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The analogy-- what did you come up with? 


Person Last Time 


Greg timeliness 


Joe silence/pause 


Edwardo being 


Larry insight, union 


Howard 


Deborah F. 


This Time 


beauty, feel ing 


intuition 


ear of sound 
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Carol 


Mary spirit 


Deborah H. empathy realization , letting go, obedience to negat;ve summons {~ 


Katie resonance order in sense of proportion t-.r '-f (.. ( ) ) Y f 


Appolonia love intuition 
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One of the things about the list is how much the answers have in common. One of the things it seems 


is clearly a plus for most in the list is the recognition that affectivity plays a role. That's the case but 


strictly, clarity:concept::harmony:?-- if you look at the list you see that some are too subjective. You 


should be able to find a match on the side of equal objectivity as concept points to. 


Larry: I'm lost as to how you 're understanding subjectivity. Ortega's concept is pretty platonic. 


Concept in the vernacular seems subjective. 


That is not ph ilosophically co:rect. Concept is an intellectual construction . 
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Chapter 70 


My doctrines are very easy to understand and very easy to 
practice , 


But none in the world can understand or practice them . 
My doctrines have a source ( Nature ): my deeds have a master 


( Tao ) . 
It is because people do not understand this that they do not 


understand me . 
Few people know me , and therefore I am highly valued . 
Therefore the sage wears a coarse cloth on top and carries jade 


within his bosom . 
( Chan) 


My words are very easy to understand and very easy 
to put into practice, yet no one in the world can 
understand them or put them into practice . 
Words have an ancestor and affairs have a sovereign . 
It is because the people are ignorant that they fail to 
understand me. 


Those who understand me are few; 
Those who imitate me are honoured . 


Therefore the sage, while clad in homespun, con
ceals on his person a priceless piece of jade. 
(Lau) 


My words are very easy to understand and very easy to 
put into practice. Yet no one under heaven understands 
them; no one puts them into practice . But my words have 
an ancestry, my deeds have a lord; and it is precisely 
because men do not understand this that they are unable 
to understand me. 


Few then understand me; but it is upon this very fact 
that my value depends . It is indeed in this sense that 
'the Sage wears hair-cloth on top, but carries jade under
neath his dress'. 
( Waley) 


My words are very easy to understand, and very easy to 
pract:ise: 


But the world cannot understand them, nor practise them. 


My words have an Ancestor . 
My deeds have a Lord. 
The people have no knowledge of this . 
Therefore, they have no knowledge of me . 


The fewer persons know me, 
The nobler are they that follow me. 
Therefore, the Sage wears coarse clothes, 
While keeping the jade in his bosom. 
( Wu) 


My teachings are very easy to understand and very 
easy to practice, 


But no one can understand them and no one can 
practice them. 


In my words there is a principle . 
In the affairs of men there is a system. 


Because they know not these, 
They also know me not . 


Since there are few that know me, 
Therefore I am distinguished. 


Therefore the Sage wears a coarse cloth on top 
And carries jade within his bosom . 


(Yutang) 
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Chapter 71 


To know that you do not know is the best . 
To pretend to know when you do not know is a disease. 
Only when one recognizes this disease as a disease can one 


be free from the disease . 
The sage is free from the disease . 
Because he recognizes this disease to be disease, he is free 


from it. 
( Chan) 


To know yet to think that one does not know is best: 
Not to know yet to think that one knows will lead 


to difficulty . 
It is by being alive to difficulty that one can avoid it. 
The sage meets with no difficulty. It is because he is 
alive to it that he meets with no difficulty . 
(Lau) 


'To know when one does not know is best . 
To think one knows when one does not know is a dire 


disease. 
Only he who recognizes this disease as a disease 
Can cure himself of the disease . ' 
The Sage's way of curing disease 
Also consists in making people recognize their diseases as 
diseases and thus ceasing to be diseased . 
(Waley) 


To realize that our knowledge is ignorance, 
This is a noble insight . 


To regard our ignorance as knowledge, 
This is mental sickness . 


Only when we are sick of our sickness 
Shall we cease to be sick . 


The Sage is not sick, being sick of the sickness: 
This is the secret of health . 


(Wu) 


Who knows that he does not know is the highest: 
Who (pretends to) know what he does not know is 


sick-minded. 
And who recognizes sick-mindedness as sick-minded


ness is not sick-minded. 
The Sage is not sick-minded. 
Because he recognizes sick-mindedness as sick


mindedness, 
Therefore he is not sick-minded. 


(Yutang) 
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Quotations involving Will 
in the first five books of Carlos Castaneda 


[Note: 1) Bold print added to "will" throughout. 
2) All quotes taken from small paperback editions.] 


From The Teachings of Don Juan 


1. 
The smoke will come. You will feel it. It will set you free to see anything you want to see. 


Properly speaking, it is a matchless ally. But whoever seeks it must have an intent and a will 
beyond reproach. He needs them because he has to intend and will his return or the smoke will no 
let him come back. Second, he must intend and will to remember whatever the smoke allowed him 
to see, otherwise it will be nothing more than a piece of fog in his mind." (p.82) 


2. l 
"I became so engrossed in listening that the scene lost its visual interest for me. I heard the voice 


at my right ear above my shoulder. It actually created the scene by describing it. But it obeyed my 
will, because I could stop it at any time and examine the details of what it said at my leisure." 
(p.l56) 


3. 
"There is a crack between the two worlds, the world of the diableros and the world of living 


men .... To get there a man must exercise his will. He must, I should say, develop an 
indomitable desire for it, a single-minded dedication ..... 


When the crack opens the man has to slide through it. It is hard to see .... It is windy, like a 
sandstorm . ... The man then must walk in any direction. It will be a short or a long journey, 
depending on his willpower. A strong-willed man journeys shortly ." (p.185) 


From A Separate Realitv (SR) 


1 0 


2. 


"Sacateca danced!" don Juan said. "He saw you, then he danced." 
"What did he do to me?" I felt very cold and dizzy.' · 
"He apparently didn't like you and stopped you by tossing a word at you." 
"How could he possibly do that?" I exclaimed incredulously. 
"Very simple; he stopped you with his will." 
"What did you say?" 
"He stopped you with his will!" (p.l4-15) 


"I said there was a spirit inside Mescalito because it is something like a spirit which brings about 
the change in men. A spirit we can see and can touch, a spirit that changes us, sometimes even 
against our will." (p.63) 







3. 
" You asked me about my controlled folly and I told you that everything I do in regard to myself 


and my fellow men is folly, because nothing matters." 
"My point is, don Juan, that if nothing matters to you, how can you go on living?" .... 
"Perhaps it's not possible to explain," he said. "Certain things in your life matter to you because 


they're important; your acts are certainly important to you, but for me, not a single thing is important 
any longer, neither.my acts nor the acts of any of my fellow men. I go on living, though, because I 
have my will. Because I have tempered my will throughout my life until it's neat and wholesome 
and now it doesn't matter to me that nothing matters. My will controls the folly of my life." (p.80) 


4. 
"One must always choose the path with heart in order to be at one's best, perhaps so one can 


always laugh." 
He stubbornly maintained that his preference did not mean they were not equal; and I insisted that 


our argument could be logically stretched to saying that if things were supposed to be so equal why 
not also choose death? 


"Many men of knowledge do that," he said ..... On the other hand, I choose to live, and to 
laugh, not because it matters, but because that choice is the bent of my nature. The reason I say I 
choose is because I see, but it isn't that I choose to live; my will makes me go on living in spite of 
anything I may see." (p.84) 


5. 
He . . . explained that the trick was in the will. He urged me to remember the time, years 


before, when I had first smoked the mushrooms. On that occasion I had fallen to the ground and 
sprung up to my feet again by an act of what he called, at that time, my "will" ... (p.121-122) 


6. 
"You cannot will the guardian to disappear. Your will can stop it from harming you, though." 


(p.126) 


7. 
"Now you are confronted with the problem of moving by using your will. Has it ever occurred 


to you that only a few things in this world can be explained your way? When I say that the guardian 
is really blocking your passing and could actually knock the devil out of you, I know what I mean. 
When I say that one can move by one's will, I also know what I mean." (p.l26-127) 


8. 
"You must completely forget the guardian before you can again embark on the quest of seeing," 


he said. 
"How can anyone forget the guardian?" 
"A warrior has to use his will and his patience forget. In fact, a warrior has only his will and 


his patience and with them he builds anythincr wants." 
"But I'm not a warrior." 
"You have started learning the ways of sorcerers. You o more time for retreats or regrets. 


You only have time to live like a warrior and wor patience Cl will, whether you like it or not." 
"How does a warrior work for them?" 
Don Juan thought for a long time before answering. 
"I think there is no way of talking about it," he finally said. "Especially about will. Will is 


something very special. It happens mysteriously. There is no real way of telling how one uses it, 
except that the results of using the will are astounding. Perhaps the first thing that one should do is 
to know that one can develop the will. A warrior knows that and proceeds to wait for it. Your 
mistake is not to know that you are waiting for your will. 


2 
(51<) 







"My benefactor told me that a warrior knows that he is waiting and knows what he is waiting 
for. In your case, you know that you're waiting. You've been here with me for years, yet you 
don't know what you are waiting for. It is very difficult, if not impossible, for the average man to 
know what he is waiting for. A warrior, however, has no problems; he knows that he is waiting for 
his will." · 


"What exactly is the will? Is it determination, like the determination of your grandson Lucio to 
have a motorcycle?" 


