeting such changes adaptively requires patience and staying-power -
. strength - qualities preeminently present>in the sage who teaches ac-
cording to the state of readiness in his pupils and untiringly coatri-
butes to the common good. Adaptive in his strength and firmly ordered
in his skill he maintains his fixed direction while changing with the

times; and so he keeps on going well.

Continuity in change is the hallmark of the chung shih cycle. Chung
and shih obtain universally in both non-human and human activities.

In human actifity chung calls for modesty and utmost caution and shih
for heedfulness and a pure act of attention. Operatively, chung and
shih reciprocally reinforce each other. Heedfulness nourishes modesty

and caution rectifies attention.

A similar dialectical structure obtains between wisdom and sageness.
 Wisdom is spirifual discernment nourished by experience and sageness
is humane practice informed with the vision of Tao.2 While one is
practicing humanity, jen, his spiritual discernment is increasing and

while the vision of Tao prevails his passage is continually rectified.

Skill rather thﬁn strength points to the mystery of their union since
skill, analogous to shih, generation, opens out on the hidden, the
profound and germinal. More precisely, skill points always to the
hélf potential, half actual in the flow of being. If a thing'changes
continuously it reaches a between, a midway, before reaching its com-

pletion or that to which it reaches last (Aristotle, Physics, 5.3.
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226b23). This midpoint is the signature of finite being, namely, being
that is subject to change. Here beginning and ending pass into one an-
other and when, in all respects, in human activity starting and stopping
are timely- each at the right time - one observes them as both features
of rest. They are grasped as generation and completion - one abiding
cycle. - Skill comes into its own at this midway point in passage be-
tween potentiality and actuality where movement is most vulnerable to

diversion from its course. Skill reaches for and rests in the incalcu-

able, a power not its own.

The reluctance of Mencius to reduce skill to an analytical definition
is consonant with his not specifying in what the difference consists be-
tween man énd'animals (4B:19.1,2). Legge takes him to task for regard-
ing the difference as slight. In his note Legge adduces a commentator
who finds the key to this passage in the distinction between *the mind
prone to err' and 'the mind of feéson' (literally::gbo).— expressions
in the Shu-ching 2.2.15. Legge sees the difference as between know=-
ledge of rightedusness and the wantAof it. (Such a notion is a common-
place in the history of western culture, though it would be hard to

support it biblically).

Perhaps Mencius saw the difference as consisting.in ways of being rather
than of knowing. If so, his point éan be sustained. Man's nature is
qualified by a negative power - 'the mind prone to err' - which enaﬁles
him to negate his proper relation to the Way. Yet this power, when
exercised, is unable qualitatively to create or add being. Therefore,
seen from the point of view of being, it is sligﬁt. It is indeed a
matter of clinical magnitude that one can null the good and oppose

well-being but it is beside the point which Mencius is making, namely,
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that Shu n, in walking along the path of humanity and righteousnsss
had no need to pursue them since while so walking he was continually
acquiring them. His activity was satisfied by its own exercise. The
power to negate well-being»is no mark of real knowledge but of poten-
tial stupidity. When exercised, it can yield information but not
understanding. Actualized, it produces a coandition éonfucius‘per;
haps in part referred to when he says that only the most intelligent
and the most stupid do not change (Analects 17.3). Had Legge grasped
this he would not likely have séid of Menciﬁs.ZA:6.7: "How is it that
after all his analyses of our nature to prové its goodness, the ap-

plication of his principles must begin with an IF?"

The power to negate well being is itself a gift of human nature and

the conscious refusal to exercise this negation establishes in act the
humane character of human ‘finite freedom and autonomy. Mencius shows
himself aware of this in 2:#24.4: 'When men say of themselves that they

cannot develop the four principles, they play the thief with themselves.'

_(Legge).

Like skill, this negative human power when correctly ordered opens out
on mystery and Taof Its discovery and proper function are matters of
practice and continual acquiring - not permanent possession. If this
is correct, then Mencius, who grésped the nature of the will so well-
and at forty attained to an unperturbed mind (2A:2.1.) must have from

that time forward been always skilfully joining the end to the begin-

ning. (To be continued).
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Footnotes

Stru ety
A similaa\correspondence is employed in Psalm 85:10-13.

Cf. John 3:21, 'The one who is doing the truth is coming to the
light. The relation between one activity and emother is intemporal.
e
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Exp lanatory note:

The following discussion Is an attempt to see what genuine com=
parative aspects obtain among Confucian, Blblical and recent con-
temporary western thought., | Included the relatively longer and
more technical analysis of biblical thought In an effort to compare
an anclent western text which | hoped might serve as a br!dge from
earller Confucian thought to the present. |f preferred, one can
omit the biblical discussion and begin with the four recent western

thinkers beginning with p. 24.

The purpose of Parts | and || of the paper Is To make a beginning
toward 1) abstracting the forma!l principle of self=cultivation which
“Is embodled in timeiiness and 2) to abstract the principle of one's
functional relation to ultimacy or Tac In Its aspect of finality.

. This is embodied, | think, in self=unification or wholeness,
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Comparisons with Biblical Thought and Some 20th Century Thinkers:

Maritain, Dewey, Santayana, Ryle

The dialectic of the will pointed fo by Mencius (5B:1.7) with his
analogy from archery = that one reaches the mark by reason of strength
but it is not owing ?o_sfrengfh‘fhaf one hits it - seems based on the
fundamenta! intuition that right action, successful aim, is activity
of the tofal person. The recognition of this duality in unity enables
him to observe the reiation between timeliness and self=fulfillment

as a six-fold polar structure: wi sdom/ sageness; beginning/ending;
skill/strength, i.e., skill, wisdom and beginning are dialectically
opposed tTo strength, sageness and ending. Since these oppositions

are by nature polar they are interdependent and form an organic whole.
They are not an opposed aggregation of parts atomistically related.
This secures them against a merely quantitative reduction since an
abstract analysis of their elements will not suffice To grasp Their
root signlfiéance. One, ﬁimself, must be living out their principle

i}

or miss their meaning. )

Biblical:

The creation story of Genesis | has, | think, an ontological implica=~
tion whiqh~lends support to this vision of Mencius, In The CGenesis
_series of primordial creaffve acts the separation of the waters into
above and below is the only instance thatT requires the sévering of
one body into two. This establishes a dual[fy’wiéﬁ}n one and the

same. elemant and natura. a o






The separation performed upon the waters is an interior division—a
separation within the same nature., Such an act entails a natural
bent toward an undividing of the division, a reintegration of what
has been put asunder. Water, when suspended in fall tends to en-
sphere itself (for instance, into droplets); its ideal Tendency is
always toward a spherical form; an organic whole, |ITs currents fol=~
low its nature and whersver its activity prevailis it rounds itself
aQouf its object absorbing into itself the nature of the other,

| This marvelous capacity for comprehending its object without in=-
'curring undue resistance To is embrace enables water fo be always on
its way., It Is an archetype of homefessness precisely because it is

so capabie of being wholly a fotality unto itself., It looks for no

separate abiding place.

No other element so strives to return to itself, Genesis most aptly
chooses watTer's division To Iintroduce an image of finite being striv-
ing always to complete itself. With the established separation of the
waters from the waters through the creation of the vault, contingency
is born, and in this condition ali concrete forms enjoy their natural
careers. ?inife freedom, that which both binds and excites movement,

secures the unending flow of fﬁlngs that come To be and pass away.

The Hebrew text of Genesis describing the dividing of the waters
clearly localizes the firmament (vault or heaven(s)) betfween the
'wafers; is0,, literally, It is created to cause‘?he_dividing between

them, The preposl?ion;'béxn, "between' is from the root ‘5Tn, 'discern,’
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Beyn is used not only of locality and with verbs of dividing but

also with judging and teaching, explaining, distinguishing, Instruc-
tion and understanding are also associated with uses of the word,

The power of conscious reflection is implied in these extended mean=-
ings. The word is used metaphorically for the division between the
day and night caused by the creation of the luminaries in the expanse
or firmament (Cen.l:14), The word points to formal distinctions re-~
cognizéd and generated by Thought, and so it is no+ farfetched to
infer from this that the image, water; implies metaphorically a re-
flective power, a capacity to meke and discern distinctions which are
The mark of understanding. Proverbs 8:14 uses éziéﬁ, 'understanding,’
as a property of wisdom, hakmah: *, o o | (am) understanding (AV),
Clearly more is entailed for meaning here than were this simply a
case of iliterary parallelism, |f This Text is translated quite liter=
ally, it appears that understanding or discernment is intrinsic to
wisdom's nature whereas counseli, discretion and sfrengfh,'she says,
she possesses, MosT striking is the relation of the vault or heaven
To the division of the waters. The text does not say that the waters
saparated or were made fo separate so that heaven could come into be-~
ings Rather, it is heaven itself which, at God's command, separates
wa+ers from waters, Cleariy, this indicates that heaven is not a va-
cuum nor an imposed privation, T is a being in Its own right whose
appointed activity is, according to the literal Hebrew, '"fo be in-
The-mi dst=of the waters dividing between waters fo-wafers'; or,
'in the interval of waters with reference to waters, i.e., between

the waters and the waters,' It is a being=in=the-middle being that
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God himself calls heaven (v.8). When the waters remain unseparated,
“the light, like the Spirit (wind), touches only their surface. When
heaven separates them transcendent energy finds an immanent role and
a home within the finite order. While the possibility of self-es-
trangement Is established through the separation of the higher and
the iower within the same nature,-heaven, as the separator, remains
the connecting medium between them, Heaven, the divider, is also the
reconci ler through which are brought together in a higher level of

activity what must otherwise remain asunder,

App(ied to an analysis of ‘fallen’ human beings, the separation, as

' such, serves as an Iimage of unstable, doubieminded self-consciousness.
This condition is described in biblical Hebrew as one's having ‘'a
heart and a heart! (bélsb wdlsb, Ps.12:2(3) and its negation in a
warrior's firm resolve, bdI3® lﬁg_wﬁlég;l Chron, 12:33(34)) literally,
'not of a double heart', St. James ' " probably had
This expression in mind when describing it in Greek as (JT;vzoc,
qas.l:B} 4:8 and nowhere else in N,T.,, XX or the secular writings).

