
For the best experience, open this PDF portfolio in
 
Acrobat X or Adobe Reader X, or later.
 

Get Adobe Reader Now! 

http://www.adobe.com/go/reader




Krlshnamurtl Foundation of America 


Post Office Box 1560 
OJat , California 93024 
(805) 646-2726 


January 21, 1994 


Professor Allan W. Anderson 
5611 Beaumont Avenue 
La Jolla, CA 92037 


Dear Professor Anderson, 


Enclosed is check #13951 in the amount of $10.00 for 5 audiocas ettes which were sold 
October 21 through December 31, 1993. 


I am delighted to hear that you will be the speaker for the February dialogues and look 
forward to seeing you again. 


Sincerely, 


'~~ 
Mel O'Flaherty / 
Business Manager 
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A Key to Krishnamurti's Thought 


Jean L. Mercier 


U RISHNAMURTI'S written works are not easily spotted in booksellers' 
1"..shops . In which section to find them: "philosophy" "psychology," "Orien
tal religion" or even "Esotericism"? The fact is that Krishnamurti is a thinker all 
of his own, an almost unclassifiable type of intellectual, an original "wise" man 
of modern times , still so typically Oriental for the priority he gives to practical 
realisation over theoretical knowledge. He is not the philosopher who interprets, 
even Jess the religious person who believes, but perhaps the "doctor of the soul," 
the therapist at pain to find a remedy to i:nankind's woes and sufferings. 


The outcome of his life-long experiences is a remarkable and original synthesis 
of practical psychological insights . Our purpose is to find the key to this synthesis: 
indeed Krishnamurti's discourses were always short and limited, thus presenting 
only fragmentary aspects of his thought. But once the pieces are all put together, 
there emerges a perfectly coherent logical whole, a well integrated way of life that 
sends an irresistible challenge to the serious reader. 


We shall first expound Krishnamurti's problem and method, then follow him in 
the analysis of what could be called man's empirical "inauthentic mode ofliving." 
We shall then describe Krishnamurti's understanding of the "authentic mode of 
living." Finally, we shall endeavour to situate his synthesis: for its affinity with 
Theravada Buddhism is unmistakable. He himself, surely, would not have appre
ciated the comparison, but never mind: it helps us to understand him. Or should 
we rather say that it helps us to understand the old Buddhism in a modern way? 


PROBLEM AND METHOD 


Every man's life is a tissue of miseries, conflicts, anxieties, utter confusion: he 
is perpetually at war with himself and society , he lives in a climate of violence, 
he seems to be condemned to unhappiness from birth to death . ls there not a way 
out? Is this human condition unavoidable? ls there not a way that leads to peace? 
Can he not get rid of all violences and reach a state of bliss? This is the question. 


The central issue of human life rests in self-knowledge, in the understanding of 
the structure of the self. Unfortunately, few people are serious about it. The large 
majority of people want to fulfil their desires of richness, fame , material and 
spiritual success. They do not seriously consider the fundamental issue of the 
psychical nature of their being, that is, the understanding of the self. 


Thi requires a total revolution, not the kind of revolution advocated by 
sociologists , politicians, ideologists, religionist . Total revolution is not concerned 
with the change of society, the problem of the poor and the rich, of classes and 
castes . ... Total revolution reaches the individual. lt is futile to want social 
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change unless first there is a change in the individual s. A revolution can be 
authentic only if it affects the individual self. Other revolutions are secondary to 
that one. The question here is not to set the individual against the collective but 
to realize that the individual is the whole of mankind: each individual is totally 
responsible for the state of the world. 


A preliminary point of methodology needs to be established. To understand his 
self and Reality, man needs to die to everything of yesterday; his mind needs to 
be fresh, new, unconditioned , unprejudiced. There must be no intermediary 
between self and Reality and this means practically that all guidance and authority 
must come to an end . Now by "authority" is meant first all the forms of outward 
guidance such as Traditions, Masters , Gurus , Saints . ... But the inward aspect 
of "authority" is even more important to consider: we need to do away radically 
with our own opinions, ideas, cultural habits, accumulated knowledge . Our 
personal experiences must be forgotten if we want to look at Reality with honesty 
and innocency. 


Why are people so eager to rest on the authority of their religious traditions, 
their Gurus, Saviours or Saints? They want certainty to resolve their doubts; they 
want clarity, but they fail to understand that clarity and security cannot be given 
by another. They do not perceive that the confusion is within themselve : only 
their own selves can lift the confusion. The Self only can liberate. In having 
recourse to others' guidance and authority, they succeed only in increasing the 
confusion. 


INAUTHENTIC LIVING 


The starting point of our observation of the Self: we live in relationship to 
things, people. ideas. . . . Relationship is part of our human essence . To 
understand oneself is to understand oneself in relationship and that means to 
understand our reactions to things, people ... In a way, our reactions are our 
Selves. That is why life is a constant challenge, for our reactions demand 
responses. Now reactions and responses may be adequate or inadequate: a fact 
of the highest importance for inadequacy of reactions and responses is precisely 
the cause of endless human miseries, conflicts , violence. 


Most of the time, we are not related and we do not react to things and people , 
but only to the images , symbols and ideas we have formed of them. We are related 
to ideas and not to Reality. We live in the abstract world of our thoughts and 
images. When we meet someone, we say that we "recognize" him and that mean 
that he is not new; he is for us the old idea we have formed about him in the past. 
And so on. all the time , we "recognize" things and people and our look i never 
fresh, never new, never related to the Real, the Actual. Our knowledge is always 
abstract, prejudiced, never concrete. This means that we use things and people 
for our satisfaction; we are in contact with the satisfaction that things and people 
give us . 


Images and ideas-which prevent the right relationship with Reality-are 
produced by thought, and all our thoughts together constitute what we call our 
"experience." Thoughts and experiences are the reviver of the past , they secure 
the continuity with the past, they never deal with the new or the actual. their 
function is to "recognize"; they help us to conceptualize or verbalize our 
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memories. We perceive something new, but if thoughts and experience interfere. 
the new loses its freshness and becomes old already. A man guided by his 
thoughts is no longer free and independent ; he loses contact with Reality and 
Jives in a world of his own. 


Because we express our thoughts and experiences in naming and verbalising 
through language , it is important to realize that the language we use most of the 
time is the language of the dead, the past , and through it we cannot understand 
the new, the living present. 


Because of thoughts and experiences, we are unable to look at things dispas
sionately: we judge, we condemn, we approve, we justify. We are prejudiced, we 
revive the labels produced in the past, we constantly compare and evaluate the 
present with the help of the past which is dead. Because of this process of 
thought-interference, we find ourselves thoroughly conditioned. We see every
thing through our conditioned eyes ; we condemn ourselves to live in the prison of 
our conditioning: old doctrines , old ideas, old dogmas. We are looking at life now 
with the eyes of the past. Though living, we behave as if we were dead human 
beings! 


It is easy to see the connection between thought and desire. Desire begins with 
thought which breeds it. Our normal reactions of seeing, sensing, perceiving are 
perverted by thought which is the memory of the past: pleasurable or unpleasur
able memories accompanied by the desire 1o repeat or not to repeat past 
experiences. All our conflicts and miseries arise out of desires, and there can be 
no peace and final bliss without the end of all desires. Man' s will , whose essence 
is desire, is never at rest , never passive but wanting continuity with the pleasura
ble past or seeking fulfilment for the future in one way or another. In any case , 
the will shuts off the spontaneous responses to the actual movement of life. Like 
the intellect, the will is an obstacle to the understanding of the Self. 


The will constantly urges us to achieve goals and gain results . We wander from 
one goal to another , with the hope one day to reach the supreme bliss . In fact we 
should perceive the futility of all results and goals: are they not the product of 
desires , and the desires the projection of past memories, thoughts and experi
ences? 