"No," don Juan said softly and giggled. "That's not will. Lucio only indulges. Will is 
something else, something very clear and powerful which can direct our acts. Will is something a 
man uses, for instance, to win a battle which he, by all calculations, should lose." 


"Then will must be what we call courage," I said. 
"No. Courage is something else. Men of courage are dependable men, noble men perennially 


surrounded by people who flock around them and admire them; yet very few men of courage have 
will. Usually they are fearless men who are given to performing daring common-sense acts; most 
of the time a courageous man is also fearsome and feared. Will, on the other hand, has to do with 
astonishing feats that defy our common sense." 


"Is will the control we may have over ourselves?" I asked. 
"You may say that it is a kind of control." 
"Do you think I can exercise my will, for instance, by denying myself certain things?" 
"Such as asking questions?" he interjected. 
He said it in such a mischievous tome that I had to stop writing to look at him. We both laughed. 
"No," he said. "Denying yourself is an indulgence and I" don't recommend anything of the kind. 


That is the reason why I let you ask all the questions you want. If I told you to stop asking 
questions, you might warp your will trying to do that. The indulgence of denying is by far the 
worst; it forces us to believe we are doing great things when in effect we are only fixed within 
ourselves. To stop asking questions is not the will I'm talking about. Will is a power. And since 
it is a power it has to be controlled and tuned and that takes time. I know that and I'm patient with 
you. When I was your age I was as impulsive as you. Yet I have changed. Our will operates in 
spite of our indulgence. For example, your will is already opening your gap, little by little." 


"What gap are you talking about?" 
"There is a gap in us; like the soft spot on the head of a child which closes with age, this gap 


opens as one develops one's will . " 
"Where is that gap?" 
"At the place of your luminous fibers," he said, pointing to his abdominal area. 
"What is it like? What is it for?" 
"It's an opening. It allows a space for the will to shoot out, like an arrow." 
"Is the will an object? Or like an object?" 
"No. I just said that to make you understand. What a sorcerer calls will is a power within 


ourselves. It is not a thought, or an object, or a wish. To stop asking questions is not will because 
it needs thinking and wishing. Will is what can make you succeed when your thoughts tell you that 
you're defeated. Will is what makes you invulnerable. Will is what sends a sorcerer through a 
wall; through space; to the moon, if he wants." (p.l45-147) 


9. 
"Let's go to the hills," he said abruptly, and stood up. 
On the way he started talking about will again and laughed at my dismay over not being able to 


take notes. 
He described will as a force which was the true link between men and the world. He was very 


careful to establish that the world was whatever we perceive. Don Juan maintained that 'perceiving 
the world" entails a process of apprehending whatever presents itself to us. This particular 
"perceiving" is done with our senses and with our will. 


I asked him if will was a sixth sense. He said it was rather a relation between ourselves and the 
perceived world. (p.147-8) 
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10. 
He did not make me leave that night, and the next day after eating breakfast he himself brought 


up the subject of will. 
"What you yourself call will is character and strong dispostion," he said. "What a sorcerer calls 


will is a force that comes from within and attaches itself to the world out there. It comes out through 
the belly, right here, where the luminous fibers are." 


He rubbed his navel to point out the area. 
"I say that it comes out through here because one can feel it coming out." 
"Why do you call it will?" 
"I don't call it anything. My benefactor called it will, and other men of knowledge call it will." 
"Yesterday you said that one can perceive the world with the senses as well as with the will. 


How is that possible?" 
"An average man can 'grab' the things of the world only with his hands, or his eyes, or his ears, 


but a sorcerer can grab them also with his nose, or tongue, or his will, especially with his will. I 
cannot really describe how it is done, but you yourself, for instance, cannot describe to me how you 
hear. It happens that I am also capable of hearing, so we can talk about what we hear, but not about 
how we hear. A sorcerer uses his will to perceive the world. That perceiving, however, is not like 
hearing. When we look at the world or when we hear it, we have the impression that it is out there 
and that it is real. When we perceive the world with our will we know that it is not as 'out there' or 
'as real' as we think." 


"Is will the same as seeing?" 
"No. Will is a force, a power. Seeing is not a force, but rather a way of getting through 


things. A sorcerer may have a very strong will and yet not see; which means that only a man of 
knowledge perceives the world with his senses and with his will and also with his seeing." 


I told him that I was more confused than ever about how to use my will to forget the guardian. 
That statement and my mood of perplexity seemed to delight him. 


"I've told you that when you talk you only get confused," he said and laughed. "But at least 
now you know you are waiting for you will. You still don't know what it is, or how it could 
happen to you. So watch carefully everything you do. The very thing that could help you develop 
your will is amidst all the little things you do." (p.148-9) 


11. 
"When a warrior has acquired patience he is on his way to will. He knows how to wait. 


His death sits with him on his mat, they are friends. His death advises him, in mysterious ways, 
how to choose, how to live strategically. And the warrior waits! I would say that the warrior learns 
without any hurry because he knows he is waiting for his will; and one day he succeeds in 
performing something ordinarily quite impossible to accomplish. He may not even notice his 
extraordinary deed. But as he keeps on performing impossible acts, or as impossible things keep on 
happening to him, he becomes aware that a sort of power is emerging. A power comes that comes 
out of his body as he progresses on the path of knowledge. At first it is like an itching on the belly, 
or a warm spot that cannot be soothed; then it becomes a pain, a great discomfort ..... 


"When the convulsions cease the warrior notices he has strange feelings about things. He 
notices that he can actually touch anything he wants with a feeling that comes out of his body from a 
spot right below or right above his navel. That feeling is the will, and when he is capable of 
grabbing with it, one can rightfully say that the warrior is a sorcerer, and that he has acquired will. . 


Finally, after a long silence, I asked him, and he giggled as if he had been anticipating my question. 
He said that pain was not absolutely necessary; he, for example, had never had it and will had just 
happened to him. 


"One day I was in the mountains," he said, "and I stumbled upon a puma, a female one .... She 
growled and began to charge me. It was then that my will fully came out, and I stopped her with it 
before she jumped on me. I caressed her with my will." .... (p.lSl-2) 
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12. 
"My benefactor was a sorcerer of great powers," he went on. "He was a warrior through and 


through. His will was indeed his most magnificent accomplishment. But a man can go still further 
than that; a man can learn to see." (p.153) 


13. 
"You have to walk," he said, "the same way you got up the other time, You must use your 


will." (p.154) 


14. 
"Death enters through the belly," he continued. Right through the gap of the will. That area is the 
most important and sensitive part of man. It is the area of the will and also the area through which 
all of us die. I know it because my ally has guided me to that stage. A sorcerer tunes his will by 
letting his death overtake him, and when he is flat and begins to expand, his impeccable will takes 
over and assembles the fog into one person again ..... 


"It is his will which assembles a sorcerer," he said, "but as his old age makes him feeble his 
will wanes and a moment unavoidably comes when he is no longer capable of commanding his 
will. He then has nothing with which to oppose the silent force of his death, and his life becomes 
like the lives of all his fellow men, an expanding fog moving beyond its limits." (p.197-8) 


15. 
"Sorcery is to apply one's will to a key joint," he said. A sorcerer searches and finds the key 


joint of anything he wants to affect and then he applies his will to it. A sorcerer doesn't have to see 
to be a sorcerer, all he has to know is how to use his will." (p.199) 


16. 
"A sorcerer, by opening himself to knowledge, falls prey to such forces and has only one means 


of balancing himself, his will; thus he must feel and act like a warrior. I will repeat this once more: 
Only as a warrior can one survive the path of knowledge." (p.214) 


17. 
"The spirit of a warrior is not geared to indulging and complaining, nor is it geared to winning or 


losing. The spirit of a warrior is geared only to struggle, and every struggle is a warrior's last battle 
on earth. Thus the outcome matters very little to him. In his last battle on earth a warrior lets his 
spirit flow free and clear. And as he wages his battle, knowing that his will is impeccable, a warrior 
laughs and laughs." (p.215) 


18. 
"What is a spirit catcher?" 
"It is a fiber. With it I can call the allies, or my own ally, or I can call the spirits of water holes, 


the spirits of rivers, the spirits of mountains ..... Those spirits are helpers. They are hard to 
handle and sort of dangerous. One needs an impeccable will to hold them at bay." (p.227) 


From Journev to Txtlan --no references found 
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From Tales of Power (TP) 


1. 
"What will his call be like?" 
"I don't know. His call is for you, not for me. He'll be tapping your will directly. In 


other words, you must use your will in order to know the call. 
"Genaro feels that he must make sure, at this point, that you have stored sufficient personal 


power to enable you to turn your will into a functioning unit." 
"Will" was another concept which don Juan had delineated with great care but without 


making it clear. I had gathered from his explanations that "will" was a force that emanated from 
the umbilical region through an unseen opening below the navel, an opening he had called the 
"gap." "Will" was allegedly cultivated only by sorcerers. It came to the practitioners veiled in 
mystery and purportedly gave them the capacity to perform extraordinary acts. 


I remarked to don Juan that there was no chance that anything so vague could ever be a 
functioning unit in my life. 


"That's where you're wrong," he said. "The will develops in a warrior in spite of every 
opposition of the reason." ... . 