\

: ’
in 4:8 he associates this word with the heart directly (. « ka¥ o.ym’o’a:rg

KapSiag Siguxor ),

" Psalm 85:10-13, one of the most beautiful passages in the Hebrew
scriptures, describes the union of divine attributes in ferms of a
functional duality: 'Mercy and truth are met together; righteousness
and peace have kissed each other, Tru?h-gzgslspring out of the earth;

and righteousness shall look down from heaven' (10,1l AV), The sim=

ple structure of the dialectical Inferrelafionsienjéyed by these vir-
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tues s profound and far-reaching. Even a brief examination of the
text should indicate this. The ancient visionary motif of the com-
plementary relation between heaven and earth underlies and supports
this operation of harmony and reconciliation among the energies des-
cribed, Clearly, on the side of heaven are mercy (hesed, Ygoodness, *
"loving=kindness') and righteousness; on that of earth, ftruth and
peace, Isaiah 45:8 (NEB) presents a similar image of polar activity:
'Rain righteousness, you heavens, let the skies above pour down; let
the earth open to receive it, that i+ may bear the fruit of salvation
with righteousness in blossom at its side. All this, | the Lord,

have created.' Essentially, the initiative is heaven's and the response
belongs to earth. Existentially, the relation between heaven and earth

is dialectically ‘continuous and reciprocal; initiative (action) and re=-

sponse (undergoing) are shared alike since the principals, heaven and
earth, influence each other mutually: heaven stimulates earth whose
response stimuiates heaven which responds by restimulating earth.
Existence knows both rupture and ongoing communion within this cosmic
dance whose eithical and spiritual correlatives move the play of human
choice and transformation. These raise the destiny of man above the
round of natural process while his ends are served within it-=but

only insofar as man awakens to his possible re=~birth to a qualitatively
nigher level of existence has he any hope of attaining to his proper

destinys Unti! then its prospect quite eludes him,

The Hebrew words for righteousness and peace, (sedeq and $315m) imply

a relationship of functions and power which is not Immediately apparent
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‘fﬁ their English translations. Some insight into their comparative
meanings is offered by observing their use in Deuteronomy 25:15 to
express physical measure: 'a perfect (sedeq) and a just (s3lam)
weight' (AV); $&13m3h, a feminine adjective from $315m, |iterally
means 'full.' $318m means not only Ypeace' but soundness' and
comp leteness,' 'welfare,' "tranquility,' 'contentment.' Radically
speaking, the notion of perfection more properly applies to sedeq
than to %316m, i.e., righteousness as conformity to the 'statutes
and judgments' of God, (Dsut.4:8) is on the side of due measure
and the right and fitting action that conduces o the good end.
Peace, on the other hand, is the consummation, The fruit of right-
eousness (Ps.37.37). Action which suits the purpose is self=ful=-
filling since It is satisfied by Its own exercise; rest, wholeness,
and ‘wel i-being are intrinsic to its performance~--an immanent satis=-
faction denied o the wicked (lsa.48:22) for whom There is no peace

(1sa,57:20f.) , who are compared to the restless troubled sea (v,20)

‘and whose fears overtake them (Prov, 10:24),

\
One of the clearest examples In biblical literature of the intrinsic

relation between righteousness as correct aiming and soundness of

being is shown in Proverbs |1:5+6: 'The righteousness of the man

of Integrity (tamim) shall lay out his way.,' (The Septuagint:
"righteousness cuts straight blameless path..) The sixth verse com-
plemen#s.The fifth in describing the wicked as Trapped in their own
craving. Plainly, in philosophical terms, the biblica! feaching is

that immanent activity generates its own quality of 'being as an





abiding and present acquiring. Activity determines character.

What has all this to do with the waters of Genesis 1? Much, since
none of the above differentiations are Independent of the duality
cal led heaven and earth, and these come Into manifest being after
the waters are divided==not before. It Is apparent that from the
very beginniﬁg of the Genesls account primordial duality obtalns =
from the beginning of the Spirit's moving upon the waters fo the
separation of |ight from darkness to separation of the heavens above
and the earth beneath. Iin the same order righteousness and mercy
are associated with heaven as peace and truth are with earth=—as
noted eariier ons Anzlegously, then, the primordial assoclation of
rngfeousness is with the upper waters (cf, Isa.45:8) and peace with

the lower,

The stark Importance of this correlation lies In its suggestion for
the foundations of human behaviour, since If the biblical vision of
the nature of man is fundamentally correct It Is always Incumbent upon
him to engage actlivity which wbrks toward harmonizing the existential
duality within himself. All attempts to overlook or reduce this dual=-
Ity fo an undifferentiated chaos must be assaulfs which he misguidedly
makes upon his own nature. Such responses 1o his Impatience and frus=
tration with his contingent existence reveal a deeper motivation than
the desire +o'play the .traglc hero, Rather, they betray his vague ap-
prehension that hls own nature (as with the Waters) is essentially one;
and that l1s exlistential duality requ!res from him an Immediate and

approprlate response which, when based solely on his






own contrivance, forever eludes him. The power to undergo such an
'apprehension marks man as a spiritual being in that one of the prin=-
cipal activities of spirit is the rectification of immanent activi=
t+ies which have become disordered. The only standpoint that admits
of a poésible se|f=reconstitution-=by which one recovers his frue
self--has many varying descriptions among the religious |iteratures
of the world. |t Is cogently expressed’by Kierkegaard in his ob=
servation that "man, regarded as spirit, is always in a critical
éondi??on o ¢« « When man Is regarded as spirit both health and

sickness are critical, There Is no such thing as 'immediate'

heaith of the spirit."

if there is no such thing as immediate health for the spirit of
man, since both health and sickness=spiritually understood-—are
critical, he must fiind his stability in an energy which while im=
maﬁenfly avai lable To him possesses a perfection of healing quiet-
uae and strength qualitatively transcendent fo anything he could
ask or think. This franscgndenf immanence is always presented in
: biblical Ilterature as an energy anthopomorphically intuited as

similar to the Immanent activities of thought and will in man.

- Precisely the transcendent quality of this abliding immanence gen=-
erates in us the sentiment for perfection. Equally, its power to
release our latent potentialities for growth stimulates the longing for
completion., Perfection is not prbperly conceived as an end beyond

the activity undertaken to achieve It, It Is Intrinsic to the ac-
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tivity Itself. A thing can move perfectly while completing Itself==
as a plant when growing well or a human person so in accord with his
nature that his very acting fulfills him, Whereas 'there is not a
righteous man upon earth, that doeth good, and sinneth not'! (Eccl.7:
20 AV), the one who 'doeth righteousness at all times' Is accounted
blessed (Ps.106:3; 15:1=2 AV), Righteousness, as something accom=-
plished in the doing is consonant with perfection, a

quality of movement,

The longing for completion sees In peace its consummation; for peace
requi res that all parts are met suitably In the whole, It is both
a social condition and its achlevement., Further, It Is associated

with timing, i.e., 2 proper, sultable time, Time (ef) in this sense

is used some twenty-six Times In Ecclesiastes 3:2-8 in which The
providence of God s described as so afranging the passage of events
that man has no other recourse but to make the best of things as they
are. Among the things Timed providentially Is peace ($313m) which

the Sep'i'vuagin'r Translates ;stﬂ?’\'v; no other word than $318m is so trans-

lated,

The reciprocal and mutually reinforcing relationship between right-
eousness and peace (fulfillment) Is grounded on rhythm, the measured
motion of nature. Right action Is first and foremost action in har=-
mony with one's own nature and what @ Time requires, however diffi-
cult it might be to discern the nature of the +ime and what is fit-
ting to tThe purpose. Comp lementarily, fulfillment attends both the

decision and the deed That Issue In a Timely new ex?sfence. Right=
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teousness and peace, according to the paradigm in Psalm 85 enjoy

an intemporal relation, Where and whén the one is, there Is the
other also. In-ocbedience to God,one's peace Iis as a river and his
righteousness as the waves of the sea (lsa.48:18), and o be spirite
ually minded is life and peace (Rom.8:6), and great peace is the
possession of Those who love His law (Ps,119:165), Where peace

is referred to a future condition as the fruit of righteousness
(Isac32:17), the image s drawn from organic being in which the .
principles of beginning (seed) and end (fruit) are properly grasp=
ed as compresent causes, The complement to this Isaian text indi-
cates the cyclical character, the formal movement, of the relation
between righteousness and peace: 'And the frult of righteousness

is sown In peace of them that make peace'=-=- (James 3:18 AV),
or 'by them that make peacs' (Tols WeLoUGLy :{pv)v';V); i.e., the

fruit of the seed sown in peace by those who are dolng peace is a

ls a harvest of righteousness, The two texts dynamicaliy reflect

“one another as though they danced together in a movement timelessly

pulseds Isaleh envisionsia "time," a situation, when the desolation
described in verses i3=i4 no longer obtains after the Spirit is
poured down from on high (v.15); and now 3righ+eousness' shall yieid

peace and its frult be quletness and confidence forever (v,I7 NEB),

Clearly, In the functional order of their relationship, righteousness
is dominant; as In the loglical order it is prior to peace. Yet, gen=
eratively, unless the seeds of righteousness are sown In peace the

harvest cannot be counted on to be reaped in peace. The divine order

- marve lously secures itself agalinst the humbug of a sentimental altruism





that imaglnes that "good works' alone can coerce peace or a benign

environment alone generate righteousness.

Analogously, these scriptural distinctions assist a philosophica!

grasp of the concepts perfection and completion which in daily dis=-

course are not usually well discriminated. Perfection Is essentially
a quality of function. |t informs the episodic passage of events
with an abiding tranquility and repose. Perfection, in the order

of human conduct, is revealed in the iife of decision when delibera-
tion is based on a pure act of attention., The purer the act of at-
tention, the more Just the decision; the more just the decision, the
blearer the course of one's passage appears; and slqce the mind's
composure depends upon inteliigibility, If one is not in accord with
his own nature he cannot act with ease. Such ease, tranquiliTy and
repose in action Is the material foundation upon which a perfect per—
formance relies. Righteousness is nof'conformify To an extrinsic
rile., It Is the immanent perfection of divine or human activity
whose goal is infrinsic to that activity; and such activity, satisfied

by its own exercise, contlinues at peace with Itself.