The desire to achieve results breeds frustrations and conflicts , causing misery 
and confusion. Conflict may be outward, such as conflict with the neighbour, the 
wife, the employer, but it may be also inward , and it is the conflict between what 
we are and what we want to be, between the actual and the ideal, i.e., the basic 
conflict between Reality and myth . Ideals always clash with Reality; they are 
mere illusions, and there can be no understanding of an illusion. We can under
stand what is and also the process through which an illusion has crept in. We 
cannot understand a myth but only why we believe in myths. 


Perceiving the gap between what we are and what we want to be, between the 
real and the ideal , we try to build a bridge between them. Let us call this bridge 
"consistency". We usually admire people who are consistent, those who stick to 
their ideals and myths , come what may . We call them staunch believers or even 
saints. But the insane is also consistent , thinking he is Napoleon, identifying 
himself with his ideal. The desire to be consistent-whether of the insane or the 
saint-gives a peculiar strength and satisfaction: it gives one the feeling of being 
sincere and faithful to the ideal: we feel secure, we no longer live in uncertainty. 
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The trouble with the consi tency of those who stick to their ideals is that they 
miss the actual ; they live in illusion , in untruth, outside the reality of their Self. 


But people are not even satisfied with being consistent; they want to identify 
themselve !> with the sect they belong to. the party , the country, the religion , the 
Guru . They do not see that this identification attitude puts an end to their 
creativity, their freedom. For them who have "identified" themselves, the journey 
is over: it is the end of enquiry and discovery . They do not see that the 
identification process through which they pretend to be another Self than their 
own Self, is sheer hypocrisy . Why do so many cheat themselves in this way? In 
fact they are afraid to face their Self, and they need the protection of another, be 
it a person or a group . 


The most usual form of identification is religious belief. Belief begets the 
religious experience . We always experience what we believe and this invalidates 
the experience. The belief is always first, and then the experience follows. The 
only interesting question here is not what we believe but why we believe . Fear of 
the unknown and lack of security produce belief. In religion we are ready to serve 
the Master or follow the Saviour and the Guru, willing to renounce the Self, to 
identify ourselves with the Other: it gives pleasure. security and peace. What 
queer people we are! Truth and beauty are here, and we go all the way to other 
shores to find a Master and a Guru! We do not know ourselves, but we are ready 
to go all the way to grasp mysterious utopias offered by religions! We replace 
actuality and reality by the myths of belief because they warm us and give us 
hope. In fact beliefs are the greatest obstacles to understanding ; they are the 
worst type of conditioning. 


Moreover, beliefs and religions divide people into many antagonistic creeds, 
doctrines, dogmas: this situation increases the conflicts, wars and miseries of 
mankind. Far from bringing peace, they bring hatred. 


The Self dominated by thoughts and desire is an endle s striving to become. 
to fulfil itself, to identify itself through all kind s of activities. In fact the fear of 
being nothing drives the Self into activities . We want to cover the inner poverty 
of the Self by way of fulfilment , but fulfilment is desire and every desire can only 
bring pain and sorrow. Every effort made to become, to achieve is a movement 
away from Reality. Self-fulfilment is e capism; it can only bring frustration. 


One must face the emptiness, the nothingness within: there must be an 
experiencing of that nothingness , though there should be no experiencer (a point 
to be clarified later) , no Self to desire to experience the nothingnes . There should 
be an end to the (old) Self: the Self that consists of thoughts, memories. desires. 
striving for fulfilment through activities. That Self must die for the new (Self) to 
be . 


The Self is constantly "doing things." and the mind is the rest le s occupation 
with the past, the present and the future . In fact our mind must be bu y with 
something: we take this occupation for signs of life; in fact it is the opposite: it is 
an escape from life. We confuse our "being·· with our "acting. " our being busy 
and occupied all the time . He who is not occupied, is nothing, so we think. not 
realising that it is the death of occupations and agitation stimulated by thought s 
and desires that is the beginning of creative silence and wisdom. 


The desire to become and fulfill , which inhabits us, means our total lack of 
concern for Being, the Actual, the NOW of life. For to understand Being, we have 
to free ourselves from Becoming. Being and Becoming are contradictory. Being 
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is timelessne s. Becoming is time , and time is the uncreative continuity. the 
repetition of the same. the modification of the old . In Time and Becoming, there 
is no place for real transformation. novelty or creativit y. Being on the other hand 
has no continuity: it is the ever new , from moment to moment , the ever fresh and 
creative. Being i the now and to understand that is to be free from time . We 
usually think of the Self as a permanent entity, a becoming that keeps its identity 
throughout the temporal succession of past , present and future, but this is an 
illusion that must be discarded to understand that Reality is the timeless, ever 
new Being, from moment to moment. The temporal Self must vanish to give place 
to Being. 


Fear is the uncertainty in this process of becoming. The mind that lives in the 
continuum of past. present and future, is the maker of fear. The gap between 
what I am and what I want to be on the basis of what I was is the cause of my 
apprehensions. I am poor. l want to be rich . I am ignorant. I want to be learned . 
. . . The desire of fulfilment brings fear. In fact we fear what we do not know and 
the future , our goals and aims , remain always unknown to the mind. There will 
be fear as long as the mind strives to know the unknown . Thus the worst fear is 
the fear of death because death is the great unknown . 


The mind invent s all kind s of explanations of death through beliefs in reincar
nation , resurrection. immortality ... satisfying. but illusory answers. They do 
not help to understand the problem. They help only to perceive man's craving for 
hope. But hope contains the seed of its opposite: despair. Hope and despair: our 
mind always thinks in pairs of opposites . True understanding means first to be 
free from opposites. Both attitudes of hope and despair originate in the fear of 
the unknown that is death, but fear cannot lead to understanding. One must 
approach the problem of death with a new understanding. which is simply that 
death being the unknown is itself no problem at all : the problem is for our mind 
to get rid of thoughts. desires. memories and cravings for achievements. Then 
there can be no fear of death but a serene welcoming of it. As long as our mind 
keeps on desiring to understand the unknown. fear will persist. 


Man i in constant search for the permanent and the stable. call it God or 
Atman or the " World of ideas.· · Being in agony in the midst of the impermanent. 
the ceaseless activities. the restless striving , he pursues the illusion of perma
nency, the ideal and therefore the unreal. He perceives the impermanent Reality 
as painful: in fact he does not understand it, and this misunderstanding causes 
pain and misery. The truth is that every search is an escapist attitude , a desire to 
run away from Reality, the Actual. We should stop searching to give attention to 
what is. Only where there is no search, can there be bliss and joy. There is joy 
when there is living in the Now. the transient present. Transience is joy. 


Man must cease to live for another "shore." for the important is not the other 
shore but the river of everyday living. here and now. Life is not a passage to 
immortality, Brahman or God , aU myths invented for security. Life is the actual 
and we must understand it here and now. 


AUTHE TIC LIVING 


To live authentically, we must understand ourselves , and this means first to 
observe ourselves in relationship with people, things and ideas. We must establish 
the right relationship , not the one based on past memories or future fulfilments 
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and achievements. Wrong relationship make of our life a constant battlefield, a 
perpetual conflict between what is, what was and what should be. Now the 
condition for right relationship is independence from all conditioning. To under
stand reality, man must get rid of all inward and outward influences: this is 
po sible only in a state of solitude or "aloneness." 


Solitude-aloneness makes the mind ever fresh and new in contact with the 
Real. It means to live with and in the actuality of things and people . For instance, 
we are jealous or envious : we must not condemn or justify the feeling. not judge 
it, but observe it and live with it , like living with a snake in one's room. We need 
only to observe, be aware in order to understand. Solitude is not isolation, which 
is a negative attitude of resistance to reality, when for instance we live in the 
ivory tower of an ideology. We isolate ourselves because we are afraid; we need 
to protect ourselves against other people and other ideas. On the contrary , 
solitude-aloneness-is the very condition of freedom . 


The freedom achieved by solitude is the state of mind that rejects dependence , 
conformity, ideology, tradition . It means the liberation from authority. Masters , 
Gurus, past knowledge, memories and experiences. With such freedom, we are 
able to observe , to see, to look and perceive, to relate with the actual , the present, 
what is. We stop looking at things with prejudiced eyes: we reach a state of 
"innocency" and "simplicity." 