You must find out whether or not your will works. This is a very difficult point to make. 
In spite of what Genaro or I know about you, you must prove to yourself that you are in the 
position to claim knowledge as power. In other words, you yourself have to be convinced that 
you can exercise your will. If you're not, then you must become convinced today. If you cannot 
perform this task, then Genaro's conclusion will be that regardless of what he might see about 
you, you're not ready yet." (p.S0-1) 


2. 
"The body must be perfection before the will is a functioning unit." (p.82) 


3. 
"We, the luminous beings, are born with two rings of power, but we use only one to create 


the world. That ring, which is hooked very soon after we are born, is reason, and its companion 
is talking. Between the two they concoct and maintain the world. 


"So, in essence, the world that your reason wants to sustain is the world created by a 
description and its dogmatic and inviolable rules, which the reason learns to accept and defend. 


"The secret of the luminous beings is that they have another ring of power which is never 
used, the will. The trick of the sorcerer is the same trick of the average man. Both have a 
description; one, the average man, upholds it with his reason; the other, the sorcerer, upholds it 
with his will. Both descriptions have their rules and the rules are perceivable, but the advantage 
of the sorcerer is that will is more engulfing than reason. 


"The suggestion that I want to make at this point is that from now on you should let yourself 
perceive whether the description is upheld by your reason or by your will. I feel that is the only 
way for you to use your daily world as a challenge and a vehicle to accumulate enough personal 
power in order to get to the totality of yourself. .... " (p.98) 


4. 
A warrior must be fluid and must shift harmoniously with the world around him, whether it 


is the world of reason , or the world of will." (p.l 06-7) 


5. 
"The world upheld by reason makes all this into an event that we can watch for a 


moment on our way to more important things. All we can say about it is that a man is lying on the 
grass in the park, perhaps drunk. 







"The world upheld by will makes it into an act of power, which we can see. We can see 
death whirling around the man, setting its hooks deeper and deeper into his luminous fibers. We 
can see the luminous strings losing their tautness and vanishing one by one. 


"Those are the two possibilities opened to us luminous beings. You are somewhere in the 
middle, still wanting to have everything under the rubric of reason. And yet, how can you discard 
the fact that your personal power rounded up an omen?" (p.l13-114) 


6. 
"Let's say that a warrior learns to tune his will, to direct it to a pinpoint, to focus it wherever 


he wants. It is as if his will, which comes from the midsection of his body, is one single 
luminous fiber, a fiber that he can direct at any conceivable place. That fiber is the road to the 
nagual. Or I could also say that the warrior sinks into the nagual through that single fiber. 


"Once he has sunk, the expression of the nagual is a matter of his personal temperament. ... 
"Genaro always cracks me up because he's one of the most delightful creatures alive. I never 


know what he's going to come up with. That to me is the ultimate essence of sorcery. Genaro is 
such a fluid warrior that the slightest focusing of his will makes his nagual act in incredible 
ways." (p.178-179) 


7. 
"You are right," he said. "Don Genaro was pulled partly by his yell and parly by the tree. 


That was true seeing on your part. That was a true picture of the nagual. Genaro's will was ·· 
focused on the yell and his personal touch made the tr~e pull the nagual. The lines went both ways 
from Genaro to the tree and from the tree to Genaro." ( p.179-180) 


8. 
"What I did was to grab you with my wiil." 
Don Juan was alluding to the extraordinary way he had looked at me the day we met. ... 
"That was my quickest way of hooking you," he said. "It was a direct blow to your tonal. I 


numbed it by focusing my will on it." 
"How did you do that?" I asked. 
"The warrior's gaze is placed on the right eye of the other person," he said. And what it 


does is to stop the internal dialogue, then the nagual takes over; thus, the danger of that maneuver. 
Whenever the nagual prevails, even if it is only for an instant, there is no way of describing the 
feeling that the body experiences." (p.234) 


"It works only when the warrior learns to focus his will," don Juan explained after he 
moved his eyes away. "There's no way of practicing it, therefore I have not recommended or 
encouraged its use. At a given moment in the life of a warrior it simply happens. No one knows 
how." (p.235) 


9. 
"We function at the center of reason exclusively, regardless of who we are or where we 


come from. Reason can naturally account in one way or another for everything that happens 
within its view of the world. The ally is something which is outside of that view, outside the realm 
of reason. It can be witnessed only at the center of will at times when our ordinary view has 
stopped, therefore it is properly the nagual. Sorcerers, however, can learn to perceive the ally in a 
most intricate way, and in doing so they get too deeply immersed in a new view. So, in order to 
protect you from that fate, I did not emphasize the ally as sorcerers usually do. Sorcerers have 
learned after generations of using power plants to account in their views for everything that is 
accountable about them. I would say that sorcerers, by using their will, have succeeded in 
enlarging their views of the world. My teacher and benefactor were the clearest examples of that. 
They were men of great power, but they were not men of knowledge. They never broke the 
bounds of their enormous views and thus never arrived at the totality of themselves, yet they knew 
about it. . . . only at their death would the total mystery be revealed to them ..... 
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"Here is where I varied from the tradition. After a lifelong struggle I know that what matters 
is not to learn a new description but to arrive at the totality of oneself. One should get to the nagual 
without maligning the tonal, and above all without injuring one's body." (p.244-245) 


10. 
Once the warrior is confronted with his incapacity to reason everything out, he will go out 


of his way to bolster and defend his defeated reason, and to that effect he will raliy everything he's 
got around it. The teacher sees to that by hammering him mercilessly until all his view of the 
world is on one half of the bubble. The other half of the bubble, the one that has been cleared, can 
then be claimed by something sorcerers call will. 


"We can better explain this by saying that the task of the teacher is to wipe clean one half of 
the bubble and to reorder everything on the other half. The benefactor's task then is to open the 
bubble on the side that has been cleaned. Once the seal is broken, the warrior is never the same. 
He has then the command of his totality. Half of the bubble is the ultimate center of reason, the 
tonal. The other half is the ultimate center of will, the nagual. That is the order that should 
prevail; any other arrangement is nonsensical and petty, because it goes against our nature; it robs 
us of our magical heritage and reduces us to nothing." 


11. 
"There is no way to refer to the unknown," he said. "One can only witness it. The 


sorcerer's explanation says that each of us has a center from which the nagual can be witnessed, 
the will .. Thus, a warrior can venture into the nagual and let his cluster arrange and rearrange 
itself in any way possible. I've said to you that the expression of the nagual is a personal matter. . 
. . . " (p.273) 
12. 


"Those leaps were only the beginning," he went on. "Then came your true excursion into the 
unknown; last night you experienced the unspeakable, the nagual. Your reason cannot fight the 
physical knowledge that you are a nameless cluster of feelings. Your reason at this point might 
even admit that there is another center of assemblage, the will, through which it is possible to 
judge or assess and use the extraordinary effects of the nagual. It has finally dawned on your 
reason that one can reflect the nagual through the will, although one can never explain it." 
(p.276) 


13. 
"Sorcerers ... say that through the will they can witness the effects of the nagual.. I can 


add now that through reason, no matter what we do with it, or how we do it, we are merely 
witnessing the effects of the tonal. In both cases there is no hope, ever, to understand or to explain 
what it is that we are witnessing." (p.277) 


14. 
"I must also add that few warriors survive the encounter with the unknown that you are about 


to have .... " 
"The decision to stay or to return is done by something in us which is neither our reason nor 


our desire, but our will, so there is no way of knowing the outcome of it beforehand." (p.284) 


~ 
(TP) 
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From The Second Ring of Power 


1. 
"Don't knock yourself out trying to leave," she said. "That's as useless as my trying to keep 


you here. Something besides your will will release you from here, and something besides my 
will will keep you here." (p.25) 


2. 
"He had said time and time again that I was empty and I understood him the way any 


Western man would understand that statement. I thought he meant that I was somehow void of 
determination, will, purpose or even intelligence. He had never spoken to me about a hole in my 
body." (p.95) 


3. 
"She added that the problem the Nagual had left for us as a challenge was whether or not we 


would be capable of developing our will, or the power of our second attention to focus 
indefinitely on anything we wanted." (p.327) 


q 
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and exhilaration in the names of athletic teams. In his liveliness we 
sense a secret power, as though he were the embodiment of our 
anima-spirit, soul, or holy breath. 


For us now this all seems to follow from the historical fact: around 
the northern hemisphere, wherever he migrated, man found the 
pawprints of the bear. More widely than most other animals, the 
bear has adapted to different weather and geography, making all 
places his own. A species of bear can be found in every continent 
except Australia, from Venezuelan deserts and Malayan jungles to 
the polar ice fields. Even where the bear has been extirpated he 
haunts human memory and is brought back, caged, and made to 
dance his shaggy jig. Where there are no real bears, the name is 
given to other animals, such as the koala bear, an arboreal Australian 
marsupial. 


The bear strikes a chord in us of fear and caution, curiosity and 
fascination. In self-absorption we may fool ourselves, forgetting his 
otherness, and feed him in a national park as if he were a pet dog. 
Perhaps the impulse is the same, whether we invite the bear to share 
our food or our folklore: the urge to be reunited with something 
lost and treasured, seen in the animal that most resembles us. It is 
almost as though in him we can see how great is our loss of contact 
with ourselves. Perhaps the bear can still serve as a pilot and mes
senger. 