Completion provides the link between the end of one movement and the

beginning of another. It Is the seal of continuity In change. Finite

v;‘{s(@nc-i—wu ewds Possiss vl Hhetwunsluys vdeal ewdeuciss Foweare ot .
’ Corn s vranaastov

beings, moving fo realize The!rAeoﬁsumma44ensw‘ Comp letion is not a
terminus, Compietion is the abiding energy which directs and draws
beings In their passage +owardJacfuaIIza+lons proper To their natures.
Biblicaily envisioned, the created world, as the direct manifestation

of God's providence (Ps, i9; 29; 104), Is not subject to some ultimats
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caprice but moves with strict regard to an intrinsic formal measure:
'Whatever has been already Is, and whatever Is has been already, and
God summons each event back in turn' (Eccl.3:15). What has happened
will happen again, and what has been done will be done again, and
+here Is nothing new under the sun (i:9). Generations come and gen=
erations go but the earth endures forever' (l:4) NEB, Similarly in
+he Greek tradition Sophocles has Ajax observe: ‘'Strangely, the
long and countless drift of time brings all things forth frqm dark=~

ness into iight, then covers them once more.’

Perfection arises out of freedom of cholce which, when actualized,
enlarges or diminishes existence, Completion provides existence a
certaln scope and measured flow. |t secures for perfection an in-
telligible embodiment as does earth the will of heaven; for The
earth is fixed on I1s foundation and can never be shaken (Ps.104:5),
Completion's unalterable round is the truth that springs from the
earth, as perfection's creatively adaptive precision is the right-

sousness that looks down f:om heaven (Ps.85:i11),

The discussion so far leads to the conclusion that the rcot image
of the waters, as biblicalily presented, suggests that out of which
deve lopment takes Its course emergently; yet, not as though the
waters wefe-seif-genaraf!ng since thelr generative function depends
upon a higher agency, Spirit (John 4:24), Splri+ makes this devel=
-opmental activity possible by Introducing an interiority, a "space"

within the nature of this eiement. With the introduction of this





duality the possibility of self=estrangement Is established. Pre-
cisely this possibility, however, Is the condition upon which love
Is.acfualized. For love there must be at least two. Where the
possiblility of estrangement is actualized (as was not the case In
the creation story (Gen,|-2)) love must work on two fronts since
iT now faces both the possibi liTy of estrangement and its demonic

actualization. This Is The condition of the world as we know it.

Briefly stated, a weak righteousness actualizes the possibility of
se|f-estrangement by dissolutely presuming upon a divine inter-
vention to coerce well being., ("Oh welli, things will work out.")
Correspondingly, a reckiess Impositeon of a "hard" +ruth in an ef-
fort to coerce order for the sake of peace presumes for itself a
power to prevall which no finite being possesses, ("One must win
regardless!") Elther spiritual pathology~-whether the weakness of
throwing oneself away or that of recklessly Imposing self=will==is
symptomatic of se!f#esfranganenfg Each of these archetypal spirit=
ual disorders Is doomed to repeat Itself indefinitely until atten=~
tlon turns away from a flxgd focus upon extrinsic ac%lvlfy To what
is "from above' or interna! activity; for essentially they are one
and the same insofar as they point to another, a 'higher' level of

being. They are the "heaveniy" in contrast with the "earthly."

Where mercy and truth meet, where righteousness and peace kiss each

other, they do so just within the heart of the Individual person

or not at all. To be consciously in touch with one's own Inner
being Is to understand the spirit as distinguished from the letter

of the Law; it Is to grasp truth, goodness and beauty as present






possessions despite affliction, persecution and general misfortune
and despite high pleasure, personal glory and material riches. For
as one values In his soul, so Is he (gééar benapé¥o Prov. 23:7).
This is not difficult to grasp when one sees that the world exists
In many dimensions (ab!ding-p%acas,xaovam: John 14: 2,23) and one's
passage among and between them, vertically understood, is a matter
of the quality of one's Inner life and the degree of consclousness

he brings to It; for these underllie the level of a person's being.

The duality in unity between righteousness and peace contains also
the polarity between initiative and response (beginning and ending)
as was observed Inllsa. 45:8, Righteousness, like In Mencius'sklll,
begins In actlion that suits the purpose, that conduces to the good
end, Peace, an ongoing consummation and not a terminus, is like
ending or completion in Mencius in that completion links the end

of one movement to the beginning of another, Like Aristotie's
material cause It supports the procession of forms as the principle

of continuity In change.

I+ is not difficult to see in this biblical vision a structure
which though expressed in a different idiom, is akin to that which
Mencius describes In his effort to reveal the depth dimension in
both Theumovemenfs of self=transformation and natural process. The
likeness éf concern and concept between the two traditions becomes
‘clear at the polnt where both declare that the activities proper

to timelliness and wholeness (self-unification) are Intemporally

related and reciprocaliy reinforcing within the chung shih cycle

as discussed in Part | of tThis essay.,
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Ryle: The Concept of Mind, Hutchinson & Co,, Ltd., London, 1960, pp. 40=51.

In his essay, The Concept of Mind, Ryle offers a discussion of skill

which is In sharp contrast to the way It is conceived and expressed
in both biblical and Mencian terms. In his cleverly written effort
to refute Cartesianism through an attack upon "the ghost In the ma=-
chine"™ he successfully Indicates the untenable character of a mind-
body dualism, Such an effort might encourage one to think that his
argument makes common cause with the holistic character of Confucian
thought. But there are cruclal differences between his position and
the Confucian understanding of human behavior, In Ryle's discussion
there Is nothing corresponding to the issue of moral growth, He can=-
not taik about the mind prone to err which conduces to 2 negative

act that In no way results from not following a rule. For Ryls,
knewing how, while not a single frack disposition, is nonetheless
exercised by observing rules or canons or applying criteria. A grasp
of these and skill in thelr execution enables the normal person to

do ("can do") many things which the idiot cannot do =- such as;, per=-
haps excelling at chess. But the Issue of moral growth Is not encoun-
tered at the level of one's competence to perform specific operations.
One cannot analcgize the art of living to a game of chess precisely
because existence has always the first move and its initiative cannct
be wrested from it nor determined In advance. Rather, moral growth -
the Immanent ob jective of the art of |iving==-depends upon a movement
of tThe will: whether one will or will not (not can or cannot) volun=-
tarlly submit to this ontological condition which imposes the |imits

of finite freedom, This requires the activity of the fotal person
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and cannot be opposed to one activity among others or specified by

these or those rules, canons or criteria,

Ryle misses not only the issue of moral growth but, correlatively,

he does not understand the expression "coming fo the light" (John 3:21)
which refers to seeing something which is Inherently conscious = an
interior activity. Since there Is nothing In his analysis corres=-
ponding tc vision hé misses the crucial activity of contemplation which
fTself is not a matter of following rules since it Is activity that

can be done rightly or wrongly. Ryle's definition of marksmanship

as "a complex of skills" is difficult to distinguish from the behav-

lorist position,

Mencius can speak of moral skill on the baslis of his vision of moral
growth as possessing Its own Immanent demands r$+her than a demand
imposed from without. He saw the ideal element within human nature
which makes it possible to Improve it, namely, Its potential capacity

to embody the mind of Tao,

Dewey: A Common Falth, Yale, 1934, pp. 16=19, 33,

Whereas Ryle sees a preexistent standard as the measure of intelligent
capacities built up by fraining, e.g., marksmanship Is measured by
hitting this selected target rather Than some other, Dewey grasps that
mora! growth entalls the transformation of all standards. On This ac-
count the distinction between the mind prone fo err and the mind of

Tao can be accomodated to his vision of moral acffvlfyo He distinguishes
between those changes In ourselves In-relation to the worid which are
merely adaptive and those whcse scope }ncludes our being in its en=

tirety. These changes entall no speclfiable resolive or choices but are
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based on a movement of wlll which Is not decision, "It Is a change
Eﬁ.W‘ll concelved as the organic plenitude of our belng, rather than

ény.speclal change in will."

&
i

The crucial role of imagination !n the composing and harmonizing of
the self appears in his statement that "the whole self Is an i deal,
an Imaginative projection." Indeed, he remarks that the idea of a
whole Is not & literal but an Imaginative ldea. Since the harmoni=
zing of the self operates only through Imagination there can be no
question of one's making a special act of willing or deciding. Such
a special act requires a particular object for Ifs aim and focus.
‘Exlsfence, or the world grasped as a whole, Is no such object yet

it requires that the self be harmonized with It or remain untranquil.
Given, then,that one cannot choose o be In the world correctly =
though the need fo unify the self remains Insistent - only one hea|=
ing possibility offers Itself: a change of will rather than in will.
Such a change requires a total orientation, receptivity and openness

16 being.

Skill as a means of appilcation of wisdom attains to a different sig-
nificance when operating within This change of will, Now it is seen
to apply to an attitude that Informs all the elements of our being
and is employed to maintaln a massive affirmation of existence in the
face of every particuliar occasion for negating it and so falling into
the mind prone to err. Each step in one's passage from birth to

and through death Is self=transformative when made in the mind of

Tao, The mind of Tao enables upon each Instant a skill!ful refusal to
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+o exercise the mind prone to err. Each such refusal, Instant by
Instant, marks a new beginning, as with Shun, In walking along the

path of humanity and righteousness.