To be free, there must be the death of psychological time. Our thoughts , 
memories, experiences contaminate our action: they transform our action into 
activities. Activities are in conformity with past ideas and traditions or they are 
directed to goals and results. On the contrary actions are immediate, dealing with 
the actual, unrelated to time. But because actions are uncertain, "risky, " we 
make them conform to ideas and ideals, which give pleasure and security. When 
time interferes with our actions, they become "activities" where past and future 
clash with the present, and this inevitably causes conflict, sorrow, misery. It is 
thus clear that time produced by thought and desire prevents the enjoyment of 
the living present. Without the death of time , there can be no creativity. Our 
being is darkened by the memories of yesterday. Every morning in fact should be 
fresh and clear, free from the darkness of yesterday and the illusion of tomorrow . 


Right relationship is relationship with what is, the factual. A fact is approached 
unemotionally, with spontaneity, innocency in a non-judgmental manner. With 
this approach, there can be no conflict, no clash of opposites : we simply record 
what is. This is "truth": the understanding of what is, the Real from moment to 
moment, which cannot become something different, which is beyond time. 
change, progress: the timeless, the immeasurable. 


Only in spontaneity, can there be the discovery of what is . True learning has 
nothing to do with accumulation of knowledge or expansion of experiences. We 
can learn only in freedom , and spontaneity. This requires an acute sensitivity: 
the mind full of ideas. information and projects has lost its sensitivity to the 
actual. It is incapable of learning and creative understanding . 


Discipline, asceticism, renunciation, virtues are the very opposite of spontane
ity; they prevent discovery and creativity . Moreover, they are all resistances 
created by fear. Thus they cause further conflicts. Indeed they are means to an 
end, they are "bargains". In fact means and ends are one: the end is determined 
by the means. Violence as a means to peace breeds only violence. Discipline and 
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asceticism. which are forms of self-defence, compulsions. suppressions, can only 


breed further conflicts . 
Understanding is not a mental process. To understand there should be no 


interference of thought. but simply awareness without justifying, condemning. 
choosing. This mean that for right understanding , there should be an end to the 
thinker. the observer, the experiencer, the chooser. And why so? Who is the 
thinker and who i the experiencer if not the dead past observing and experiencing 
the living present: the past which touches the present! Should it not be rather the 
living in contact with the living? The thinker or the experiencer, being in the drag
net of time , belongs to the past ; he is the past meeting the present, the fragmen
tary meeting the totality. This situation prevents the understanding of the now. 
To receive the new, experience and thinking must cease: then only can there be 


understanding. 
It is therefore necessary to go beyond the duality of experiencer and experi-


enced , observer and observed . The observer must become the observed; the 
experiencer must become the experienced. Then there is no longer observer and 
observed, experiencer and experienced. but only- observing and experiencing. 
The duality and opposition of subject and object must give way to the timeless 
ecstasy of experiencing. The thinker as well as his thoughts must come to an end . 
Indeed the thinker is not another entity than his thought. We are our own thoughts 
and our own desires ; our thoughts and desires create us as a separate, permanent 
entity : the Self. But to be rid of misery, conflict, and to obtain peace, thoughts 
and desires must disappear, and therefore the thinking and willing permanent Self 


too must disappear. 
What is left then? The answer is: passive, alert watchfulness, awareness (in 


which the thinker and thoughts are no more) of what is. the actual. a state of 
mere observing and experiencing without ideas , memories, goals. The mind now 
is empty and unoccupied , totally free, sensitive to Reality. Then there is stillness 
and peace. This is the end of thought and desires, of the thinking, experiencing 
Self which is the cause of all miseries and conflicts . That SELF must end for the 
new to be. The death of thought and desire is the beginning of life, silence, 


meditation , passive, alert watchfulness . 
This is meditation: a merely attentive observation, a seeing of things as they 


are , both inwardly and outwardly, without any interference of thoughts, a.direct 
perception without recognition. judgment, justification or condemnation, a mere 


observing without naming or verbalising . 
When the heart is empty of the things of the mind and the mind is empty of 


thoughts. then there is love. That emptiness is the condition for love. Love is a 
state of being in which thought is not. Thought is always the breeder of conflicts 
and oppositions , and a heart filled with thoughts is ready to judge, condemn, 
oppose, reject and hate . Thought are always a reaction. therefore the cause of 
conflicts, while love is action , direct. vulnerable. sensitive, spontaneous contact 


with Reality . 
We are a bundle of problems and miseries. Where lies the ultimate wisdom? 


Should we start our life again, have another try along different paths? Should we 
want to achieve a more perfect form of self-fulfillment? Wisdom in fact begins 
with the cessation of all search ; freedom comes when there is no longer concern 
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to achieve any goal. It is only when our search and endeavors come to an end , 
that we can begin to pay attention to what is, the timeless, the immeasurable. 
Wisdom resides in the passive, alert awareness of Reality. here and now: seeing. 
perceiving understanding the false as false, the truth a truth and to see the truth 
in the false ... Then there is joy and bliss from moment to moment. creativity 
and freedom . 


What is Truth? First of all, Truth is the unknown . It cannot be known . If it is 
known , it is not the truth. How can one measure the immeasurable? We measure 
reality with our thoughts, ideas, and words; and they are all fragmentary and 
partial. Knowledge doe not give the truth. though, for sure. knowledge is part of 
life , but the trouble is that we take it for the totality ; we think that it can solve the 
problems of life. Knowledge may be essential for certain limited areas of exis
tence, but it is of no use in understanding Truth . 


There is Truth when one sees the totality, which is impossible with thought and 
knowledge. We say that we "search" for the Truth. But the search for Truth is 
the denying of Truth . Truth is not something to be known. No effort of intellect 
or will can bring us closer to it. We see the Truth when we are passively aware. 
Truth is seen now or not seen at all. It has nothing to do with time ; it ha not to 
be conquered or gained. Either we live now in the Truth or not at all. Truth is 
revealed in one instant of total passive alert awareness of what is: this is a 
discovery from moment to moment. 


KRISHNAMURTI AND BUDDHISM 


Krishnamurti's synthesis, which has been systematically expounded above . 
would perhaps gain in understanding if one could find points of comparison with 
other similar views on man and his destiny. Where to situate Krishnamurti in the 
galaxy of past and present philosophico-religious systems? The fact is that he 
himself avoid s all references to other thinker ; he never quotes from other 
sources ; he never wants to give weight to his opinions through anything el e than 
his own experience . In this he is logical with himself: does he not want to be free, 
independent, unconditioned from past and prevailing ideas? Surely Krishnamurti 
would have abhorred any attempt at labeling him . Still this cannot invalidate the 
attempts of others to establish points of similarity between his Weltanschauung 
and other currents of thought. The most compelling comparison that comes to 
the mind of Krishnamurti's reader is with Theravada Buddhism: an unmistakable 
similarity in the approach to the human problem, in the methodology u ed , a 
well as in the pragmatic olution that is proposed . 


Buddha· s revolutionary stand against the orthodoxy of religious Brahmanism 
manifested itself clearly when he rejected the authority of the Sacred Veda : truth 
henceforth must come from the Self, from personal enlightment and spiritual 
experience . Buddha proposed the new path of Self-help which requires no faith. 
no creed , no doctrine. Krishnamurti makes similar demands: the precondition to 
understanding is the liberation from all conditioning: traditions, religions, ideolo
gies . 


The beginning of wisdom for Buddha is the acute perception of human mi ery . 
Can one obtain peace and bliss , and how? "Two things I teach," says the Buddha: 
"misery and the cessation of misery," or in the concise Sanskrit formulation: 
Samsara and Nirvana. Samsara is concerned with man 's empirical inauthentic 
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mode of living. and Nirvana designates the state of authentic living. Buddha and 
his earliest interpreters of Theravada Buddhism are not intere ted in metaphysical 
or cosmological statement : theirs is a thoroughly pragmatic approach. What they 
have to offer is not a new philosophy but a therapy to the ills of suffering 
humanity . This is precisely the aim, purpose and intention of Krishnamurti: to 
teach man how to live, to show him the path of bliss. 