Versatile in meaning as he is, in his natural state, the bear is many 
things to men: the stuffed Teddy and Pooh of childhood fantasy, 
the shambling, morose clown of the circus, the huckster and cari
cature of cartoons, the terrifying monster of the forest and arctic 
ice, the prince of game animals, the grandmother in mythic kinship 
to humans, a constellation marking the passage of the night, the 
season and the cycle of life, a symbol of the Church, and a powerful 
spirit who mediates between man and a forest god. 


There is . far more to know about man and bears than we can tell 
in this book. Their history together has been rich and primal. The 
bear has represented fearful evil and, at other times, regenerative 
power. The bear is not only complex, but ambiguous and contra
dictory. In literature it is both smart and nai've, forgiving and vicious. 
Here we may track the bear through its remarkable biology, glimpse 
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a thousand centuries of a shared ecology, and scan its transformation 
in myth and literature, only to raise questions about our incessant 
desire to capture it. When he crosses into "our" world, in what sense 
does he remain a bear? How are we to argue for his presence in a 
world committed to minimizing risk and cost? When we see him as 
an old man in a furry coat and speak of him as "elder brother," do 
we falsify him or acknowledge a shared reality? 


For longer and more widely than the record can prove, men have 
studied the bear track and kept the slain bear's paw as a sacred 
talisman. In his dark cave, the sleepy bear licks his paw for reasons 
we do not understand, but only mock when we eat a sweet "bear
claw" pastry. Science now hangs a radio transmitter on the bear's 
neck to trace his movements, but we may ask who is really lost. 


The bear has been an ancient sacred presence since the beginning 
of European culture. Through folk customs and archaic rites far 
older than the records of state and empire, European and Mediter
ranean peoples were linked to traditions of Scandinavia, Russia, the 
Far East, and pre-Viking North America; before Socrates and Moses, 
Latin peoples venerated and perhaps even celebrated the bear in 
performances basically similar to, though differing in detail from, 
those of northern peoples around the world. The mills of time have 
scattered the records of those ceremonies, but indirect evidence for 
the bear's role in the birth of human consciousness is found in 
archaeological relics, in the residue of belief today in tribal cultures, 
and in the structure of the language we use. 


The Oxford English Diaonary, for example, devotes several pages 
to the many meanings of"bear." The Teutonic stem word her is the 
forerunner of bar, the German for "bear," and such terms as "bar
row," "burgh," "barn," "barley," "beer," "berth," "bereave," "be
rate," "berseuse" (or lullaby), "berg," "burgher," "bier," "bairn"; 
such proper names as the cities of Bern, Berlin, and Bergen; and 
personal names like Bernard, Bertha, Gilbert, Herbert, Robert, and, 
literally, the Scandinavian name Biorn or Bjorn. Other extensions 
from the stem syllable produce pare and pero, or "parent" and "father," 
which are in turn related to generare and procreare. A series of con
nected words, berusjis, beruseis, bruseis, tie the Teutonic stem word 
to the Latin om·-sis or Ursus as well as to orso and oso, "bear'' in Italian 
and Spanish, through urcsus to arctos, "bear'' in Greek. In this way 
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"arctic," as well as personal names such as Arthur, may be seen as 
bearish in their origins, the latter being the half-legendary king of 
medieval England, who was said not to be dead but only sleeping 
on the isle of Avalon. Ber is also cognate with .for and ver. From fer 
comes fetrum, the Latin for "~.E_C?_n," as well as "feral," along with 
"ferry," "(ertile," and "ferocious." From veifortis is derived the Ice
landic word eofor for "man," or eom which


1
_ as bjorn, means "formed," 


and is also "bear'' in Danish. As for the Greek arktos, a cognate word 
is arkhos or "chief," with its scores of related words such as "archaic " 


-- I ) 


"~r~~bishop," and "archaeology," all referring to "overarching'' pri-
mary sources and powers. 


Arcturus, the name of the bright star in the constellation of Bootes, 
the hunter of the bear in the northern sky, comes from the same 
word. In 1832 an ancient statue ofArtw, a Celtic bear goddess, was 
exhumed from beneath the streets of Bern, Switzerland. The source 
of the name ~ridget is in the stem word for "bear''; she is a Celtic 
fire _goddess and Christian saint. Linked to the same word origins 
are "bright'' and "shine," reminding us ofJung's assertion that there 
is a bear with glowing eyes deep in the human unconscious. Entin 
means not only "bear," but also "brown," "bright," and "burnish." 


The welter of terms that seem at first to have no unifying theme
a slab for carrying the dead, a fermented drink, a grain, a child, a 
lap, a load, a mountain, a resident of a town, a building-now begin 
to make sense: all of these fit in with the idea of the parent-creator. 
Barley is the "bear's grain," incubated underground to make beer. 
The bear is the prototype of the wild animal, a kind of model of 
man in the wilderness, whose home is the m~tain or "b_crg," where 
the bear people live, to whom the bear returns in hibernation and 
in death. 


Such connections cannot be proved. For example, does being 
bare, or naked, refer to the nearly hairless state of the newborn cub? 
And, then, to grow hairy and bristly on the face-is that to be 
bearded, that is, with a beard? Etymologically, there can be no way 
of knowing. These words could, many centuries ago, have referred 
to observations of the animal. Indirectly, there is reason to think 
that such a reference actually was meant, that the life history of the. 
bear was a kind of paradigm for men, a model of human existence
birth and maternal care and many other behaviors, such as hiber
nation, are echoed in human culture through rebirth rituals asso-
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ciated with caves and the mortuary ceremonies of death, burial, and 
reincarnation. 


"Bury'' and "borrow" (as in the old "borrow-mound" graves or 
the act of"burrowing"), like "bier," speak of the bear's relationship 
to death, not because the animal was so powerful but because it 
moved between the underworld of the dead, the land of the living, 
and the sky home of eternal spirits. Among tribal Scandinavians and 
Eastern Siberians a human borne to his grave on a bier (sometimes 
a door taken from its hinges) was, in effect, brought to the grave 
on or in a bear, wrapped with a bearskin, carried out of the tent or 
house through a special doorway, just as the hunted, slain bear was 
brought in by an entrance having no other purpose. 


Broin-"brown" in German-also means "bear," that is, the brown 
animal, a Teutonic euphemism that, like many others around the 
world, enables men to speak of a sacred being indirectly. Likewise, 
the Old English burlic, also from beran, means "exalted," and we 
know that the bear is widely associated with a holy mountain in 
myth and revered as a constellation in the night sky. The German 
word for "mountain" -bet;g-and the Latin root for "fortress" come 
from bherg, as do a passel of words meaning "to hide" and "to 
protect." 


In these terms we see the bear in cyclical motion: "going away," 
as in its funeral rites; and, in other linguistic elements, engaged in 
"carrying in" or "bringing" a message of divine grace. The bear has 
for thousands of years been tl1e master of souls, bodies, and minds 
in transition. The syllable from which comes "bear'' also produces 
"basket;-~'amp~ora," and, perhaps most important of all, "meta
p!!_or," meaning literally to "carry over." Metaphor is the bear's 
carrying of his poetic and transfiguring messages between the human 
and the spiritual domains. 


Perhaps the most revealing aspect of an animal's name is its use 
as a verb. Such infinitives as "to duck," "to fox," "to skunk," "to 
hog," and "to bug" are said to be irreducible verbs; that is, there is 
no simpler expression of their meaning. "Bear'' is one of the richest 
of such primary words, a synonomy of noun and verb, being and 
action. "It is one of the basic verbs in the language," says etymologist 
Charles Ruhl, ''whose meaning cannot be formulated in words." It 
has inherent, general meaning unconsciously understood, a "se
mantic unity" with an underlying sense of "to carry." 







INDO-EUROPEAN ROOTS OF "BEAR" 


While the femiller stem word for "beer'' Is ber or biJr end the 
verb gebiJren, there Is en even deeper substrete of word roots 
which mey never ectuelly heve been spoken es elenguege. These 
somewhet hypothetlcel root terms ere like fossil treces thet show 
reletlonshlp. Such "sementlc unity" es the diverse meenlngs of 
beer-releted words heve mey best be understood In their origin. 
For "beer," these roots ere: 


bher- words meenlng !~~~-g~e birth, Old English ber~n, 
forbe~r~n, bier, be~rm, be~twe ("~sket"), "bur11c" (ex
elted or borne up), "burly," "burden," "birth," "belm," end 
other Old Germen bur-words. Bher- with the root enek
produces "to reech" end, es bhrenk, "to bring," es In the 
Germen brlng~n. The Geullsh beita meens "to sheke," the 
Latin ferre meens "~~rry," end the Greek phereln gives 
us "emphore" end "metephor." Bher- mey elso undergird 
the Old English brun, producing "bright'' end "brown." "Birch" 
Is derived from this source. 


bherg- produces the Old English beorc~n, meenlng "to growl or 
~rk," end perheps "bereeve" end "berete." 


bhergh-ls the root of terms meenlng "~q_~_~r prot_ect" end 
the Old English byrg~nt "burlel" or "to bury." It Is elso the 
source of "hill," end "borrow" vie "berg," end Its lnhebltent, 
e "bergher." "Bem" end "~r1ey" ere here, the first being 
derived from the second es "~r1ey-plece" or bere+ n. 


There ere, of course, dozens of other permutetlons from these 
roots, whose ectuel connection to beers would be tenuous. The 
possible lnferentlel terms thet grow end chenge with lenguege 
ere unlimited. Yet those deductive meenlngs depend on en en
during end Inherent Idee, on whet Is seld to be the "monosemlc" 
meenlng-whlch mey perheps be treced beck to the beginnings 
of speech end en Indelible Imprint from reel beers. 