-2 8=

Maritain: Existence and the Existent, Image Book, Doubleday & Co.,

Inc., NJY., 1956, pp. 49 n., 60, 88-9, Art and Scholasticism,

Chas. Scribner's Sons, 1946, pp. 8-16. A Marltain Reader, Image

_Book, N, Y., 1966, p. 14l,

Like Dewey, Maritaln relates the activity of willing to the whole
self, not only as the act of the person as such but as revealing the
person to Itself. Thus one Is always able fo determine the splirit of
one's conduct - whether one is acting foward the good opportunisti=
cally (for 'profit', as In The Confucian rejection of that motive)

or behaving with seriousness and sincerity. Both these thinkers grasp
the act of the person as Intemporally related to vision. A literal
+ranslation of John 3:2! consonantly reflects their philosophical
understanding of the human act: 'the one who is dolng the frufh is
coming to the light', l.e., while one Ié reéllzing Trufh( ‘i:.)acﬂon,

upon the same Instant his understanding deepens and éxpands. The rec=-

+itude of our willing conditions the accuracy of our vision.

Chu Hsi's observation that'righteousness Is not necessarily fulfilled
merely by doing good, nor humanity fulfilled merely by one's being
correct, Indicates his awareness that adequate ‘human conduct is not
essentially a matter of rules, This parallels the Scholastic and Mar-
Itains understanding of the er+ue.of prudence as requiring that every
particular case Is willed In a particular way of conforming to the

end since no single moral case can be absolutely :jdentical with ane
other, This draws Maritaln to see that "the fTruth of the prudential
Judgment Is considered In relation to the undeviating Intention (per

conformitatem ad appetitum rectum), not In relation to the evenT.A(
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There seems little, if any, distinction to be made between Maritain's
concept, "undeviating attention" and the Confuclan virtue of firmness
or correctness, Both refer to the ability to remain persevering in
right action desplte svery conceivabﬁ?’occaston for abandoning one's
course, l.e,, continuity In change. (cf. Hexagram 32, The Image,
"ee=Thus the superior man stands firm and does not change his direc=-

tion." Wilhelm/Bayne's trans.).

in Part i, p. 7, of this essay where some analysis is made of Mencius'
pointing to virtue with an analogy from archery, It is observed that,
"No precise duplication of a former shot Is possible since In the mean=-
time conditions in one or more respects have changed. Meeting such
changes adaptively requfres pafiencé and staying=power, strength,
qualities preeminently In The sage = = = Adaptive In his strength and
firmly ordered in his skili he maintains his fixed direction whlle'
éhanging with the times-, and so he keeps on going well," Such an
aperaffve habit resides chiefly In the will and perfects in the line
of its own nature the persen it informs. It functions as an abiding
qual ity of mind and must no+ be confused with the modern notion of

habit, a compulsive, mechanical tendency, routinely expressed,

It is Instructive to observe a New Testament text (| John 3:7,9) which
bec;use of an Incorrect franslatlion has caused untold mischief in
Christian moral theology: ‘'Whosoever is born of God=~=cannot sin, be=-
cause he Is born of God,' But the Greek does not read "and he cannot
commit sin" as the meaning has been rendered, but rather "and he can=-

not go on sinning," the verb for sin being in the present active in-

finitive = not In the aorist acts Infin. The same sense Is observed
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in v. 3 which literally translated is: "He that keeps on doing
righteousness is righteous...." The point made by the apostlie Is

one of abiding tendency not Individual particular acts of which no

aggregated sum can by Their own activity ralse the leve! of being of

the person. Only that quality of mind as 2 permanent condition which
perfects In the line of Its own nature +the person it informs can gen=
erate the "serlousness to stralghten the internal life and the right=

eousness to square the external |ife" (Hexagram Z, line 2) o

Santayana, The Life of Reason, Chas. Scribner's Sons, N. Y., 1955,

pp. 427 £,

in a remarkable statement on the nature of Intent as "actlon in the
sphere of thought" Santayana attempts fo ralse our grasp of Intent
above the level of mere fesling To that of asplration, passage, aware=
ness of an object which at times eludes any feeling for it altogether,
He observes that "the parts do not contain the movement of transition
which makes them a whole." Perhaps It would not distort his meaning
to say that this transition Is the movement of a being's growth In
capacity to express Its latent qualities - a capacity for self=dis=
closure which Is touched off by the shifting characfer of Its clir=
—Haou

cumstantial field, This movement of +ransl+loqAﬁ3 ased on an ideal
tendency immanently possessed by the being itself = Is in nc way

ot v»af-¥v<2&-k
reducible Tquhysica! categories.

It is simply the case that things tend ideally noT only o hold tfo

thelr stations in being but also to expand thelr influence, all Things
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being equal, Consclous beings meet Intent with intent. They per=
form an act of valuation which If correctly made establishes and

underwrites each of thelr careers from strength fo strength.

Such a vision grasps the essentlally dramatic aspect of existence
which sees that things are not only related to themselves but also

toc what Is not themseives and the translation of all these relations
requires an activity that trenscends the given. Life, absorbed

from without, radiates outward and upward as It reaches toward iTs
fulfillment, namely, intellect whose act of Intelligence points always
toward an immanent perfection. This perfection,: grasped imaginatively,
Impresses the organism with a prophetic, oracular and practical aim

embodled in intent as action In the sphere of thought.

intent, when successfui, in Santayana's terms, exemplifies skill in
suiting action to the purpose and Indicates Intellect’s essence as
practical. This refusal to envision the ideal order as divorced from.
the dally round of commonplace affalrs conforms To the Confucian ra-
dical concern for self=transformation which Is understood and promoted

as the most valuable and practical of human activities.
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Mencius employs the concept Ch'iao, skill, in 5B :1.7 in the con-
text of a multiple analogy.l He resorts to this rhetorical device
in an effort to communicate two gfeat virtues of Confucius, tine-
liness and self-fulfillment. The analogy iaplies thaf these two
virtues are coordinately related. Mencius calls Confucius a com-
plete musical concert during which all constituent and contributing
elements are integrally related -~ an image of wholeness; as quali-
fied by the character ch'eng, maturity-(cbﬁplete, in the sense of
full flowering of potentialities), it suggests the man mature
enough to bear arms and to act decisively. The times to begin and
end the performance are also integral to the whole event. The
‘ability to determine these correctly is a mark of timeliness, the
parts of which virtue appear to be i) wisdom to begin the harmony;

and 2) sageness for terminating it.

Mencius likens chih, wisdom, to ch'iao, skill; and sheng, sageness,
to 1li, strength. When aiming at a target, he says, one reaches 2k
through his strength; but it is not through his strength that he
hits the mark. In sum, the wisdom to begin the harmony is like skill

and the sageness to conclude it is like strength.

This structure fepresents a dialectic of the will. When grasped
correctly, decision-making comprises two 'moments’® intemﬁorally re-
lated: l)discernment sufficient to determine the favorable opportun-
ity and 2)Athe strength and staying power to seize and embrace it
(2A:1.9). Strictly speaking, both these 'mqments' are compresent

in effective decision whether one decides to begin an activity or
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or conclude it. An examination of the elements in Mencius'

analogy will show this. It will appear that self-unification is
the prerequisite for attaining to timeliness while, on the other
hand, timeliness is the indispensable condition on which self-uni-
fication is based. Since thé concepts involved in Mencius' analogy
are dialectically related they are best studied in terms of their
polarities: wisdom/sageness; beginning/ending; skill/strength.
Against that background any one of the six concepts can be brought
forward for particular examination. The following notes are in sup-

port of such a focus on the role of skill in self-culture.

Chih, wisdom: Mencius observes that wisdom and
discernment are not like embracing the favorable
opportunity (2A:1.9). Wisdom as prudence is needed
in a prince of a small country when serving a large
one (1B:3.1). To learn without satiety is wisdom.
Sufficient wisdom is needed to know the sage (2A:2.19,25).
Wisdom discerns the need to choose freely benevolence
and failing to do so is a sign of not being wise
(2A:7.2). It is rooted in the heart of the chyp
tzu and if one would excell in gaining wisdom he must
make a pure act of attention (7A:21.4 and 6A:9.3
respectively). That one requires sufficient wisdom
to know the sage perhaps implies a power both to re-
cognize and to understand him -~ at least in some de-
gree. -

I was unable to find %3 , chih, in the Book of
Changes (text, Z. D. Sung) but jEQ » chih, only.
Neither Legge nor Wilhelm is averse to translatlng
00 » 'wisdom', in certain passages. Its use
throughout the Ta Chuan indicates the following as-
sociations: 1) precognition (1.10.2); precognition
or foreknowledge associated with immediate action
(2.5.11); penetration to the important aspects of
surviving and perishing (2.9.4) and the circumstances
of the dark and the light, death and birth according
to their cycle (1.4.2); the wise see Tao's movement
and call it wisdom - literally, perhaps, wisdom re-
cognizes itself in wisdom - (1.5.3); 2) wisdom oon-
fers loftiness of viewpoint (1.7.l) through wisdom
the sages stored up the past, i.e., consciously
funded experience (1.11.2); 3) sages discern the
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processes of transformation (2.5.4); whoaver knows
the tao. of change understands spiritual activity
(1.9.10); 4) ch'ien knows the great beginnings -
when things are germinal (1.1.5) and it knows where
danger lurks as k'un knows where obstruction lies
L2 izl

Four hexagrams associate wisdom prudentially with
timing: 1) great wisdom grasps the right time to
reveal itself, 2.3b; 2) it is a mark of wisdom for
one to arrest his steps on seeing danger, 33,
T'uan Chuan; 3) one discerns when his course is
free or obstructed; 60.1b; 4) one is not wise when
he cannot perceive the consequences of his actionms,

64.1b.

These activities and descriptions of wisddm both in Mencius and the
-Book of Changés show two parts‘of the éamé: the power to see Tao'é
movement and to choose benevoience freely; the power to suit action
to the purpése in relation to things that serve human good.or iil.
On the'faée of it it is difficult fo see where this doctrine varies
in principle from the western c&;ssical tradition. Aiistotle dis-
tinguishes wisdom as such by refering it to a "consummated knowledge
of the most exalted objects"™ and prudence as the fiéht judgment about
what to do wherein the doing of fhe-end is none other than the act
itself, namely, doing well [Nic. Ethics 6.7. 1141a21; 6.5. (11hobh)
13.7. 1145a7]. S

Sheng: sageness: Mencius chiefly characterizes the
sage as one who exercises a transforming influence
for the good (7B:25.7,8), whose principles accord
with other sages (4B:1-3,4) and who rectifies men's
hearts (3B: 9 .13) untiringly.