Still , though Theravada Buddhism presented itself as a Praxis, it could not 
avoid elaborating a few "doctrines" in support of its claims on the behavioral 
level. We shall mention here three basic typically Buddhist (Theravada) views
for there are obvious traces of each of them in Krishnamurti's synthesis: the first 
is Pratitya-Samutpada or the doctrine of Dependent Origination, the second is 
Nair-atmya-Vada or the doctrine of No-Self and the third one is Kshana-bhanga
vada or the doctrine of momentariness . 


A. Pratltya-Samutpada tells us that in the empirical world dominated by 
thoughts and desires everything is relative. conditional, dependent and imperma
nent. "This arises because of that," all phenomenal happenings have a cause and 
this cause can be known. There is suffering and pain. Why do we suffer? Because 
of desires. Why do we desire? Because we entertain thoughts and ideas of the 
past. Why do we entertain such thoughts? Because we are conditioned: because 
we believe . Why do we believe? Because there is fear. Why is there fear? Because 
... etc . This is the typical Krishnamurti way to proceed for the liberation of the 
Self. This is what the Buddhists call Samsara, the vicious circle of causation. 
Failure to grasp Pratltya-Samutpada is the cause of misery, but its awareness 
leads to the cessation of misery. Ignorance is bondage and only awareness can 
save from the infernal circle of man's restless chain of thoughts and desires. 


B. The early Buddhist doctrine of Nair-atmya-vada-rejected later by all the 
school s of Mahayana Buddhism-claims that the "I," the container of thoughts 
and desires. is the root cause of human miseries and contradictions. Bliss and 
peace can be obtained only at the cost of being rid of the Self. No doubt, the Self 
is an undeniable empirical reality, as real as the enemy one faces in battle, but 
the process of liberation can only begin with the realisation that the Self is the 
enemy to destroy. Nirvana is the new life where the empirical Self has vanished , 
a blissful state devoid of thoughts and desires, an Ego-less state of life. Krishna
murti echoes the same views : "There must be an end to the Self so that the new 
may emerge . ·· What new? the new Self? He does not say so, for a very good 
reason : the end of the empirical Self as a psychological reality means the 
emergence of a new mode of living which is impossible-or even irrelevant to 
describe in terms of metaphysical language. This much has to be said: that the 
Ego-centered mode of living must give way to an Ego-less mode of living. The 
empirical Self pictures itself as a permanence in becoming, a continuum in time. 
an evolving entity rooted in the past and stretched towards the future: it is thus 
the unfortunate breeder of pa t memories. ideas and desires , the main obstacle to 
authentic living. to genuine relationship to the actual Reality, the cause of all 
human conflict s and miseries . That Self must die for life to be joy. peace and 
bliss . This is certainly the Nair-atmya-vada view of Krishnamurti, and if one feels 
reluctant to accept this view , it is because one fails to see that its truth is only 
psychological and pragmatic. Whether the Nair-atmya-vada of the Theravada 
Buddhi sts was intended to be a theory about the human essence, is a debated 
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question. For the Mahayanists and others, the metaphysical negation of the Self
as illu trated in modern times by the stand taken by D. Hume-looked preposter
ous and ab urd. But Krishnamurti is not interested in these metaphysical discus
sions: he i not a theorizer but a therapist concerned with removing the ills of 
human life. 


C. Linked with the Nair-atmya-vada view that there i no permanent Self, is 
the other Buddhist view of Kshana-bhanga-vada, or the theory of momentariness. 
Whatever is existent i momentary. The denial of the permanent Selves is only an 
application of the denial of any permanence whatsoever. This doctrine became 
part of the later Buddhism when metaphysical preoccupations began to "contam
inate" the strictly psychological attitude of early Buddhists. It was claimed that 
at every moment all objects of the world are suffering dis olution and destruction , 
but yet things appear to persist. Thus Reality is from moment to moment; it is not 
a continuum from past, present and future, but the emergence of new things and 
new states that cease to be at every moment. The consequent is totally new and 
does not preexist in the antecedent: the discontinuity of old and new is total. 
Hence the real is ever fresh and new, never a repetition or a modification of the 
past. This view is supported by the A-sat-karya-vada doctrine of cause and effect 
that states that the consequent effect is never contained in the antecedent cause, 
but simply follows it. 


Kshana-bhanga-vada has unmistakable traces in Krishnamurti 's thought, 
though certainly not as an explanation of the nature of things but as an under
standing of "psychological" time, which is at the root of all human miseries. For 
him indeed conflicts exist because of desires and desires exist because of 
memories, thoughts, ideas which are all of the past. Through thoughts and desires , 
man lives in time which brings fears, worries, sorrow. To wonder whether 
thoughts and desires can come to an end, is to wonder whether one can put a 
stop to time: the dead past and the illusory future? Or to put it more positively. 
how can the mind be made fresh, new and innocent? As long as man confuse · his 
reality with his temporal Self, he is in agony before the impermanent; he searche 
for the permanent and the stable, which is the ideal and thus the illusion. This 
longing is futile and far from bringing peace, it produces frustration. The fact is 
that there is impermanency, and the mind is aware of it and that i why it craves 
for permanency in all its relationships. Can the mind die to the known which is 
demanding to be made permanent? To die to the known i to have no continuity 
with yesterday. no continuity with tomorrow. Then there is no more feeling of 
"becoming," the process of psychological time come to an end: there is stillness 
and passive awareness of the transient, of the actual from moment to moment. 
No reaction, no recognition. takes place but simply action from moment to 
moment. pure creativity. There i the mere experiencing of the new. when the 
mind is completely still, without any pressure or influence. This is creative Being. 
this is Reality which has no continuity, this is the Actual ever new, ever fresh 
from moment to moment, the transient: the still mind, passively aware, enjoys 
bliss and peace in this experiencing. 


"Momentariness" has thus an important role to play in the understanding of 
Krishnamurti's practical wisdom: one needs only to remember at every step that 
it must be given a psychological interpretation. More than that would be unjusti
fied extrapolation. As far as early Buddhism is concerned, it is not always easy to 
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completely dis ociate the psychological from the metaphysical, a is clear for 
in tance in the universal "belief'' of Buddhists in rebirth and therefore in some 
kind of "immortality''. 


Such belief-so obstinately held by the early Buddhists-can have no place in 
Krishnamurti 's psychological understanding of man. In avoiding all incursions 
into the field of metaphysics and religion, he shows himself more logical and 
rigorous with the initial intention of being just a "therapist" than Theravada 
Buddhism. 


Reading the modern Krishnamurti, one enjoys the privilege of rediscovering 
the unsullied wisdom of the original Buddha: a thoroughly pragmatic way for the 
awakened Self to live in this world though remaining uncontaminated by its untold 
miseries, enjoying the bliss and beauty of "the lotus flower , which though it has 
its root in water, remains untouched by it." 


KRISHNAMURTI : AN EVALUATIO 1 


In conclusion we would like to face squarely the question: is Krishnamurti's 
therapy to remove the ills of the human condition workable? Can it succeed? We 
have used above the image of man as an emergent lotus, high above the surface 
of this temporal world. But another image comes naturally to the mind: the one 
of a floating water-lily. Which of these images is the more appropriate to 
determine man's status in the world: lotus or water-lily? Are human beings able 
to rise above the flowing streams of thoughts and desires? Can they hover as it 
were above the surface of the ever changing infrastructures? Can the so-called 
contamination by the world be avoided? Should one not say on the contrary that 
man is a "being-in-the-world-and-at-the-world"? ls there any sense to demand of 
him that he be "out-of-the-world"? Like Buddha. Krishnamurti aims at putting 
an end to man's miseries, but the remedy proposed is so radical as to suggest 
nothing less than man should renounce his humanity. This is the fundamental 
question raised by Krishnamurti's vision of human life. On the theoretical answer 
one can give to it, will depend the viability of the practice. 