--------~~--~-------------------
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The Teutonic her is short for the Old High German and Old 
English word her'!n or, in Latin,[t!"'e, "to carry." But th~ dictionary 
has much more to say: it gives at least forty-four meanmgs for the 
verb "to bear." Many of these tend to be so similar that it is not 
difficult to group them into the following fourteen categories: 


1. to bring forth, give birth, yield, or produce 
2. to support, hold up, or carry, to "bear responsibility'' 
3. to maintain, to "bear the love of" 
4. to be susceptible to, to "bear watching" 
5. to orient or take direction, to "take bearings" 
6. to lean or push steadily, as boats "borne by the current," to forge 
7. to refer, to have relevance, to "bear on" a subject 
8. to be accountable, to "bear watching" 
9. to have fortitude, to tolerate or endure, to "bear misfortune" 


10. to convey, transmit, or relate, to "bear tidings" 
11. to possess or have a visible quality, to "bear shape" 
12. to corroborate or confirm, as when results "bear out'' expectations 


l d 'd "be , 13. to en at , to support, to ar arms 
14. to remember, to "bear in mind" 


And these fourteen can be compressed still further into three 


distinct categories: ·. < ' " · •· 


I. NAVIGATION. The bear moves across the terrain like no other 
animal: a purposeful and methodical transit keyed to the plants ~d 
fruits of the seasons, the places where young ~gulates are bemg 
born, caterpillars are emerging, acorns are ripening, or s~on are 
running. The bear knows all sources of food and all den sttes. He 
moves through space tuned to the needs and possibilities of the 
seasons, as deliberate as the celestial rhythms. He departs from the 
earth into the ground, seeming to know the way and time to enter 
the underworld, as well as when and how to return from it. Above 
all, across the northern sky the Great Bear rises according to the 
season and makes its impeccable circuit of the North Star each night. 
It guides men on earth to their similar physical needs; it precedes 
them by example into the realm of death itself and back again to 
new life; and its perfect movement in the arc of the sky helps men 
on earth keep oriented and is their cJ9Ck in !?e course of the ~ight. 
The whole vault of the heavens seems almost to revolve in time with 
the energy of the bear's chase, providing the momentum for the 
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passage not only of the night but of the coming of the sun and, as 
the days pass, the season of the year. 


II. TRANSPORTATION. For centuries men of the northern world 
have known that the hunt was a holy activity, and that death, far 
from being tragic, was, in the form of the quarry, the gift that showed 
men to be in good grace. The body of the slain bear was accepted 
by them not only as a sumptuous container of meat, fat, healing 
substances, and fur, but as a communication. To these American 
and Eurasian tribal peoples the bear is not a mundane food but a 
special bestowal accompanied by a still-living soul. The bear brings 
to the people a message of good ecology and good relations between 
them and the sacred powers that govern the world. When the bear 
delivers himself by allowing his den location to be known, and the 
ceremonies and songs of his presence are celebrated-the bear being 
addressed as a guest at his own feast and sent off with the joyful 
reverence of his hosts still ringing in his ears-his spirit returns to 
his mountain home and the domain of the ruling divinities of the 
f~~st: He. hi~seif has become the message. The flesh and skin of 
the bear are not part of the ordinary needs of the people, and so, 
not being daily tender, he is freed to be almost wholly symbolic, to 
convey in the richest sense, to mediate between the world of humans 
and the world of spirits. He is an emissary in both directions, re
porting man's respect and goodwill toward the forest, mountain, or 
animal gods as well as the continued favor and generosity of the 
world in providing for men. 


III. TRANSFORMATION. The bear knows not only where the salmon 
and berries are in their season (in a sense bringing them into exist
ence), but how to live without them. As a "she," the bear "knows" 
about death and how to survive it, both in her self-healing ability 
and in t:h~ little death of her hibernation. She is thetefore seen by 
traditional peoples as !1 guide to the movement between worlds. 
The bear is the guardian of the underworld, and yet, since the she
bear comes forth from the earth with babies born deep in the dead 
of winter, is also a preeminent giver of life. Nurturing the cubs with 
loving care, licking and educating them, she transforms them into 
wholeness. When they are old enough, she deliberately sets them 
on their own, as though formally initiating them into tl1eir inde
pendence. So the bear mother, constellation, and messenger not 
only bring new bears into the world, evidenced by the cubs' re-
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maining in the den, but guide the year's ripening, testing man's 
gratitude, marking the season, and acting as mentor in birthing and 
~ying in the endless cycle of becoming. 


What can these diverse terms associated with the stem word ber 
possibly have in common, other than their shared syllable? Is there 
an underlying theme that relates them to each other and to the 
image of the bear? Any answer we may give is speculative, since no 
one can prove that such a family tree of words also expresses a 
history of related ideas, yet it seems almost as though there were 
some lost, primal language based on permutations of the idea of 
the bear. Such an "urtext" of bear images probably never existed, 
but the various uses of the terms may show the result of a long 
evolution of word meanings in which, at some stage, the bear pro
vided the most compelling example or even the concrete reality 
around which a concept was shaped in human thought. 


Language supports the evidence from anthropology and archae
ology: the figure of the bear looms in the history and prehistory of 
a large section of mankind, an image around which the electric pulse 
of thought and expression forms and reforms. Many of the words 
are themselves resonant with sounds made by bears, as in brummbar, 
a grumbler in German. The action connoted by so many verbs for 
"to bear" reveals centuries of men pondering the bear in the light 
of their own tl1oughts and deeds. The metaphors have grown like 
twigs on a great, verdant tree. Naturalists today refer to male and 
female bears as "boar" and "sow," as though the bear were a kind 
of pig, but the terms were probably first used for bears. "Boar" may 
be traced to the same origin as "bear," and its Icelandic cognate 
means "man." 


If to us, today, the bear no longer seems to be a transcendent 
being, we can nonetheless see that, deep in our unconscious, \yhere 
language "means" in multiple ways, tl1e bear's sacredness is still part 
of our lives. · 


.. _-








When the highest type of men hear Tao , 
They d i ligently practice it . 


When the average type of men hear Tao , 
They half believe in i t . 


When the lowest type of men hear Tao , 
They laugh hearti l y at it . 


Chapter 41 


If they did not l a u gh at it , it would not be Tao . 


Therefore there i s the established saying: 
The Tao which is bright appears to be dark . 
The Tao which goes forward appears to fall backward. 
The Tao which is level appears uneven . 
Great virtue appears like a valley ( hollow) . 
Great purity appears like disgrace. 
Far-reaching virtue appears as if insufficient . 
Solid virtue appears as if unsteady . 
The great square has no corners. 
The great implement (or talent) is slow to finish (or mature). 
Great music sounds faint . 
Great form has no shape . 


·Tao is hidden and nameless. 
Yet it is Tao alone that skillfully prov~ es for all and brings 


them to perfection. 
(Chan) 


When the best student hears about the way 
He practises it assiduously; 
When the average student hears about the way 
It seems to him one moment there and gone the next: 
When the worst student hears about the way 
He laughs out loud. 
If he did not laugh 
It would be unworthy of being the way . 


Hence the Chien~ has it : 


(Lau) 


The way that is bright seems dull: 
The way that leads forward seems to lead backward; 
The way that is even seems rough . 
The highest virtue is like the valley; 
The sheerest whiteness seems sullied; 
Ample virtue seems defective: 
Vigorous virtue seems indolent: 
Plain virtue seems soiled: 
The great square has no corners. 
The great vessel takes long to complete: 
The great note is rarefied in sound: 
The great image has no shape. 
The way conceals itself in being nameless . 
It is the way alone that excels in bestowing and in 


accomplishing. 
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When the man of highest capac i ties h ears Tao 
He does his best to put it into pract ic e . 
When the man of middling capacity hears Tao 
He is in two minds about it . 
When the man of low capacity hears Tao 
He laughs loudly at it. 
If he d id n ot laugh, it would not be wor th the name Tao . 
Therefore the proverb has it : 
'The way out into the light often looks d a rk, 
The way that goes ahead often looks as if it went back . ' 
The way that is least hilly often l ooks as if it went up and down, 
The 'power' that is really loftiest looks like an abyss , 
What is sheerest white looks blurred . 
The 'power' that is most sufficing looks inadequate. 
The 'power' that stands firmest looks flimsy . 
What is in its natural, pure state looks faded ; 
The largest square has no corners , 
The greatest vessel takes the longest to finish, 
Great music has the faintest notes , 
The Great Form is without shape . 
For Tao is hidden and nameless. 
Yet Tao alone supports all things and brings them to fulfilment . 
( Waley) 


When a wise scholar hears the Tao , 
He practises it diligently . 
When a mediocre scholar hears the Tao, 
He wavers between belief and unbelief. 
When a worthless scholar hears the Tao , 
He laughs boisterously at it . 
But if such a one does not laugh at it, 
The Tao would not be the Tao! 


The wise men of old have truly said: 


The bright Way looks dim. 
The progressive Way looks retrograde . 
The smooth Way looks rugged . 
High Virtue looks like an abyss. 
Great whiteness looks spotted . 
Abundant Virtue looks deficient. 
Established Virtue looks shabby. 
Solid Virtue looks as though melted. 
Great squareness has no corners. 
Great talents ripen late. 
Great sound is silent . 
Great Form is shapeless . 