The Books of Changes refers extemsively to the sage

in the Ta Chuan; T'uan Chuan of eight hexagrams;
and in the Shuo Kua.

Ta Chuan: On the whole this treatise presents the
sage as anxious for the common good which he serves
industriously first by exalting his own nature
which extends his field of action (1.5.4; 1.7.1).
Sages search out the depths exhaustively and grasp
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the beginnings of all things (1.10.5). They are

the makers of things for practical use that benefit
all under the sky, e.g., they substituted houses
(buildings) for caves (1.11.7; 2.2.11) and invented
written documents to replace knotted cords (2.2.13).
Shuo kua: This discussion on the trigrams of the
Book of Changes describes the sages as making this
oracle and determining the three taos: heaven, earth
and man. : )

The following eight hexagrams employ the character
sheng: 1.6b, the sage discerns how to move forward
and how to draw back, to support and to let perish
without violating his nature; 4, Ttuan Chuan,

the sage effects work that results from effort to
nourish the young and to correct .(expressions of
their nature); 16, T'uan Chuan, the sage is grace-
fully obedient to movement (that suits the purpose,
i.e., Tao); 20, T'uan Chuan, sages undertake a
spiritual way in this instruction; 27, T'uan Chuan,
sages nourish men of worth to reach the populace;

31, T'uan Chuan, the sage influences (moves, touches)
the minds (hearts) of men effecting harmony and rest;
32, T'uan Chuan, the sage remains always in his course
and all under the sky are transformed and brought to
ch'eng, maturity; 50, T'uan Chuan, sages cooked their
offerings to present them to Shang Ti (Lord God) and
made feasts to nourish the wise and able.

The above descriptions of sageness are almost all concerned to state
an activity which is efficiently related to its object. The emphasis
is on the moving power of the sage to effect by influence and invention

! a transformation of his environment. This is done, however, non-coercive-
ly toward the human society of which he is a member. It is noteworthy
that with very few éxceptions each description of the chiun tzu stated
in the Image of each hexagram points_to his'operation - to what he
does, not what he is. Sageness appears to be the underlying efficient
energy that supports and executes the vision and intention of wisdom.

Shih, Beginning: There are at least two passages in

the Mencius which employ shih in its radical sense

of a generative movement as distinguished from a

mere start. Thus Legge translates from 2B:10.7,

"eew took its rise from ---." In 3A:3.2 the char-

acter is used in the context of seasonal sowing of
grain.
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The Book of Changes emphasizes the notion of genera-
tion in its use of Shih: Ta Chuan 1.4.2: Going back
to the shih, generation, of things and following them
to their chung, completion, (the sage) discerns the
lessons of life and death. The coupling of chung,
completion, with shih, generation occurs in four hexa-
grams: 1, T'uan Chuan, all things owe their generation
to the Creative (in its role as efficient cause in con-
trast to the Creative as 37 , the primordially origi-
nating power and final cause - though not as indepen-
dent of the Receptive who shares in the same attributes);
the sage understands chung, completion and generation.
In three other hexagrams chung and shih are couples:
18, completion, therefore generation. Hex. 32 repeats
this virtual formula. 54, The marrying maiden is mans
completion and generation. Sk, Image, the chun tzu
understands the transitory through the ongoingness of
completion.

The coupling of chung and shih indicates the complete course of an

affair - a cycle of time that is fulfilled within the greater flow

of being.

Chung, completion with reference to a span of time: At
least six texts in the Mencius express chung in this
manner. 5B:4.6, Confucius never completed a residence
of three years in any state; 7A:39.4, complete the whole
period; 5B:3.4, he stopped (completed) and went no far-
ther (this in relation to an expression of friendship
for a time period proper to the occasion which when com-
pleted did not admit of any initiatives belonging to a
different class of actions; 3B:1.4, whole day; 44:9.5,
failure to provide in time for an exigency cannot be
compensated for during a whole life-time; 4B:28.7, the
chin tzu has life-long anxiety (painstaking concern?).

The Book of Changes and Lao Tzu each conjoin chung and .
shih in sentences of similar meaning and construction:

Ta Chuan 2.11, chu I chung shih; Lao Tzu 64, shen chung
chih shih. These function as virtual maxims, (use) awe
before completion and generation; caution in completion,
discernment in generating. (legge, Waley, Duyvendak,
Wilhelm do not make the distinction between shen and chih
in their translations of this passage from Lao Tzu).

The commentary on the Words of the Text of Hex. 2, line 3 provides

an instructive distinction between chung and ch'eng in which chung

is employed in a way that further clarifies its meaning:

Earth's way

makes no displaj of ch'eng, work fulfilled, ﬁut to bring things to
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chung, completion. Clearly, the emphasis here on the Receptive's re-
lation to chung refers it to a supportive role indicating a persever-
ing effort to assist things to develop within the time span allotted
them by Tao - and to take no credit for their eventual flowering.
Hex. 15.3: The chun tzu of modesty and toil yu chung, has completion

(i.e., completes the time period). Compare the phfase shih wu chung -

unfinished, abortive. The effort required for consciously bearing the
movement of Tao recalls the descriptions of the sage.

Ch'iao, skill: Apart from the perjorative sense of
this word to mean contrivances, plots and schemes -

a plain straightforward meaning - the word is used by
Mencius to indicate a quality that is indicated rather
than specified by the word: Kung-shu's skill of hand
without compass and square is insufficient to form
squares and circles (4A:1.l.), yet a carpenter or car-
riage-maker may give a man those tools but cannot make
him skilful in their use (7B:5). This hinting, this
indirectness, is vivid in 5B:1.7 with the analogy from
archery - that one reaches the mark by reason of
strength but it is not owing to strength that one hits
it. This illustration is offered to illuminate the
analogy, wisdom: skill:: sageness: strength.

A ready inference tempts one to supply skill as that which hits the
mark. A full reflection cautions against it and suggests that Mencius

is not indulging in mere calculative exercises.

Strength and skill are necessary but not sufficient conditions for

hitting the mark. Strength without skill misses it completely and

skill without strength cannot even reach it. The union of both is
required. Indeed, more $trength is needed than merely to reach the
mark since without extra momentum the arrow could not penetrate the
target. Skill is vain without a moving cause to apﬁly it and imperma-

nent without constant practice to maintain it.

More critically, the union, as such, of strength and skill is not,
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strictly speaking, something already possessed but subject to a con-

tinual acquiring. No precise duplication of a former shot is possible

since in the meantime conditions in one or more respects have changed.

Meeting such changes adaptively requires patience and staying-power -

. strength - qualities preeminently present in the sage who teaches ac-

cording to the state of readiness in his pupils and untiringly contri-
butes to the common good. Adaptive in his strength and firmly ordered
in his skill he maintains his fixed direction while changing with the

times; and so he keeps on going well.

Continuity in change is the hallmark of the chung shih cycle. Chung
and shih obtain universally in both non-human and human activities.

In human actifity chung calls for modesty and utmost caution and shih
for heedfulneSS and a pure act of attention. Operatively, chung and

shih reciprocally reinforce each other. Heedfulness nourishes modesty

and caution rectifies attention.

A similar dialectical structure obtains between wisdom and sageness.

Wisdom is spirifual discernment nourished by experience and sageness

is humane practice informed with the vision of Tao.2 While one is
practicing humanity, jen, his spiritual discernment is increasing and

while the vision of Tao prevails his passage is continually rectified.

Ski}l rather thén strength points to the myste:y of their union since
skill, analogous to shih, generation, opens out on the hidden, the
profound and germinal. More precisely, skill points always to the
hélf potential, half actual in the flow of being. If a thing-changes
continuously it reaches a between, a midway, before reaching its com-

pletion or that to vhich it reaches last (Aristotle, Physics, 5.3.
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226b23). This midpoint is the signature of finite being, namely, being
that is subject to change. Here beginning and ending pass into oné an-
other and when, in all respects, in human activity starting and stopping
are timely- each at the right time - one observes them as both features
of rest. They are grasped as generation and completion - one abiding
cycle.  Skill comes into its own at this midway point in passage be-
tween potentiality and actuality where movement is most vulnerable to
diversion from its course. Skill reaches for and rests in the incalcu-

able, a power not its own.

The reluctance of Mencius to reduce skill to an analytical definition
is consonant with his not specifying in what the difference consists be-
tween man and animals (43:19.1,2). Legge takes him to task for regard-
ing the difference as slight. In his note Legge adduces a commentator
who finds the key to this passage in the distinction between *the mind
prone to err' and 'the mind of reéson' (literally:xgao).- expressions
in the Shu-ching 2.2.15. Legge sees the difference as between know-
ledge of rightedusness and the want'of it (Such a notion is a common-
place in the history of western culture, though it would be hard to

support it biblically).

Perhaps Mencius saw the difference as consisting in ways of being rather
than of knowing. If so, his point éan be.sustained. Man's nature is
qualified by a negative power - 'the mind prone to err' - which enaﬁles
him to negate his propsr relation to the Way. Yet this power, when
exercised, is unable gualitatively to create or add being. Therefore,
seen from the point of view of being, it is sligﬁt. It is indeed a
matter of clinical magnitude that one can null the good and oppose

well-being but it is beside the point which Mencius is making, namely,
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that Shu n, in walking along the path of humanity and righteousnesss
had no need to pursue them since while so walking he was continually
acquiring them. His activity was satisfied by its own exercise. The
power to negate well—beins is no mark of real knowledge but of poten-
tial stupidity. When exercised, it can yield information but not
understanding. Actualized, it produces a condition éonfucius.per;
haps in part referred to when he says that only the most intelligent
and the most stupid do not change (Analects 17.3). Had Legge grasped
this he would not likely have séid of Menciﬁs-zA:6.7: "How is it that
after all his analyses of our nature to prové its goodness, the ap-

plication of his principles must begin with an IF?"