The understanding of the humanity of man, of the essence which makes him 
what he is , implies inevitably a reference to his temporality . Few have described 
this dimension more thoroughly and insistently than Heidegger. Man is the unity 
of past. present and future . What constitutes the concrete man here and now is 
inclusive of all his past facticities as well as his future possibilities, death included . 
It is not enough to say that he is in time: he is time. He is all in one the beginning. 
the middle and the end so that "when born, he is already old enough to die ... 
Authentic living demands that man be constantly aware of his status of "being
for-death ·': this ultimate possibility of his being will necessarily colour all his 
actions and projects . On the contrary, the inauthentic man lets himself be 
distracted by the actual satisfactions of daily living: attached to the fragile present. 
with eyes closed to the inexorable flux of his temporality, he is unable to perceive 
the radical absurdity of his "being-for-death." 


For Heidegger the phenomenologist. temporality belongs to the essence of 
being-man . This situation has to be accepted stoically with lucidity and knowledge 
that time means death and that there is no way out. Krishnamurti, on the 
contrary, does not present himself as a philosopher who merely analyzes and 


11 


11 


· 1 


I 







t " ,. 
t -
I t 


I:.. 


. ; 


182 MERCIER 


describes: he emphatically believes that there is a way of" alvation, .. a wisdom 
that can liberate man from the miseries of his temporality. For him, man i a 
prisoner that must be et free: it is not enough to describe the pri on. 


The bringing together of Kri hnamurti and Heidegger is of interest here on 
account of the fact that they both affirm that man's mi eries are caused by his 
temporality. As long as man is "time," his life is a tragic adventure, an unhappy 
journey dotted with untold sufferings and contradictions and ending with the 
fatality of death. As long as he is immersed in the flow of thoughts and desires, as 
long as his mind is pregnant with past memories and future projects, the obsession 
of his being-for-death subsists: there can be no peace , no bliss, no "salvation." 
While for Heidegger man is the prisoner of his temporality which is an integral 
part of his essence, Krishnamurti challenges this point, claiming that some sort 
of supra-temporal Nirvana state can be lived in the midst of temporality. There is 
a way of being in the world as if being out of the world. a way to be in history as 
if being out of history. Man is capable of reaching the state of "jivan-mukti ": 
liberation in this life , here and now through the state of passive alert watchfulness 
of the Actual , without ideas , memories, goals and projects. In thi new mode of 
existence, the mind and heart Me free, sensitive to the Real, open to love: they 
are dead to time but alive to the Timeless and the immeasurable. 


Temporality is for Krishnamurti that which can and must be surmounted: it is 
the enemy to slay, to put an end to man's misery and enjoy the bliss of the 
discontinuous, momentary Reality. Man can escape from the prison of time. and, 
though he be in the world, he can live as if out of the world. The water-lily can 
vanish in smoke to reveal the unsullied lotus .... 


Condemned to death or "jivan-mukta," no one in fact need be compelled into 
this dilemma. There is a third option voiced by those who deem it impossible to 
understand man 's essence without reference to a Transcendent Reality. Here the 
end of man's misery lies in the acknowledgment of the possibility of this 
Transcendence. In his despair, man invoke the absolute Transcendence with 
hope. The new dilemma is now between hope and despair. Left to himself. the 
temporal man is being for death without hope. But he who makes himself available 
and open to the mystery of an absolute Transcendence beyond the limit s of space 
and time, assumes his temporality with the tru st that this present life is the 
preliminary stage towards an enduring, eternal communion with the ultimate 
Reality. Here man's aspiration for the Infinite. far from being illusory, is taken in 
earnest: man's temporal life is only the river that leads to another shore. 


For Krishnamurti, "there is no other shore, but only the river that is this 
present life, the every day living." By the same movement he rejects the despair 
of the man condemned to ineluctable temporality and the hope of the man who 
invokes the Transcendent. For both attitudes of hope and despair are "reaction " 
that originate from the fear of the unknown. The pas ive contemplator of the 
actual Real has no regrets and no expectations: he simply sees and perceives the 
newness of every moment. All the rest is illusion and fear caused by the illusion . 


One may finally wonder whether the neutral look. the passive, indifferent 
observation, the pure awareness without commitment advocated by Krishnamurti 
are humanly possible life-situations? Are these not another form of illusion and a 
more grievous one than the hope and despair he denounces? Can a haven of 
eternity be created in the midst of temporality? Has he done ju tice to the 
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Dialogue on ''What is Sacred?'' 
Opened by Prof. Allan W Anderson 


W 
ith over one hundred and thirty 
registered participants, the last 
dialogue of 1993 hosted by the 


Krishnamurti Foundation of America was 
opened with a short talk by Prof. Allan W. 
Anderson on Friday, October 8th. The 
weekend was blessed by perfect weather, and 
there was an atmosphere of serious inquiry 
into the many issues of a complex topic: 
"What is Sacred?: God, Religion, and Belief." 
Two videotapes from the eighteen-part 
dialogues that Krishnamurti had with Prof. 
Anderson in 1974 were shown along with 
tapes of two Ojai public talks. Copies of the 
book that contains the texts of those eighteen 
dialogues titled A Wholly Different Way of 


Living were available for sale in the book 
room as were many other titles from the stock 
of books, video and audiocassettes sold by the 
Foundation. 


Dr. Anderson, on this his first visit to 
Ojai, said in part: 


" .. .I was looking over the valley and 
saying to myself what an extraordinary thing 
to find myself among friends, and also cradled 
and nestled in these hills. Driving up here 
from La Jolla, I thought about the statement 
in the tenth book of the Rig Veda which 
points out that the goddess of speech, Vac, 
never appears except among friends. And in 
the little packet we received that described for 
us the weekend to come there was a stress on 
friendship , and in the modem world friend
ship, compared with what it was in the ancient 
world, is something that has fallen to a 
diminished state. We talk about connections 


• 


now, not very much about friends. I am very 
thankful to be among friends. 


"The responsibility of making the opening 
remarks that would be germane and cogent for 
what lies ahead of us in the days to come, I take 
very seriously. It has been some twenty years now 
since Krishnamurti and I undertook those conver
sations together that you are so familiar with; and 
during those conversations Mary Zimbalist was 
present and I wish to thank her. I was a virtual 
total stranger and she made me feel welcome and 
at home. The culmination of my thanks is to 
Krishnamurti and his memory. Not a day passed 
after the conclusion of those tapes ... though I 
never saw him in person again . . . without his 
spiritual presence remaining, as I am sure you 
must feel it yourself. Even now his spirit abides 
'nearer than hands and feet.' 


(continued on page 2) 


hainberg 


David Shainberg, M.D., psychiatrist, 
painter, and friend of J. Krishnamurti, 
died at age 61 in New York City on 
Sunday, December 5, 1993. Dr. 
Shainberg, along with Prof. David Bohm, 
had dialogues with Krishnamurti in 1976. 
These were made into a videocassette 
series titled The Transformation of Man. 
A single dialogue with Krishnamurti was 
recorded in New York City in 1983 titled 
The Power of Illusions. Dr. Shainberg 
had been the Dean of the Post Gradu
ate Center for Mental Health in New 
York City. He was the author of The 
Transforming Self, published in 1980. 







Prof. Anderson (continued) 


"Our topic: 'What is sacred?' 
There is an inexhaustible pathos implied 
in the content of that enduring question. It 
is a question that properly belongs among 
those questions that we call enduring. The 
character of that pathos encourages us to 
be very serious about our approach to the 
question. I hope to develop in the few 
minutes allowed us what the character of 
that seriousness is and why the serious
ness is at such a level. We get very 
uneasy when seriousness is brought 
forward, particularly in such a matter as 
the question 'What is sacred?' We protest 
and say, 'Oh for heaven's sake, what is 
all this fuss about seriousness? If we were 
living sacredly, then where would the 
question arise? We should be ourselves 
the sacred. The question would not arise 
let alone endure.' It is an amiable 
hypothesis but dangerously naive, 
deceptive and superficial because it 
overlooks a permanent feature of human 
nature. And it's precisely that feature that 
requires on our part a further question 
which we should be asking every time a 
question arises for us no matter what it is, 
namely, what is the question's real 
province. Where does it belong? Further, 
am I quietly hearing the question before I 
am already galloping toward an answer? 
The difficulty with abiding a question has 
to do with what it is to be human. To 
abide means to stay, to stand, not to bolt, 
not to budge. 