The Tao is hidden and nameless; 
Yet it alone knows how to render help and to fulfill . 
(Wu) 
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When the highest type of men hear the Tao (t ruth ), 
They try hard to live in accordance with it, 


When the mediocre type hear the Tao , 
They seem to be aware and yet unaware of it. 


When the lowest type hear the Tao , 
They break into laughter--
If it were not laughed at , it would not be Tao . 


Therefore there is the established saying: 
"Wh o understands Tao seems dull of compre


hension; 
Who is advanced in Tao seems to slip backwards; 
Who moves on the even Tao (Path) seems to go up 


and down ." 


Superior character appears like a hollow (valley); 
Sheer white appears like tarnished; 
Great character appears like insufficient; 
Solid character appears like infirm; 
Pure worth appears like contaminated . 


Great space has no corners; 
Great talent takes long to mature; 
Great music is faintly heard; 
Great form has no contour; 
And Tao is hidden without a name . 


It is this Tao that is adept at lending (its power) 
and bringing fulfillment . 


(Yutang) 
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Grade inflation places 'C' 
in 'endangered' category 


Question: What is the hardest mark to 
get at many American colleges? 


Answer: C. Like the California condor, it 
is a seriously endangered species. It may 
need massive outside help to survive. Oth
erwise, it could easily go the way of marks 
likeD, E and F, all believed to be extinct. 


Harvard instructor William Cole put it 
this way in an article in the Chronicle of 
Higher Education: A generation or two 
ago, students who mentally dropped out of 
classes settled for "a gentleman s C." Now, 
he says, perfunctory students get "a gen
tleperson's B," and a "gentleperson's A-mi
nus" is not out of the question, particularly 
in the humanities. 


A tutor in English told Harvard Maga
zine, "in our department, people rarely re
ceive a grade lower than B-minus-minus. 
Even B-minus is kind of beneath medio
cre." 


As college tuitions have climbed, grade 
inflation has risen right along with them, 
perhaps muting complaints about what it 
all costs. At Harvard in 1992, 91 percent of 
Wldergraduate grades were B-minus or 
higher. Stanford is top-heavy with A's and 
B's, too; only about 6 percent of all grades 
are C's. At Princeton, A's rose from 33 per
cent of' all grades to 40 percent in four 
years. 


Because of grade inflation, outstanding 
students and average students are 
bWlched together at the top. "In some de
partments, A stands for average," Harvard 
senior Dianne Reeder said at a panel dis
cussion on inflated grades last spring. 
"Since so many of us have A-minus aver
ages, our grades are meaningless." 


The avalanche of A's is producing a simi
lar avalanche of students graduating with 
honors. Harvard Magazine cites an un
identified dean of admissions at a top-six 
law school saying his office ignores magna 
cum laude and cum laude honors from 
Harvard because so many applicants have 
them. In 1992, 83.6 percent of Harvard 
seniors graduated with honors. 


This is a national problem. Outside of 
economics, science and engineering, colle
gians are getting such good marks these 
days that it seems average students are 
disappearing from the campus, all re
placed by outstanding achievers. It's remi
niscent of Garrison Keillor's fictional Lake 
Wobegon, -where "all the children are 
above average.''· 


What's going on here? Market forces 
surely play a role. Colleges are competing 
for a _ pool of students who expect and 
sometimes demand high marks. "Students 
complain in ways they didn't before," said 
Martin Meyerson, former president of the 
University of Pennsylvania. "Teachers 
find it easier to avoid the hassle and just 
give higher grades." And good marks sus-


tain enrollments in academic depart
ments , a sign of success for professors. 


Many people think grade inflation 
started with the generous marks profes
sors gave to mediocre students in the '60s 
to keep them out of the draft during the 
Vietnam War. Fallout from the '60s is 
surely involved; during the campus up
heavals, radicals attacked grading as a 
display of institutional power over the 


-young. And, in general, the post-'60s 
makeover of campuses has been crucial. 


"Relativism is the key word today," Wil
liam Cole said. ''There's a general concep
tion in the literary-academic world that 
holding things to high standards - like 
logic, argument, having an interesting 
thesis - is patriarchal, Eurocentric and 
conservative. If you say, 'This paper is no 
good because you don't support your argu
ment, ' that's almost like being sexist and 
racist." 


The current campus climate makes pro
fessors reluctant to challenge grade infla
tion. Harvard Professor Harvey Mansfield 
said during the panel discussion on grad
ing that "professors have lost faith in the 
value of reason and hence lost faith in the 
value of their status. Their inability to 
give grades that reflect the standards of 
their profession is a sign of a serious loss 
of morale." 


Boston University professor Edwin De
lattre says: "If everything is subjective and 
arbitrary, and you try to apply standards, 
you run afoul of the prevailing ethos of the 
time." 


Still, whatever the failings of the acad
emy, inflated grades don't start there. The 
same virus has afflicted high schools for at 
least two decades. Since 1972, when the 
College Board began keeping tabs on high 
school seniors, the percentage of college
bound students reporting high marks in 
school has almost tripled. In 1972, 28.4 
percent of those taking the test said they 
had A or B averages in high school. By 
1993, it was 83 percent. This happened 
while SAT scores were falling from a mean 
combined score of 937 to the current 902. 


For whatever reasons (and the feel-good 
self-esteem movement is surely one), 
marks have broken free of performance 
and become more and more unreal. They 
are designed to please, not to measure or 
guide students about strengths and weak
nesses. 


Give A's and B's for average effort and 
the whole system becomes a game of "Let's 
Pretend." Parents are pleased and don't 
keep the pressure on. Students tend to re
lax and expect high rewards for low out
put. What happens when they join the real 
world where A and B rewards are rarely 
given for C and D work? 


john Leo writes for Universal Press Syndicate. 
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The Tenchi11gs of doll Jumz 


- No references found 


A Separate Reality: 


p. 187 "Seei11g is for impeccable men." 


p . 247 "Thus my aim had to be impeccable an.d so did my determination to pierce her. " 


p . 255 "He said her power was impeccable and she was a relentless enemy." 


p. 259 "And as he wages his battle, knowing that his will is impeccable, a warrior laughs and 
laughs. " 


p . 273 "One needs an impeccable will to hold them at bay." 


Joumey to Ixtlmz : 


p. 136 "As I told you, a warrior is an impeccable hw1ter that hw1ts power" 


p. 188 "But his impeccable spirit, which has stored power after stupendous hardships, can 
certainly hold his death for a mom.ent, a moment long enough to let him rejoice for 
the last time in recalling his power. We may say that that is a gesture which death 
has with those who have an impeccable spirit." 


p. 202 "He then checked m y carrying net to see if the food gourds and my writing pads 
were secured and in a soft voice said that a warrior ahvays made sure that everything 
was in proper order, not because he believed that he was going to survive the ordeal 
he was about to w1dertake, but because that was part of his impeccable behavior." 


p . 215 "They became dangerous to you not because they are naturally malevolent but 
because you were not impeccable." 


p . 230 "I told him it was gibbe1ish, and he mocked me and said that I did not even have an 
impeccable spirit in what I liked to do the most, talking." 


Tales of Power: 


p . 13 "What matters is that a warrior be impeccable." 


p. 15 "The average man seeks certainty in the eyes of the onlooker and calls that self
confidence. The warrior seeks impeccability in his ov.-n eyes and calls that 
humbleness." 
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p. 16 "Self confidence entails knowing something for sure; humbleness entails being 
impeccable in one's actions and feelings ... " 


"I may not be the best, but I'm the best of myself. Is that impeccability?" 


"No." 


p. 34 " ... the moth out there in the bushes is a rare moth; you will hear its call clearly and, 
providing that you are impeccable, it will remain with you for the rest of your life." 


p. 62 "A warrior is in the hands of power and his only freedom is to choose an impeccable 
life." 


p. 63 "[Genaro's] actions are impeccable. " 


p. 83 "To decide means that you have trimmed your spirit impeccably, and that you have 
done everything possible to be worthy of knowledge and power. " 


p. 121 "I have waited w1til now, because Genaro feels that you have to be not only willing to 
w1dertake the road of knowledge, but your efforts by themselves must be impeccable 
enough to make you worthy of that knovdedge. " 


p. 143 "The control of a warrior has to be impeccable" 


p. 173 "Whenever you are in the world of the tollnl, you should be an impeccable to1llll; no 
time for irrational crap. But whenever you are in the world of the 11tlgua/, you should 
also be impeccable; no time for rational crap." 


p. 174 "A warrior must be taught to be impeccable and thoroughly empty before he could 
even conceive witnessing the llt?gual. " 


p. 189 "[Genaro's] concem for you is impeccable .. . " 


p. 191 "Both the teacher and the benefactor must be impeccable warriors to even attempt the 
feat of splitting a man ... Genaro is the most impeccable warrior there is .... Believe me, 
only an impeccable warrior can do that... " 


p. 192 "One calmot criticize a warrior for doing his impeccable best. " 


p. 193 "Power sets up those limits alld a warrior is, let's say, a prisoner of power; a prisoner 
who has one free choice: the choice to act either like all impeccable warrior, or to act 
like all ass. .. Genaro Calmot act in all)' other way but impeccably ... " 


p. 194 "For a warrior there is time only for his impeccability; everything else drains his 
power, impeccability replenishes it. " 