~ The power to négate well being is itself a gift of human nature and

the conscious refusal to exercise this negation establishes in act the
humane character of human ‘finite freedom and autonomy. Mencius shows
himself aware of this in 2:R¢.4: '"When men say of themselves that they

cannot develop the four principles, they play the thief with themselves.'

(Legge).

Like skill, this negative human power when correctly ordered opens out
on mystery and Taof Its discovery and proper function are matters of
practice and continual acquiring - not permanent possession. If this
is correct, then Mencius, who grésped the nature of the will so well:
and at forty attained to an unperturbed mind (2A:2.1.) must have from
that time forward been always skilfully joining the end to the begin-

ning. (To be continued).





Footnotes

Straetuyel
Ls A similaﬂ\correspondence is employed in Psalm 85:10-13.

2. Cf. John 3:21, 'The one who is doing the truth is coming to the
light. The relation between one activity anqvaaother is intemporal.
: e
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Exp lanatory note:

The following discussion Is an attempt to see what genuine com=-
parative aspects obtain among Confucian, Biblical and recent con-
temporary western thought. | Included the relatively longer and
more technical analysis of biblical thought In an effort to compare
an ancient western text which | hoped might serve as a bridge from
earlier Confucian thought to the present. |f preferred, one can
omit the biblical discussion and begin with the four recent western

thinkers beginning with p. 24,

The purpose of Parts | and || of the paper is to make a beginning
toward |) abstracting the formal principle of selfe=cultivation which
Is embodled in timeliness and 2) to abstract the principle of one's
functional relation to ultimacy or Tao in Its aspect of finality,

This is embodied, | think, In self=unification or who leness,
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Comparisons with Biblical Thought and Some 20th Century Thinkers:

Maritain, Dewey, Santayana, Ryle

The dialectic of the will pointed to by Mencius (5B:1.7) with his
analogy from archery - that one reaches the mark by reason of strength
but it is not owing to strength that one hits it - seems based on the
fundamental intuition that right action, successful aim, is activity
of the fotal person. The recognition of this duality in unity enables
him to observe the relation between timeliness and self=fulfillment

as a six=fold polar structure: wisdom/ sageness; beginning/ending;
skill/strength, i.e., skill, wisdom and beginning are dialectically
opposed to strength, sageness and ending. Since these oppositions

are by nature polar they are interdependent and form an organic whole.
They are not an opposed aggregation of parts atomistically related.
This secures ‘them against a merely quantitative reduction since an
abstract analysis of their elements will not suffice to grasp their
root significance, One, himself, must be living out their principle

or miss their meaning.

Biblical:

The creation story of Genesis | has, | think, an ontological implica-
tion which lends support to this vision of Mencius., In the Genesis
series of primordial creative acts the separation of the waters into
above and below is the only instance that requires the severing of
one body into two., This establishes a duality within one and the

same element and nature.






The separation performed upon the waters is an interior division--a
separation within the same nature., Such an act entails a natural
bent toward an undividing of the division, a reintegration of what
has been put asunder. Water, when suspended in fall tends to en-
sphere itself (for instance, into droplets); its ideal tendency is
always toward a spherical form, an organic whole., |ts currents fol-
low its nature and wherever its activity prevails it rounds itself
about its object absorbing intfo itself the nature of the other.

This marvelous capacity for comprehending its object without in-
curring undue resistance 1o is embrace enables water to be always on
its way. |t is an archetype of homelessness precisely because it is
so capable of being wholly a totality unto itself, |t looks for no

separate abiding place.

No other element so strives to return to itself., Genesis most aptly
chooses water's division to introduce an image of finite being striv-
ing always to complete itself, With the established separation of the
waters from the waters through the creation of the vault, contingency
is born, and in this condition all concrete forms enjoy their natural
careers, Finite freedom, fhaf which both binds and excites movement,

secures the unending flow of things that come to be and pass away.

The Hebrew text of Genesis describing the dividing of the waters
clearly localizes the firmament (vault or heaven(s)) between the
waters; i.e., literally, it is created to cause the dividing between

them. The preposition, beyn, 'between' is from the root pin, 'discern.'
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Beyn is used not only of locality and with verbs of dividing but

also with judging and teaching, explaining, distinguishing. Instruc-
tion and understanding are also associated with uses of the word.

The power of conscious reflection is implied in these extended mean-
ings, The word is used metaphorically for the division between the
day and night caused by the creation of the luminaries in the expanse
or firmament (Gen.l:14), The word points to formal distinctions re=-
cognized and generated by thought, and so it is not farfetched to
infer from this that the image, water, implies metaphorically a re-
flective power, a capacity to make and discern distinctions which are
the mark of understanding. Proverbs 8:14 uses Eziéﬁ, 'understanding,’
as a property of wisdom, hakmah: *, , ., | (am) undersfandfng (AV) .,
Clearly more is entailed for meaning here than were this simply a
case of literary parallelism, |f this text is translated quite liter-
ally, it appears that understanding or discernment is intrinsic to
wisdom's nature whereas counsel, discretion and strength, she says,
she possesses, Most striking is the relation of the vault or heaven
to the division of the waters, The text does nof'say that the waters
separated or were made to separate so that heaven could come into be-
ing, Rather, it is heaven itself which, at God's command, separates
waters from waters, Clearly, this indicates that heaven is not a va=-
cuum nor an imposed privation, It is a being in its own right whose
appointed activity is, according to the literal Hebrew, 'to be in-
the-mi dst-of the waters dividing between waters to-waters'; or,
'in the interval of waters with reference to waters, i.e., between

the waters and the waters.' It is a being=in=-the-middle being that
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God himself calls heaven (v.8)., When the waters remain unseparated,
the light, like the Spirit (wind), touches only their surface. When
heaven separates them transcendent energy finds an immanent role and
a home within the finite order. While the possibility of self-es-
trangement is established through the separation of the higher and
the lower within the same nature, heaven, as the separator, remains
the connecting medium between them, Heaven, the divider, is also the
reconci ler through which are brought together in a higher level of

activity what must otherwise remain asunder,

Applied to an analysis of 'fallen' human beings, the separation, as
such, serves as an image of unstable, doubleminded self-consciousness.
This condition is described in biblical Hebrew as one's having 'a
heart and a heart' (béldb waldb, Ps.12:2(3) and its negation in a
warrior's firm resolve, bé 15 I€b waleb | Chron,12:33(34)) literally,
'not of a double heart', St. James probably had
this expression in mind when describing it in Greek as Gﬁ;vzos,
Jas.1:8; 4:8 and nowhere else in N,T,, XX or the secular writings).

b
In 4:8 he associates this word with the heart directly (. . . ka) a.yv(c’a:rc
2 7/
\<a{:&.a.g deyuxotr ),

Psalm 85:10-13, one of the most beautiful passages in the Hebrew
scriptures, describes the union of divine attributes in terms of a
functional duality: 'Mercy and truth are met together; righfeousnesg
and peace have kissed each other. Trufh-gzii‘spring out of the earth;

and righteousness shall look down from heaven' (10,11 AV), The sim-

ple structure of the dialectical interrelations enjoyed by these vir=-
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tues is profound and far-reaching. Even a brief examination of the
text should indicate this. The ancient visionary motif of the com-
plementary relation between heaven and earth underlies and supports
this operation of harmony and reconciliation among the energies des-
cribed, Clearly, on the side of heaven are mercy (beseg, 'goodness, '
'loving-kindness') and righteousness; on that of earth, truth and
peace, Isaiah 45:8 (NEB) presents a similar image of polar activity:
'Rain righteousness, you heavens, let the skies above pour down; let
the earth open to receive it, that it may bear the fruit of salvation
with righteousness in blossom at its side. All this, | the Lord,

have created.,' Essentially, the initiative is heaven's and the response
belongs to earth, Existentially, the relation between heaven and earth

is dialectical ly continuous and reciprocal; initiative (action) and re-

sponse (undergoing) are shared alike since the principals, heaven and
earth, influence each other mutually: heaven stimulates earth whose
response stimulates heaven which responds by restimulating earth,
Existence knows both rupture and ongoing communion within this cosmic
dance whose eithical and spiritual correlatives move the play of human
choice and transformation. These raise the destiny of man above the
round of natural process while his ends are served within it=~but

only insofar as man awakens to his possible re=birth to a qualitatively
higher level of existence has he any hope of attaining to his proper

destiny, Until then its prospect quite eludes him,

The Hebrew words for righteousness and peace, (sedeq and $313m) imply

a relationship of functions and power which is not immediately apparent
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ablding and present acquiring., Activity determines character,

What has all this to do with the waters of Genesis 1? Much, since
none of the above differentiations are independent of the duality
cal led heaven and earth, and these come into manifest being after
the waters are divided=-=-not before., |t is apparent that from the
very beginning of the Genesis account primordial duality obtains =
from the beginning of the Spirit's moving upon the waters to the
separation of light from darkness to separation of the heavens above
and the earth beneath, In the same order righteousness and mercy
are associated with heaven as peace and Téufh are with earth=-as
noted earlier on., Analegously, then, the primordial association of
righteousness is with the upper waters (cf., |sa.45:8) and peace with

the lower,

The stark Importance of this correlation lies in Its suggestion for
the foundations of human behaviour, since if the biblical vision of
the nature of man is fundamentally correct it Is always incumbent upon
him to engage activity which works toward harmonizing the existential
dual ity within himself, All attempts to overlook or reduce this dual=-
ity to an undifferentiated chaos must be assaults which he misguidedly
makes upon his own nature. Such responses to his impatience and frus-
tration with his contingent existence reveal a deeper motivation than
the desire to play the tragic hero. Rather, they betray his vague ap=-
prehension that his own nature (as with the Waters) is essentially one;
and that Its existential duality requires from him an immediate and

appropriate response which, when based solely on his
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own contrivance, forever eludes him, The power to undergo such an
apprehension marks man as a spiritual being in that one of the prin-
cipal activities of spirit is the rectification of immanent activi-
ties which have become disordered., The only standpoint that admits
of a possible self=reconstitution=-=by which one recovers his +rue
self--has many varying descriptions among the religious |iteratures
of the world, It Is coocently expressed by Kierkegaard in his ob-
servation that "man, regarded as spirit, is always in a critical
condition . . . when man is regarded as spirit both health and
sickness are critical, There is no such thing as 'immediate'

health of the spirit,"