"Our question, 'What is sacred?' 
must find its place. Its place is not in the 
discipline of theology. Theology begins 
with the notion that it knows. It knows 
God, so discourse begins with that. It 
doesn't belong in the province of 
philosophy's theories of language. It 
doesn't belong in depth psychology's 
concerns and meandering among the 
eruptions from the unconscious. All those 
disciplines require focus on something 
that is outside the one who is doing the 
study. 


"This uneasiness, this fear within 
our question, attends self-inquiry. And 
self-inquiry is a meditative act. Medita
tion is little understood let alone practiced 


well. Our question, 'What is sacred?' 
cannot realize an answer outside of its 
sphere, which is self-inquiry. But even 
when we say that, we have not yet located 
its home ground. Its home ground rests in 
a certain permanent feature of our nature. 
It is one we do not like to think about. It 
is our capacity for self-betrayal. We can 
betray not only someone else but also our 
own selves. Our capacity for violating our 
own nature is human. If wild creatures in 
the forest lived that way they would make 
too many mistakes and not survive. They 
don't get away with more than one or 
two, perhaps three, and live. We have 
buffered ourselves through technology 
against that raw relation to nature, but it 
has not in any way improved our relations 
to ourselves. Unlike the wild creature 
whose eye is clear, our species has a 
confused eye. Have you ever wondered 
when you saw the eye of an eagle how 
you were going to look at yourself in the 
mirror the next time? I have many times, 
and I've had long, long thoughts about it. 


"Our capacity for self-betrayal is 
something that we must note. I want to 
note it in relation to our question, 'What 
is sacred?' What does it mean to betray 
oneself? If we can determine that in just a 
couple of minutes, then we can begin to 
look out on the vista of our question, and 
we shall be asking our question of 
ourselves, of one's own self, yes, one's 
own self. Upon every instant by reason of 
our nature we are faced with a problem of 
attitude, but almost always we think we 
are faced with only a problem of choice, 
preference, decision. We fail to note that 
they follow as night the day from our 
attitude. That fact is rarely brought 
forward. 


"We have for centuries given 
ourselves airs that we somehow are 
privileged to have free will. We are free 
for attitude, but given our attitude, 
freedom stops there. Our preferences, our 
choices, our decisions follow upon 
attitude as night the day. That has the 
most far reaching meaning for our 
understanding of ourselves, and we face 
that upon every instant. Upon this instant, 
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my attitude will determine everything else 
that follows from my will, intellect, and 
feeling. More radically, more crucially 
(though this is another topic) my access to 
the primal root of intuition will be 
furthered or hindered by my attitude. 


"The role of intelligence in this is 
critical. Please consider, for a second, the 
etymology of the word. Intelligence is 
made etymologically upon inter, which 
means 'between', and legere which 
means 'to gather'. Something is being 
gathered, in between. Between what? 
Between the timeless and time. Which is 
to say, it is not the timeless that is crucial 
and it's not time that is crucial, but rather 
what is timely. And by timely I do not 
mean what that word has become in its 
vulgar sense in western civilization ... a 
time when we have opportunistically 
something to grab. I do not mean that at 
all. What is timely upon every instant is 
what attends and follows precisely from a 
correct attitude: A meditational attitude. 
And when Krishnamurti pleaded over and 
over again that our behavior is so 
enmeshed, imprisoned in one thing after 
another so that there is no quietude, no 
standing still, no abiding, he was pointing 
to the phenomenon that we are always 
jumping ahead of ourselves. That is an 


attitudinal issue. We want something that 
we imagine is out there. We are unwilling 
to have what we need specified for us 
within the in-between. What is sacred 
then? Could it be that it is that gatherin 
in-between, within the timely, so that our 
lives are lived between the timeless and 
time ... and what I am about to say now 
may sound frightening .. . so that our lives 
are lived inevitably. If our lives are 
inevitable, what occasion is there for 
anxious worry? 


"Suddenly that Biblical phrase 
comes alive, ' The peace that passeth 
understanding.' Krishnamurti' s concern 
for what is whole is apropos of what we 
are talking about here. Is it possible, he 
asked, to live so that the part is included 
in the whole? So it isn't a question of 
something being pathologically wrong 


(continued on page 3) 







Prof. Anderson (continued) 


with thought, since in meditation thought 
necessarily operates. But how are we 
supposed to include it in the whole, in 
meditation? 


"In his Notebook there is this 
remarkable statement on page 101, 'There 
is a "thinking" born out of the total 
emptiness of the mind.' He calls it 
thinking, but of course it is in quotation 
marks lest we confuse it with what we 
usually call thought. 'There is a thinking 
born out of the total emptiness of the 
mind; that emptiness has no center and 
so is capable of infinite movement. 
Creation is born out of this emptiness but 
it is not the creation of man putting things 
together. That creation of emptiness is 
love and death.' Every instant is an 
instant of creation and also of destruction. 
Yet we will not abide the destruction. 
And when we sense that the creation is 
also the destruction we won't abide that 
either. 


"We talk about process. The 
creation that is pointed to here is not a 
process. It is instantaneous and opens us 
to the deep question: Is it possible to live 
so that the part is included in the whole? 


"Now I am going to bring up 
something that is a problem for us all. 
Krishnamurti is now no longer here in the 
flesh, so we can't listen to his words. We 
have now the legacy of his words in 
writing. How are we going to read that 
writing? You must have asked yourself 
that que tion since his written words are 
of the past. Is it possible to read them so 
that the part, the past, is included in the 
whole? Because if we are not going to 
read his works meditatively, which is to 
say with the part included in the whole, 
then we should be violating not only his 
work, but also violating our own nature. I 
wrote out a question that relates precisely 
to this issue, and I'll read it to you, 'Is it 
possible to read so attentively that the 
word, which is of the past, is included in 
the unprecedented present instant, the 
eternal now?' Ifit is not possible to read 
that way we are lost. And the question, 
'What is sacred? ' cannot be asked. 
Likewise if we were collapsed into the 


eternal we should have no occasion for 
asking the question either. So is it 
possible to read so attentively that the 
word which is of the past is included in 
the unprecedented present instant, the 
eternal now? 


"I hope in our dialogues ahead this 
weekend we might explore that. Since the 
seventeenth century this line of question
ing and thinking has virtually departed 
from western civilization. It was present 
in the middle ages and in the ancient 
world. But centuries have passed since 
the seventeenth, and we were brought up 
with no knowledge of this. In academic 
practice, with rare exceptions, it's never 
discussed. What does that say? It says 
that one could live out the term of his 
natural life and never hear essentially 
about what is sacred. 


"Some of you perhaps will 
remember the poet Keats' lines from 
Endymion which are quite unintelligible 
unless one is capable of thinking medita
tively. Since he points to what it is that is 
sacred in these lines he says, 'A thing of 
beauty is a joy forever.' How are you 
going to make that intelligible? Things 
come to be and pass away. But here's a 
thing that's a joy forever! Am I here 
forever? Don't I also come to be and pass 
away? You see the difficulties. 


"And as though that is not enough 
he goes on to say, 'Its loveliness in
creases; it will never pass into nothing
ness; but still will keep a bower quiet-for 
us, and a sleep full of sweet dreams, and 
health, and quiet breathing. Therefore on 
every morrow, are we wreathing, a 
flowery band to bind us to the earth.' 