"We're back again to my old question, don Juall. What's impeccability?" 
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" .. .Impeccability is to do your best in whatever you're engaged in... The key to all 
these matters of impeccability is the sense of having or not having time. As a rule of 
thumb, when you feel and act like an immortal being that has all the time in the 
world you are not impeccable ... " 


p. 227 " .. . this place, which speaks of Genaro's power and impeccability, ... " 


p . 238 "Power provides according to your impeccability .... If you had seriously used those 
fow· tecluuques, you would've been impeccable and power would have opened all the 
necessary avenues." 


p. 243 "I once told you that the freedom a warrior has is either to act impeccably or to act 
like a nincom.poop. Impeccability is indeed the only act which is free and thus the 
true measure of a warrior's spirit. " 


p. 274 "Genaro says that one needs notlung except impeccability. " 


p . 276 "What really matters is being an impeccable warrior in this unique place of power." 


p. 277 "All that depends on the impeccability and the freedom of your spirit. " 


p. 279 "Your only chance is your impeccability .. . If you don't act impeccably, if you begin to 
fret and get impatient and desperate, you'll be cut down mercilessly by the 
sharpshooters from the unknown. If, on the other hand, your impeccability and 
personal power are such that you are capable of fulfilling your tasks, you will then 
achieve the promise of power. " 


p. 282 "Thus the mood of a warrior who enters into the tmknown is not one of sadness; on 
the contrary, he's joyful because he feels humbled by his great fortune, confident that 
his spirit is impeccable, and above all, fully aware of his efficiency. " 


Tire Seco11d Ri11g of Power 


p . 18 At last she [dona Soledad] muttered that it was not impeccable to act the way I did at 
such a serious moment. 


p. 55 "I tlunk that she knows me too well, and I'm not as impeccable as I want to be; ... " 


p. 56 .. . but the Nagual knew that he [Eligio] had power, ... That is why, with no trouble at 
all, he became the perfect, impeccable warrior. " 


p . 57 "And he, being the impeccable warrior he was, yielded to his master and gladly did 
what power told him to do with you. " 


p . 59 Almost in a whisper she said that she had to be impeccable with me and tell me that 
om meeting was crucial for both of us. 
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p. 63 "The Nagual said that if I lived an impeccable life my power would bring you here 
when there would be no one else in the house ... My impeccable life had helped me." 


p. 76 If they were the truthful heirs of don Juan, they had to be impeccable with me, reveal 
their designs and not behave like ordinary~ greedy human beings. 


p. 107 "In order to do this your friend needs an impeccable spirit... Of course, " he added, "if 
your friend had an impeccable spirit she wouldn't be there in the first place. " 


"In Josefina' s case my rationale for my secret confidence was the fact that she was a 
warrior with an impeccable spirit." 


p . 134 He told her that if she lived an impeccable life she would bag you, and suck away all 
yow- lwninosity ... 


p. 135 "You see, Soledad is not a bad woman at all; she's simply doing what an impeccable 
wanior would do. 


p. 170 "I asked the Nagual about Pablito's chances and he told me that I should know that 
eve1ything in a warrior's world depends on personal power and personal power 
depends on impeccability. If Pablito were impeccable he would have a chance ... He 
said I should tun< them off [thoughts] and let Pablito be; that the impeccable thing for 
me to do was to help Pablito in spite of what I knew about him.... He' s miserable 
because he's not impeccable, and yet he' s still trying in his thoughts to be like the 
Nagual. " 


p . 171 "The Nagual told each of them that warriors, both men and women, must be 
impeccable in their effort to change, in order to scare the human form and shake it 
away. After years of impeccability a moment will come, the Nagual said, when the 
form cruu"tot stru"td it ru<y longer ru"td it leaves, just as it left me. In doing so, of course, 
it injures the body ai'ld can even make it die, but ai'l impeccable warrior survives, 
always." 


p. 175 [Pablito:] "My lack of impeccability makes it impossible for me to remember them. " 


p. 176 "Yow- body is ang1y because it knows that I am not impeccable ai'ld that only ai'l 
impeccable wanior Cai'l help you. " 


p. 184 "Gel1ai·o ai'ld the Nagual acted like the impeccable warriors they were. " 


p. 199 [Pablito:] "The Nagual called making yow-self miserable, impeccability; we call it 
stupidity, don't we?" 


p. 201 "To witness was my path of knowledge; to tell you impeccably what I witness is m y 
task." 


p . 204 "I have to tell you impeccably what I have witnessed." 
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p. 221 "An impeccable stalker can tw11 anything into prey. The Nagual told me that we can 
even stalk our own weaknesses." 


p . 223 "What a waiTior really needs in order to be an impeccable stalker is to have a 
purpose." 


p. 236 "You must be an impeccable man yourself. The fight is right here in this chest... If 
your grandfather and father would be trying to be impeccable warriors, don Juan 
went on, "they wouldn't have time for petty fights ... To be an impeccable warrior, on 
the other hand, will give you vigor and youth and power." 


My choice was the impeccability and simplicity of a warrior's life. 


p. 257 [La Gorda explained ... ] Those plants were such a powerful affair that in order to be 
properly handled, the most impeccable attention was needed on the part of the 
sorcerer. 


p. 273 "If you are careful and impeccable, you'll find that those bouts were gifts of power." 


"If you were an impeccable warrior you would do just that. But you're not an 
impeccable warrior, and neither are we. " 


p. 274 She told me ho\v the Nagual had insisted that all of them understand that not only 
was impeccability freedom but it was the only way to scal·e away the humall form. 


I nalTated to her the way don Juall made me und.erstalld what was meallt by 
impeccability ... Don Juall said that in view of my total lack of control over the forces 
which decide my destiny, my only possible freedom in that ravine consisted in my 
tying my shoelaces impeccably." 


"Impeccability for me is to tell you, at the right time, what the Nagual told me to tell 
you," she said. "But power has to time perfectly what I have to reveal to you, or it 
won't have allY effect." 


p. 284 She was still a long way from unifying her two attentions, but her diligence had 
resulted in all impeccable life, which was, as he had assured her, the only way for her 
to lose her hwnall form. 


p . 300 "The impeccability of a warrior is to let them be alld to support them in what they 
al'e. That mealls, of course, that you trust them to be impeccable warriors 
themselves. " 


"But what if they are not impeccable warriors?" I said. 


"Then it's your duty to be impeccable yourself alld not say a '"'ord," she replied. 


p . 305 But contrary to the others la Gorda had been all impeccable player. The thought that 
she had played all impeccable halld made me feel better. 
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The Engle's Gift 


p. 26 


p. 33 


p. 36 


p. 38 


"Warriors need endless impeccability in order to reach this face." 


If those sorcerers were members of don Juan's and don Genaro's tradition, they must 
have been impeccable practitioners, in which case there would have been no limit to 
what they could accomplish with the fixation of their second attention. 


I stressed that the warrior's impeccability demanded that I not let Pablito die just like 
that. 


She added that, contrary to what I might think, they were impeccable warriors. 


p. 81 


I p.110 


She was saying goodbye because being the impeccable warrior she was, she knew that 
our paths would never cross again. 


"The course of a warrior's destiny is unalterable," he once said to me. "The challenge 
is how far he can go within those rigid bounds, how impeccable he can be within 
those rigid bounds. If there are obstacles in his path, the warrior strives impeccably 
to overcotne thetn. "" 


.; 


p. 115 I helped her and did everything for her as if nothing had happened, but that. entered 
under the heading of impeccability. 


p. 119 "You would like the Nagual to be like you, wouldn't you? " she asked with a sneer. 
"The Nagual was an impeccable warrior." 


p. 135 Don Juan addressed the whole group and said that it was much easier to fare well 
under conditions of maximum stress than to be impeccable w1der normal 
circumstances, such as in the interplay with someone like la Gorda. 


p. 162 "I feel that his impeccability held the power spot on that house for as long as he and 
his companions lived there." 


p. 165 It was rather an ulterior compulsion that gave us the impetus to act impeccably 
without thought of reward. 


p. 180 [fhe two female warriors of each group] are so alike that they mirror each other, and 
only through impeccability can they find solace and challenge in each other's 
reflection. 


p. 208 Don Juan said that Silvio Manuel, in a most impeccable maimer, balanced his 
excessive gains by putting them at the service of their common purpose. 


p. 214 [His benefactor] argued that his control was merely ail illusion created by the Eagle. 
He was only ail impeccable warrior, aild his actions were a hw11ble attempt to mirror 
the Eagle. 
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p. 217 His mission to put the double beings together had been completed successfully and 
impeccably. 


p. 218 A warrior has nothing in the world except his impeccability, and impeccability ca1u1ot 
be tlu·eatened. 


p. 221 For don }ua11 and his W<UTiors it meant the cycle of dreamilzg, and for his benefactor 
and his pa1ty it mea11t a peiiod of unequalled impeccability in their acts. 


p. 222 All of them had agreed, nevertheless, that they would live their lives impeccably for 
no other reason than to be impeccable. 


p. 224 Silvio Manuel insisted that they should resign themselves a11d live impeccably 
without hope of finding their freedom. 