If there is no such thing as immediate health for the spirit of
man, since both health and sickness=spiritually understood=-are
critical, he must find his stability in an eneray which while im=
manently available to him possesses a perfection of healing quiet=-
ude and strenath qualitatively transcendent to anything he could
ask or think., This transcendent immanence is always presented in
biblical literature as an energy anthopomorphical ly intuited as

similar to the immanent activities of thought and will in man,

Precisely the transcendent quality of this abiding immanence gen-
erates in us the sentiment for perfection. Equally, its power to
release our latent notentialities for growth stimulates the longina tor
completion, Perfection is not properly conceived as an end beyond

the activity undertaken to achieve i+, |+ is intrinsic to the ac=
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tivity itself, A thing can move perfectly while completing itself==-
as a plant when growing well or a human person so in accord with his
nature that his very acting fulfills him, Whereas 'there is not a
righteous man upon earth, that doeth good, and sinneth not' (Eccl,.7:
20 AV), the one who 'doeth righteousness at all times' Is accounted
blessed (Ps,106:3; 15:1=2 AV), Righteousness, as something accom=-
plished in the dolng is consonant with perfection, a

quality of movement,

The longing for completion sees in peace its consummation; for peace
requi res that all parts are met suitably in the whole, |t is both

a social condition and its achievement., Further, 1t is associated
with timing, i.e., 2 proper, sultable time, Time (eI) in this sense

is used some twenty-six times in Ecclesiastes 3:2=8 in which the

provi dence of God is described as so arranging the passage of events
that man has no other recourse but to make the best of things as they ;
are, Amonc the things timed providential ly is peace ($313m) which

/ e
the Septuagint fransla*esebﬂvvy; no other word than $31%m is so trans-

lated,

The reciprocal and mutually reinforcing relationship between right-
eousness and peace (fulfillment) is grounded on rhythm, the measured
motion of nature, Right action Is first and foremost action in har-
mony with one's own nature and what a time requires, however diffi-
“cult it might be to discern the nature of the time and what is fit=-
ting to the purpose, Complementarily, fulfillment attends both the

decision and the deed that issue In a timely new existence, Right=
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teousness and peace, according to the paradigm in Psalm 85 enjoy

an intemporal relation., Where and when the cne is, there Is the
other also. In obedience to God,one's peace is as a river and his
righteousness as the waves of the sea (lsa,48:18), and to be spirit=
vally minded is life and peace (Rom.8:6), and great peace is the
possession of those who love His law (Ps,119:165), Where peace

is referred to a future condition as the fruit of righteousness
(1sa.32:17), the image Is drawn from organic being in which the
principles of beginning (seed) and end (fruit) are properly grasp-
ed as compresent causes. The complement to this Isaian text indi-
cates the cyclical character, the formal movement, of the relation
between righteousness and peace: 'And the fruit of righteousness

is sown in peace of them that make peace'==- ~ (James 3:18 AV),
or 'by them that make peace' (Tols TWeLeUduy t@Pv"éﬂ; i.e,, the

fruit of the seed sown in peace by those who are doing peace is a

Is a harvest of righteousness, The two texts dynamically reflect

one another as though they danced together In a movement timelessly

pulsed, Isaish envisions a "time," a situation, when the desolation
described in verses 13-14 no longer obtains after the Spirit is
poured down from on high (v,15); and now 'righteousness' shall yield

peace and its fruit be quietness and confidence forever (v,17 NEB),

Clearly, In the functional order of their relationship, righteousness
is dominant; as In the logical order it is prior to peace. Yet, gen=-
eratively, unless the seeds of righteousness are sown in peace the

harvest cannot be counted on to be reaped in peace, The divine order

marve lously secures itself against the humbug of a sentimental altruism
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that imagines that "good works" alone can coerce peace or a benign

environment alone generate righteousness.

Analogously, these scriptural distinctions assist a philosophical
grasp of the concepts perfection and completion which in daily dis=
course are not usually well discriminated., Perfection Is essentially
a quality of function, It informs the episodic passage of events
with an abiding tranquility and repose. Perfection, in the order

of human conduct, is revealed in the |ife of decision when delibera-
tion is based on a pure act of attention, The purer the act of at-
tention, the more just the decision; the more just the decision, the
clearer the course of one's passage appears; and since the mind's
composure depends upon intelligibility, if one is not in accord with
his own nature he cannot act with ease, Such ease, tranquility and
repose in action Is the material foundation upon which a perfect per=-
formance relies. Righteousness is not conformity to an extrinsic
rule, It is the immanent perfection of divine or human activity
whose goal is intrinsic to that activity; and such activity, satisfied

by its own exercise, continues at peace with itself,

Completion provides the |ink between the end of one movement and the

beginning of another, |t Is the seal of continuity in change. Finite

Yogehve ewds, POssiss within thtumslvy cdeed deudsuciso *oward ‘o
' ConsSummartions,

beinas, moving to realize +heiquonsumna¢4€men Completion is not a
terminus, Completion is the abiding energy which directs and draws

beings In their passace toward actualizatlons proper to their natures,
Biblically envisioned, the created world, as the direct manifestation

of God's providence (Ps, 19; 29; 104), is not subject to some ultimate
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caprice but moves with strict regard to an intrinsic formal measure:
'Whatever has been already Is, and whatever is has been already, and
God summons each event back in turn' (Eccl.3:15). What has happened
will happen again, and what has been done will be done again, and
there is nothing new under the sun (1:9), Generations come and gen=-
erations go but the earth endures forever' (1:4) NEB, Similarly in
the Greek tradition Sophocles has Ajax observe: 'Strangely, the
long and countless drift of time brimgs all things forth from dark-

ness Into light, then covers them once more,'

Perfection arises out of freedom of choice which, when actualized,
enlarges or diminishes existence, Completion provides existence a

certain scope and measured flow., |t secures for perfection an in-

telligible embodiment as does earth the will of heaven; for the
earth is fixed on its foundation and can never be shaken (Ps,104:5),
Completion's unalterable round is the truth that springs from the
earth, as perfection's creatively adaptive precision is the right-

eousness that looks down from heaven (Ps.85:11),

The discussion so far leads to the conclusion that the root image
of the waters, as biblically presented, suggests that out of which
deve |lopment takes Its course emergently; yet, not as though the
waters were self-generating since their generative function depends
upon a higher agency, Spirit (John 4:24), Spirit makes this devel=-
opmental activity possible by introducing an interiority, a "space"

wlithin the nature of this element., With the introductlon of this






duality the possibility of self=estrangement is established. Pre=-
cisely this possibility, however, is the condition upon which love
is actualized, For love there must be at least two, Where the
possibility of estrangement is actualized (as was not the case In
the creation story (Gen,!=2)) l|ove must work onbizgifronfs since
it now faces both the possibility of estrangement and its demonic

actualization, This is the condition of the world as we know it.

Briefly stated, a weak righteousness actualizes the possibility of
se | f=estrangement by dissolutely presuming upon a divine inter-
vention to coerce well belng, ("Oh well, things will work out,")
Correspondinaly, a reckless imposif;on of a "hard" truth In an ef=-
fort to coerce order for the sake of peace presumes for itself a
power to prevail which no finite being possesses, ("One must win
regardless!") Either spiritual pathology=--whether the weakness of
throwing oneself away or that of recklessly Imposing self=will==is
symptomatic of self=-estrangement. Each of these archetypal spirit=
ual disorders is doomed to reneat itself indefinitely until atten=-
tion turns away from a fixed focus upon extrinsic activity to what
is 'from above' or internal activity; for essentially they are one
and the same insofar as they point to another, a 'higher' leve!l of

being. They are the "heavenly" in contrast with the "earthly."

Where mercy and truth meet, where righteocusness and peace kiss each

other, they do so fust within the heart of the Individual person

or not at all, To be conscliously in touch with one's own inner
being Is to understand the spirit as distinguished from the letter

of the Law; it is to grasp truth, goodness and beauty as present
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possessions despite affliction, persecution and general misfortune
and despite high pleasure, personal glory and material riches. For
as one values in his soul, so is he (gééar benqgé§o Prov. 23: 7).
This is not difficult to grasp when one sees that the world exists
in many dimensions (ablding-places,a4ova¢: John 14: 2,23) and one's
passage among and between them, vertically understood, is a matter
of the quality of one's inner |ife and the deqree of conscliousness

he brings to it+; for these underlie the level of a person's being.,

The duality in unity between righteousness and neace contains also
the polarity between initiative and response (beginning and ending)
as was observed in Isa., 45:8, Righteousness, like in Mencius'skill,
begins in action that suits the purpose, that conduces to the good
end, Peace, an ongoing consummation and not a terminus, is like
ending or completion In Mencius in that completion |inks the end

of one movement to the beginning of another, Like Aristotie's
material cause it supports the procession of forms as the principle

of continuity In change.

It is not difficult to see in this biblical vision a structure
which though expressed in a different idiom, is akin to that which
Mencius describes in his effort to reveal the depth dimension in
both the movements of self=transformation and natural process. The
ITkeness of concern and concept between the two traditions becomes
clear at the point where both declare that the activities proper

to timeliness and wholeness (self=unification) are intemporally

related and reciprocally reinforcing within the chung shih cycle

as discussed in Part | of this essay,.