"Not to yank us up to heaven, to 
bind us to the earth, 'Spite of despon
dence, of the inhuman dearth of noble 
natures, of the gloomy days, of all the 
unhealthy and o'er-darkened ways made 
for our searching: Yes, in spite of all, 
some shape of beauty moves away the 
pall from our dark spirits. Such the sun, 
the moon, trees old, and young, sprouting 
a shady boon for simple sheep; and such 
too is the grandeur of the dooms we have 
imagined for the mighty dead. All lovely 


• 


tales that we have heard or read: An 
endless fountain of immortal drink, 
pouring unto us from the heaven's brink.' 


"When Mark Lee invited me to 
make these opening remarks I was hard 
pressed because I said to myself: If I 
bring something forward that is a disclo
sure from my own self-inquiry over many 
decades, will it be intelligible? And I said 
to myself, you can hardly do anything 
else because Krishnamurti has already 
prohibited anybody interpreting what he 
said or wrote. And I thoroughly agree and 
wholeheartedly endorse that prohibition. 
So I was left, wasn't I, with gratitude to 
Mark Lee, but standing before the task 
with fear and trembling. Not fear as 
catatonic fright but an extreme respect for 
what it is to make unprecedented self
disclosure even among friends. 


"In the Upanishads there is a most 
marvelous statement. It reads, and I'll 
translate it: 'This that is here is full. That 
which is yonder is full. The full outflows 
from fullness. Even on taking away the 
full from fullness, fullness itself remains.' 
To stand within the full instant and not 
bolt. To stand where timeliness is 
gathered, not isolated by oneself but in 
the beauty of what is sacred, is, then, an 
end to anxious worry. And it's the 
beginning, instant by instant, of a new 
creation and the total destruction of the 
face of the preceding instant. 


"So, I decided that I would hazard 
saying these things, and I hope in our 
dialogues in the days ahead we can 
explore this question of this permanent 
feature of human nature which specifies 
our nature as human. We have the 
possibility of self-betrayal, yet we also 
have the possibility of timeliness which is 
the practical equivalent of a thinking 
'born out of the total emptiness of the 
mind' and infinitely more cogent and 
apropos of our present situation than any 
idealization that we could imagine. 


"And it is that practical element 
that I wish to end my remarks on. Is it 
possible to live so that the part is included 
in the whole? Is it possible to read so 


(continued on page 4) 







Prof. Anderson 
(continued) 


attentively that the word which is of the 
past is read upon this present instant in all 
its richness and glory within the eternal 
now? I can't ask that question for anyone 
else but myself. I cannot answer it for 
anyone else but myself. But we are 
friends and we can speak to one another. 
Those who think they are speaking but 
who are not friends are, when the goddess 
of speech is absent, babbling. No matter 
how erudite and brilliant the babble, it is 
still babble. But we are privileged to 
come together as friends. And in our 
discussions with each other in the hours 
to come, each one of us, in what Krishna
murti calls aloneness, can within that 
present instant discover timeliness and 
inevitability ... and on that account what it 
is that is sacred." 


You are invited to the Annual Gathering 
Krishnamurti Foundation of America 


Saturday, April 30th and Sunday, May 1st, 1994 
Oak Grove School, Ojai, California 


Each year in the spring, the Foundation hosts a two-day free public 
gathering on the grounds of the Oak Grove School. The intent of the 
gathering is to enable people to be together as friends for two days and 
suspend the usual activities and habits of living to explore the implications 
of Krishnamurti's teachings and learn more about the work of the Founda
tion and the Oak Grove School. Your participation will be most welcome. 


The Program will include: 


Orientation and Announcements 
Informal small group dialogues 
Vegetarian lunches served out of doors 
Informal discussions about Foundation/School 
Book and tape sales 
Tours of the Oak Grove School 
Walks over KFA grounds 
Videotape showings throughout both days 
Audio tapes played in the Oak Grove 


Requests from the Krishnamurti Archives 
Search Underway 


The Foundation is undertaking a 
project to assemble the texts of all works 
authored by Krishnamurti up to the 
cessation of the Star Bulletin in mid-
1933. This early Complete Works with 
annotations will be an important resource 
for scholars and a valuable historical 
document. The project will be coordi
nated by S. Lloyd Williams, Ph.D., 
Associate Professor of Psychology at 
Lehigh University, who is presently in 
Ojai on a sabbatical leave during aca
demic year 1993-1994. Assembling the 
early writings is a challenging task that 
will require help from individuals, as well 
as libraries and archives around the 
world. The Foundation lacks some 
sources of early Krishnamurti material, 
such as a number of national magazines 
of the Order of the Star in the East, which 
were published prior to 1930 in various 
countries. Specifically, some magazines 


that the Foundation archives are partly or 
completely lacking include the following: 


Ananda 
Etoile d'Orient 
The Server 


(news magazine of the Order of 
the Star in the East in America) 


The Herald of the Star 
Advance! (Australia) 
Australian Star News 
The Brothers of the Star (India) 
The Disciple 
The Halcyon (New Zealand) 
International Bulletin of the Order 


of the Star in the East 
Star in the East (Australia) 


Readers who can provide informa
tion about where we can locate any of 
these magazines are asked to contact the 
KF A so we can make the necessary 
arrangements to view them. Of course, 
the KF A would also be very happy to 


• 


receive donations of any of these publica
tions for the archives. In addition, we are 
naturally eager to learn of any other 
particularly rare or unpublished works by 
Krishnamurti that readers might know 
about. Please contact: 


Tom He g tad, Archivist 
Krishnamurti Archives 
P.O. Box 1560, Ojai, CA 93024 ---
Telephone: (805) 646-8863. 


Volunteers Needed 


Related to the Complete Works 
project described above, the Foundation 
is in need of volunteers who would be 
willing to type older transcripts of 
Krishnamurti talks into their computers. 
Work in your own home at your own 
pace. PC or Mac OK. If you are inter
ested in this project, please contact Tom 
Heggestad at the above address or phone 
number. 
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DISCUSSION Indian Inst . of Advanced Study 


Reply to Mercier: A Pathless Reality: 
The Central Theme in J. Krishnamurti 


M. M. Agrawal 
'• 


I N HIS PAPER on A Key to Krishnamurti' s Thought , Jean L. Mercier1 offers a 
very sympathetic summary of some of the most important ideas of Krishna


murti on the "human condition" and the "authentic mode of living." He then 
draws a general comparison between these ideas and some of the doctrines of 
Theravada Buddhism, concluding that Krishnamurti provides a new understand
ing of "the old Buddhism in a modern way." But finally, rather surprisingly , he 
concludes that Krishnamurti's "authentic living" is unworkable and offers "an
other form of illusion and a more grievous one than the hope and despair he 
denounces . " 2 He obviously does not find anything radically new in him, and this 
to my mind suggests the key to Mercier's misunderstanding of Krishnamurti. One 
would agree that there is not anything new in the doctrinal contents of Krishna
murti's thought; nor in his claim that freedom from the sorrowful human condition 
is both possible and desirable. His originality, however, lies in the "how" of what 
we think we can do to liberate ourselves. 


The reality, the "what is," Truth, God or "whatever you may call it" is 
pathless. This central claim is the key to the understanding of Krishnamurti's 
spiritual philosophy. Krishnamurti is not an academic theoriser. Since he offers 
no systematic exposition of the nature of reality, his casual characterization of 
the human existence in terms of familiar Buddhist categories, and the rese~blance 
of some of his views, as Mercier shows, with Theravada doctrines are not of 
much significance. In fact, it is in keeping with the Indian spiritual philosophy 
generally that Krishnamurti sees the human condition as essentially sorrowful. 
Everywhere man i struggling to free himself from domination by others, by 
Nature, by the society, and even by his own impulsive and conditioned nature. 
Thus all the religions of Indian origin propose spiritual freedom or release from 
the human condition as the ultimate goal of life, even though the "methods" they 
prescribe to attain it differ considerably. It is in this context that Krishnamurti's 
claim that reality is pathless becomes most significant. For not only does he offer 
no method for discovering the ultimate spiritual reality, but he also explains why 
there cannot be a method, and consequently a definite path, to it. It is in the logic 
of spiritual discovery that he provides the most powerful critique of religion in 
our times. For surely all religions, among other things, delineate a definite path, 


'Jean L. Mercier, "A Key to Krishnarnurti's Thought," International Philosophical Quarterly 28 
(1988), 171-83. 