Since he could not believe that his benefactor's doubts were real, neither could he 
believe that his benefactor's resolution to live impeccably without hope of freedom 
was genuine. When he finally grasped that his benefactor, in all seriousness, had 
resigned himself to fail, it also dawned on him that a warrior's resolution to live 
impeccably in spite of eve1ything crumot be approached as a strategy to ensure 
success. Don }ua11 ru1d his pruty proved this truth for themselves when they realized 
for a fact that the odds against them were astonishing. Don }ua11 said that at such 
moments a lifelong training takes over, a11d the warrior enters into a state of 
unsurpassed humility; when the true poverty of his humru1 resources becomes 
w1deniable, the warrior has no recourse but to step back ru1d lower his head. 


p. 249 He admonished me to be impeccable ru1d practice meticulously whatever I leamed, 
and above all, to be careful a11d deliberate in my actions so as not to exhaust my life 
force in vain. 


p. 267 The stronger ru1d the more impeccable the drea111ers were, the farther they could 
project their second attention into the unknown ru1d the longer their dreami11g 
projection would last. 


p. 275 [Florinda said] It is rather a slow affair; the body, at the right time a11d under the 
proper circumstru1ces of impeccability, rallies its knowledge without the intervention 
of desire. 


p. 276 She explained that a shove from a11 impeccable warrior, like the Nagual }uru1 Matus, 
cru1 cause a shift into another area of awa1·eness. She said that my mistake all along 
had been to believe that the procedW'es are importru1t. The procedure of shoving a 
W<UTior into a11other state of consciousness is utilizable only if both participru1ts, 
especially the one who shoves, a1·e impeccable a11d imbued with personal power. 


p. 296 Doii.a Soledad, through her impeccable stalking tecluuques, had found her parallel 
being. 


p. 300 He had helped everyone impeccably,; thus his spirit was free from worry ru1d concern 
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and his mind was free from idle speculations. 


The Fire From Withill 


p. 28-9 "Warriors fight self-importance as a matter of strategy, not principle," he replied. 
"Your mistake is to understan.d what I say in terms of morality. " 
"I see you as a highly moral man, don Juan," I insisted. 
"You've noticed my impeccability, that's all, " he said. 
"Impeccability, as well as getting rid of self-importance, is too vague a concept to be 
of any value to me" I remarked. 
Don Juan choked with laughter, and I challenged him to explain impeccability. 
"Impeccability is nothing else but the proper use of energy," he said. "My statements 
have no inkling of morality. I've saved energy and that makes me impeccable." 


"The act of rechillmeling that energy [previously given to self-importill1ce] is 
impeccability." 


p. 31 "I would certainly say that the strategy [of using a petty tyrill1t] not only gets rid of 
self-importill1ce; it also prepares warriors for the final realization that impeccability is 
the only thing that counts in the path of knowledge. " 


p. 32 Don Jui111 explained that the interplay of all the five attributes of warriorship is done 
only by seers who are also impeccable warriors i111d have mastery over will. 


p. 39 "I was there as ill1 impeccable warrior. To tune the spirit when someone is trampling 
on you is called control." 


p. 42 "My control i111d discipline were as keen as they'd ever been, i111d I had had a 
firsthai1d view of what forbearance i111d timing did for impeccable warriors. " 


p. 109 They [the new seers] had found that the only thing that counts is impeccability, that 
is, freed energy. There were indeed some among the aiKient seers who were saved 
by their allies, but that had had nothing to do with the allies' power to fend off 
anything; rather, it was the impeccability of the men that had permitted them to use 
the energy of those other forms of life. 


p. 126 "Energy! Impeccability! Impeccable warriors don't lose their mill·bles. They remain 
untouched. I've said to you mill1Y times that impeccable warriors may see horrifying 
worlds and yet the next moment they are telling a joke, laughing with their friends or 
with strill1gers." 


p. 166 The allies have power only if the seer who sees them is the paragon of impeccability; 
and those old seers just weren' t. " 


p. 178 "The conviction that the new seers have," he continued, "is that a life of impeccability 
by itself leads unavoidably to a sense of sobriety, ill1d this in turn leads to the 
movement of the assemblage point. " 
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.. . "They went one step further an.d maintained that impeccable men need no one to 
guide them, that by themselves, tlu·ough saving their energy, they can do everything 
that seers do." 


I was still convinced that impeccability or saving energy was something so vague that 
it could be interpreted by anyone in whatever whimsical way he wanted. 


p 179 All that is required is impeccability, energy, and that begins with a single act that has 
to be deliberate, precise, and sustained. 


p. 183 "So, all in all, the procedure to get to the dreaming body is impeccability in our daily 
life." 


p. 188 "You need a life of impeccability and a great surplus of energy, and then will might 
release those 1nemories." 


p. 201 "The nagual Julian's power was so impeccable," don Juan went on, "that he could 
force anyone's assemblage point to shift and align emanations that would make them 
perceive whatever the nagual Julian wanted. 


p . 213 "It takes years to become an impeccable warrior. " 


p . 233 "He [Sebastian] was a superb stalker, and because of his impeccability he got a chance 
to leam marvels," don Juan replied. 


p . 248 "They were aberrant because nobody ever challenged them and they were spoiled like 
rotten children, but their daring was impeccable and so was their courage." 


p. 258 He said that to see it [the mold of man] on my own, unaided by anyone, was an 
important step, because all of us have certain ideas that must be broken before we are 
free; the seer who travels into the unknown to see the unknowable must be in an 
impeccable state of being. 


p . 268 "Freedom is like a contagious disease, " he said. "It is transmitted; its carrier is an 
impeccable nagual. " 


p. 295 "The new seers burn with the force of aligmnent," don Juan went on, "with the force 
of will, which they h~ve turned into the force of i11twt through a life of impeccability." 


The Power of Silwce 


p . 28 "However, the bulk of the work that went into tuming me from a miserable being 
into an impeccable warlior I owe to m y benefactor, the nagual Julian. " 


p . 31 The impeccability of the nagual Elias 


p. 43 And the nagual Elias was obliged to tell her what every nagual has said to a 
prospective apprentice tlu·oughout the ages: tha t sorcerers speak of sorcery as a 
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magical, mysterious bird which has paused in its flight for a moment in order to give 
man hope and purpose; that sorcerers live tmder the wing of that bird, which they 
call the bird of wisdom, the bird of freedom; that they nourish it with their dedication 
and impeccability. 


p. 98 And he insisted that no matter what they themselves did to teach me stalking, and no 
matter what I believed to the contrary, it was impeccability which dictated their acts. 


p. 99 "Ow- acts are dictated by impeccability-- we can't be angry or disillusioned with you. " 


Don Juan smiled and told me that from the moment we had met at the bus depot that 
day, everything he had done to me, although it might not have seemed so, was 
dictated by impeccability. 


p. 111 "As a sign of deference for his lifetime of impeccability, we always prefix 'nagual' to a 
nagual's na1ne. " 


p. 123 Modern-day naguals, in an effort to avoid paying this exorbitant price in pain, had 
developed a code of behavior called the warrior's way, or the impeccable action, 
which prepared sorcerers by enhancing their sobriety and thoughtfulness. 


p. 139 "Since he spends a lifetime impeccably redefining [s ic.] his com1.ecting link with inte1zt, 
and since he has more energy than the average man, he can let the spirit express itself 
through him." 


p. 149 "As you know, I've been impeccable with you. And as you also know, my 
impeccability with you is not an investment... But I do get something of incalculable 
value out of our association, a sort of reward for dealing impeccably with that bottom 
block I've mentioned. .. But what you don't know is that to accomplish this I have 
had to fight for impeccability as I have never fought before. " 


p . 150 "It is a rare opportunity for a warrior to be given a genuine chance to be impeccable 
in spite of his basic feelings ... The act of giving freely and impeccably rejuvenates me 
and renews 1ny vvonder." 


p. 172 He stated that a nagual in his role as leader or teacher has to behave in the most 
efficient, but at the same time most impeccable, way. 


p. 182 "Or perhaps it would be more appropriate to say that the spirit expresses itself in 
accordance with the nagual' s impeccability. The spirit can move the assemblage point 
with the mere presence of an impeccable nagual. " 


p. 191 The ticket to impeccability 


"I'm going to tell you the story of a sorcerer's ticket to impeccability," he suddenly 
said after some thirty minutes of total silence. ''I'm going to tell you the story of my 
death." 
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p. 212 "The sorcerer seers of modern times call this process of invalidation the ticket to 
impeccability, or the sorcerers' symbolic but final death, " don Juan said. "And in that 
field in Sinaloa, I got my ticket to impeccability. I died there." 


"But as I had impeccably recapitulated my life, the Eagle did not swallow my 
awareness." 


p. 215 "Their ticket to impeccability must be wrapped in awareness. " 


p. 248 "This is the reason why I have in.sisted from the day I fmmd you that impeccability is 
all that cow1ts. A sorcerer lives an impeccable life, and that seems to beckon the 
solution. " 


I was thinking that impeccability always made me think of religious morality. 


"Impeccability, as I have told you so many times, is not morality, " he said. "It only 
resembles morality. Impeccability is simply the best use of our energy level. " 


/ p. 249 "The only thing that stores energy for us is our impeccability. " 


p. 286 "Be impeccable and you'll have the energy to reach the place of silent knowledge." 


The Art of Drenmilzg 


p. 138 "Our impeccable intent to save you did the trick. " 


p. 138 "Energy tends to be cumulative; if you follow the warrior' s way impeccably, a 
moment will come when yow· memory opens up." 


p . 155 "Be impeccable. I have told you this dozens of times. To be impeccable means to put 
your life on the line in order to back up your decisions, and then to do quite a lot 
more U1an yow· best to realize those decisions." 












































































































