Ryle: The Concept of Mind, Hutchinson & Co,, Ltd., London, 1960, pp. 4051,

In his essay, The Concept of Mind, Ryle offers a discussion of skill

which is in sharp contrast to the way it is conceived and expressed
in both biblical and Mencian terms, In his cleverly written effort
to refute Cartesianism through an attack upon "the ghost in the ma=-
chine" he successfully Indicates the untenable character of a mind-
body dualism, Such an effort might encourage one to think that his
argument makes common cause with the holistic character of Confucian
thought., But there are crucial differences between his position and
the Confucian understanding of human behavior, In Ryle's discussion
there is nothing corresponding to the issue of moral growth, He can-
not talk about the mind prone to err which conduces to a negative

act that in no way results from not following a rule. For Ryle, :
knowing how, while not a single track disposition, is nonetheless
exercised by observing rules or canons or applying criteria. A grasp
of these and skill in their execution enables the normal person to

do ("can do") many things which the idiot cannot do =- such as, per-
haps excel ling at chess., But the Issue of moral growth Is not encoun-
tered at the level of one's compe*eﬁce to perform specific operations.
One cannot analogize the art of living to a game of chess precisely
because existence has always the first move and its initiative cannot
be wrested from it nor determined In advance. Rather, moral growth -
the immanent ob Jective of the art of |iving=--depends upon a movement
of the will: whether one will or will not (not can or cannot) volun=-
tarily submit to this ontological condition which imposes the limits

of finite freedom. This requires the activity of the total person
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and cannot be opposed to one activity among others or specified by

these or those rules, canons or criteria,

Ryle misses not only the issue of moral growth but, correlatively,

he does not understand the expression "coming to the light" (John 3:21)
which refers to seeing something which is inherently conscious = an
interior activity. Since there Is nothing in his analysis corres=-
ponding to vision he misses the crucial activity of contemplation which
Itself is not a matter of following rules since It is activity that

can be done rightly or wrongly. Ryle's definition of marksmanship

as "a complex of skills" is difficult to distinguish from the behav=-

lorist poslition,

Menclius can speak of moral skill on the basls of his vision of moral
growth as possessing Its own Immanent demands rather than a demand
imposed from without, He saw the ideal element within human nature
which makes it possible to Improve it, namely, its potential capacity

to embody the mind of Tao.

Dewey: A Common Falth, Yale, 1934, pp. 16=19, 33,

Whereas Ryle sees a preexistent standard as the measure of intelligent
capacities built up by training, @.9., marksmanship is measured by
hitting this selected target rather than some other, Dewey grasps that
moral growth entalls the transformation of all standards. On this ac-
count the distinction between the mind prone to err and the mind of

Tao can be accomodated to his vision of moral activity. He distinguishes
between those changes In ourselves in relation to the world which are
merely adaptive and those whose scope includes our being in its en=

tirety. These changes entail no specifiable resolve or choices but are






based on a movement of wlll which Is not decision, "It Is a change
of will conceived as the organic plenitude of our being, rather than

any special change in will.,"

The crucial role of imagination In the composing and harmonlizing of
the self appears in his statement that "the whole self Is an ideal,
an imaginative projection.," Indeed, he remarks that the idea of a
whole is not a |iteral but an imaginative idea. Since the harmoni=-
zing of the self operates only through imagination there can be no
question of one's making a special act of willing or deciding, Such
a special act requires a particular object for its aim and focus.
Existence, or the world grasped as a whole, Is no such object yet

it requires that the self be harmonized with It or remain untranquil,
Given, then,that one cannot choose to be in the world correctly -
though the need to unify the self remains Insistent = only one heal=-
ing possibility offers Itself: a change of will rather than in will,

Such a change requires a total orientation, receptivity and openness

t6 being.

Skill as a means of application of wisdom attains to a different sig=-
nificance when operating within thls change of will, Now It Is seen
to apply to an attitude that Informs all the elements of our being
and is employed to maintaln a massive affirmation of existence in the
face of every particular occasion for negating it and so falling into
the mind prone to err, Each step in one's passage from birth to

and through death Is self=transformative when made in the mind of

Tao, The mind of Tao enables upon each instant a skillful refusal to





o

to exercise the mind prone to err, Each such refusal, instant by
instant, marks a new beginning, as with Shun, in walking along the

path of humanity and righteousness.
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Maritain: Existence and the Existent, Image Book, Doubleday & Co.,

Inc., N.Y,, 1956, pp. 49 n.,, 60, 88=9, Art and Scholasticism,

Chas. Scribner's Sons, 1946, pp. 8=16. A Maritain Reader, Image

Book, N, Y., 1966, p. 141,

Like Dewey, Maritaln relates the activity of willing to the whole
self, not only as the act of the person as such but as revealing the
person to itself., Thus one is always able to determine the spirit of
one's conduct - whether one is acting toward the good opportunisti=
cally (for 'profit', as in the Confucian rejection of that motive)

or behaving with seriousness and sincerity, Both these thinkers grasp
the act of the person as intemporally related to vision, A literal
transiation of John 3:2| consonantly reflects their philosophical
understanding of the human act: 'the one who is doing the TruTh Is
coming to the light', l,e., while one is realizing +ru1'h! ‘I:)acﬂon,

upon the same instant his understanding deepens and expands, The rec=-

titude of our willing conditions the accuracy of our vision,

Chu Hsi's observation that righteousness is not necessarily fulfilled
merely by doing good, nor humanity fulfilled merely by one's being
correct, Indicates his awareness that adequate human conduct is not
essentially a matter of rules, This parallels the Scholastic and Mar-
itains understanding of the virtue of prudence as requiring that every
particular case Is willed in a particular way of conforming to the

end since no single moral case can be absolutely |dentical with ane
other, This draws Maritain to see that "the truth of the prudential
judgment is considered in relation to the undeviating intention (per

conformitatem ad appetitum rectum), not In relation to the event,
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There seems |ittle, if any, distinction to be made between Maritain's
concept, "undeviating attention" and the Confucian virtue of firmness
or correctness, Both refer to the ability to remain persevering in
right action despite every conceivabﬁicaccas!on for abandoning one's
course, i.e,, continuity in change., (cf. Hexagram 32, The Image,
"===Thus the superior man stands firmm and does not change his direc-

tion," Wilhelm/Bayne's trans,).

In Part I, p. 7, of this essay where some analysis is made of Mencius'
pointing to virtue with an analogy from archery, it is observed that,
"No precise duplication of a former shot is possible since in the mean-
time conditions in one or more respects have changed, Meeting such
changes adaptively requires patience and staying=-power, strength,
qualities preeminently in the sage = - = Adaptive In his strength and
firmly ordered in his skill he maintains his fixed direction while
changing with the times , and so he keeps on going well," Such an
operative habit reslides chiefly In the will and perfects in the line
of Its own nature the person it informs, |t functions as an abiding
qual ity of mind and must not be confused with the modern notion of

habit, a compulsive, mechanical tendency, routinely expressed,

It is instructive to observe a New Testament text (| John 3:7,9) whfch
because of an incorrect translatlion has caused untold mischief in
Christian moral theology: 'Whosoever is born of God=--cannot sin, be-
cause he Is born of God,' But the Greek does not read "and he cannot
commit sin" as the meaning has been rendered, but rather "and he can-
not go on sinning," the verb for sin being in the present active in=-

finitive = not in the aorist act., infin, The same sense |s observed






-30-

in v 3 which literally translated is: "He that keeps on doing
righteousness is righteous...." The point made by the apostle is

one of abiding tendency not individual particular acts of which no

aggregated sum can by their own activity raise the level of being of

the person. Only that quality of mind as a permanent condition which
perfects In the |ine of Its own nature the person it informs can gen-
erate the "seriousness to straighten the internal |ife and the right=-

eousness to square the external |ife" (Hexagram 2, line 2),

Santayana, The Life of Reason, Chas, Scribner's Sons, N, Y,, 1955,

pp. 427 f,

In a remarkable statement on the nature of intent as "actlon in the
sphere of thought" Santayana attempts to raise our grasp of Intent
above the level of mere feeling to that of aspiration, passage, aware-
ness of an object which at times eludes any feef!ng for it altogether.
He observes that "the parts do not contain the movement of transition
which makes them a whole," Perhaps it would not distort his meaning
to say that this transition is the movement of a being's growth in
capacity to express I+s latent qualities = a capacity for self=dis=
closure which Is touched off by the shifting character of its cir=-
cumstantial field, This movement of +ranslflc;:::u ased on an ideal
tendency immanently possessed by the being Itself ams Is In no way

F wov v a
reducible to,physical categories.

It is simply the case that things tend ideally not only to hold to

their stations In being but also to expand their influence, all things
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abiding and present acquiring. Activity determines. ClLizra cved

What has all this to do with the waters of Genisis 1? Much,

since none of the above differentiations are independent of the
dualify cal led heaven and earth, and these come into manifest

be|ng affer fhe wafers are dlv‘ded--nof before. l+ ts apparen+

e 247 A ol s 'g‘ § ae £ A !:’.L’i e LA O

¥k \§ A L : Yiiad aye

that: from +he beglnnlng of +he Sp|ri+‘s mov;ng upon +he waters to
the seoarafion of light from darkness +o separation of the waters
from the wafers from which fol}ows the distinction of the heavens
above and the ear+h beneafh., ln the same order righteousness and
mercy are a;socna%Qﬁ with heaven as peace and truth are with earth--
as noted earlier on.\\AnaPagously, then, the primordial association
of righteousness is w;tq;fhe upper waters (cf. 1sa,45:8) and peace

with the lower. £\

The stark imporfancq;of Thf correlation lies in its suggestion for

the foundations of ﬁuman behakiour, since If the biblical vision of
the nature of man:xs fundamenta

(5 f“\\)\ \’ hx.’(u' wreeties }\"L«‘af

x correct, |+ is always Incumbenf A
Al Pt A L e ol et AL >

upon him to engaggAhlmself. All gttempts to overlook or reduce this
duality to an uﬁdffferenfia?ed chaos must be assaults which he mis-
guidedly makes;upon his own nature. ch responses to his impatience
and frusfra+id; with his contingent existence reveal a deeper motiva-
tion than +heédesjre to play the tragic hero. Rather, they be%féy
his vague apprehension that his own nature gés with the Waters) is

essentially one; and that its existential duality requires from him

an immeidate and appropriate response which, when based solely on his

uya_.(:t 4 ¥ tnt -

N A
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