2lbid., p. 182. 


INTERNATIONAL PHILOSOPHICAL QUARTERLY Vol. XXIX, No. 3 Issue No. 115 (September 1989) 
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prescribe their respective methods, to the discovery of the ultimate spiritual 
reality which they identify as God . 


The awareness of the ultimate spiritual reality constitutes the condition of 
human freedom. It is Krishnamurti's claim that no form of meditation or worship 
involving a method, effort, or will can produce the condition of freedom in man. 
Thus Krishnamurti gives none of the familiar criticisms of religion which ·are 
based on the arguments against the existence of God or the veracity of individual 
doctrines or the soteriological significance of rituals and practices. Unequivocally, 
he claims that in the matter of spiritual freedom any action of the will is self
defeating. To appreciate this point we need first to identify the element of bondage 
in the human condition and then to explain why it cannot be removed by any 
action of the will. Only then will we be in a position to respond to Mercier's 
question: is Krishnamurti's therapy to remove the ills of the human condition 
workable?3 


The "inner" freedom with which Krishnamurti is concerned is primarily a 
freedom from one's own "conditioned" nature. The psychological self is identical 
with the total repertoire of this conditioned nature , which is structured in personal 
memories and experiences. From the very beginning of his life man is "condi
tioned" by his physical and social environment to obey, to believe, and to follow 
certain practices . All these may be "technically" necessary for human learning 
and well being; but in actual fact we find that they turn into psychological 
necessities, thus adding a completely new dimension to man's being in the world . 
For then , inwardly, we feel impelled to use our skills, our knowledge, and the 
creative energy not just for the love of life , ~ut for the fulfillment of the 
psychological self, the " I" or the "me" which we believe to be a permanent 
entity, continuing to be the same throughout its constantly varying biography. 


The ''I'' thus serves as the center for a complex structure of personal motives 
which are reflexive in the sense that, although immediately directing conscious
ness towards an impersonal end, transversally they intend the fulfillment of the 
"I" itself. Thus when an artist uses his art, a musician uses his violin, to become 
famous, his motive in realizing his art is reflexive in the above sense. The "I" by 
its very nature tends to be self-seeking. "The activity of living" then turns out to 
~e ''the routine, with its struggle and conflict ... the ache of loneliness ... the 
ambition, the search for fulfillment, the success and the sorrow ... gaining and 
loosing a battle, and the endless pursuit of pleasure. " 4 This, then, is the element 
of the inner bondage: the felt necessity to fulfill oneself, centering around the 
I-consciousness-the striving to "become" a so-and-so. This extra dimension of 
self-seeking added to the expressed being of man is the whole source of sorrow. 
Thus freedom, for Krishnamurti, is freedom from the self and not a freedom for 
the self. It is freedom from "becoming" through the seeking of fulfillment. 


THE PROBLEM OF METHOD 


Can freedom-from-self be attained by a "method" involving effort or the action 
of the will? We have already noted that Krishnamurti's answer is in the negative. 
In his explanation of why it cannot be so, Krishnamurti appeals to the holistic 


l/bid., p. 181. 
'The Second Penguin Krishnamurti Reader, Ed. Mary Luytens (London: Harmondsworth, 1970), 


p. 53 (except when otherwise indicated all Krishnamurti references are to this work) . 
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nature of consciousness: experience, knowledge, memory, thought, desire, and 
action are interlinked. My present action is rooted in the past experience; it 
presupposes certain beliefs which are connected with relevant desires. With 
knowledge we act to realise those desires. In particular the desire to "become, "I 


' which we noted as the central sustaining feature of the ·•I,'' and the action of the 
will from the reflexive motives of self-fulfillment, are rooted in certain fundamen
tal beliefs concerning the nature of the self, the world, and the relationship 
between the two. 


Krishnamurti maintains that our beliefs concerning the nature of the self and 
its possibilities are generally false. He explains that in reality there is total 
imp~nce. Outside, everything is in a state of constant flux. "Inside," the 
consciousness is aware (to use a Sartrean phrase) of the fatality of its own 
spontaneity. And, in introspection, the @ind can Q.iscover no substantiaL'..'l." 
The mind thus feels terribly msecure and craves for permanence. li is to meet 
this demand for security that the mind invents a permanent self-an enduring 
!_ildividual egp whi_cii "owns" its constantly changing states of consciousness, 
which owns a past aqd has a future. The "I" clings to the past and hopes to -
become something in the future. This "cfulgfng' · and "becomin " ~the actions 
of the will. Behind these actions lies the impelling force of the "past." Any action 
of the will to attain freedom must be a product of the same conditioned past~ and 
it must therefore be prompted by the motive of self-fulfillment. 


The pursuit of a method involving effort and will implies that the .. " e.sires 
to become free, and thus it is seeking fulfillment. But this is clearly 12aradoxical. 
For we have already seen that the desire to ·'become,'' anything whatsoever, 
itself constitutes human bondage. Any practice of a method, any exercise of the 
will, is inevitably condemned to seek self-fulfillment. How can this self-seeking 
that aims at strengthening the self and is itself a realization of human bondage 
deliver freedom-from-self? As Mercier realizes: "Onl in S_Q9ntltnei!Y, can there 


- be the discovery of whatis. True learning has nothing to do with accumulation of 
knowledge or expansion of experiences .... Disc· 'ne asceticism. renunciaf 
-:--- are the ver o posite of spontaneity; they prevent discovery and 
creativity .... Discipline and asceticism, which are forms of self-defence, 
compulsions, suppressions, can only breed further conflicts. " 5 But, unfortu
nately, Mercier fails to see the significance of this view. In particular he fails to 
see that Krishnamurti's total rejection of "method" is a completely revolutionary 
idea, and shows him the way to a truly human approach to "the discovery of 
what is." On the contrary, he finds that: "!,,ike Buddha, Krishnamurti aims at 
putting an end to man's miseries, but the remedy proposed is so radical as to 
suggest nothing less than man should renounce his humanity. " 6 Let us then look 
at the remedy proposed by Krishnamurti before we judge that it involves a 
renunciation of man's humanity. 


SELF-KNOWLEDGE AND "CHOICELESS AWARENESS" 


The r.,emedy is found in understanding ourselves-the expressed being of man. 
Since "we live in relationship to things, people, ideas ... relationship is part of 
our human essence. To understand oneself is to understand oneself in relationship 


'Mercier, pp. 176-77. 
•/bid .. p. 181. 
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and that means to understand our reactions to things, people .. . . In a way, our 
reactions are our Selves. " 7 The way this understanding comes about is by 
"choiceless awareness" of the total phenomenon of self-seeking activity. The use 
of the term " choiceless" signifies first , the fact that Krishnamurti is not supplying 
a method. And second, since choice itself is rooted in desire and therefore in the 
conditioned "past," choiceless awareness is spontaneous . Thus any attempt to 
conceptualize "what is" inevitably obstructs understanding . The <::hoiceless 
awareness is not an activity of thought. Nor is it "observation" in the sense of 
"reflection" which follows upon an event after it is over. Rather, like the Sartrean 
"pre-reflective consciousness ," it is immediate and non-cognitive, simultaneously 
and silently watchful of the total movement of the self in its relationship. 
" Awareness is not a commitment to something. Awareness i an observation, 
both outer and inner, in which direction has stopped. You are aware, but the thing 
of which you are aware is not being encouraged or nourished . A areness is not 
concentration on something. It is not an action of the will choosing what it will 
be aware of, and analysing it to bring about a certain result.' '8 


It seems extraordinary to find in this approach, as Mercier does, a denial of the 
humanity of man. On the contrary , the whole beauty of this approach lies in the 
fact that it does away completely with the "brutality" that religious belief 
condones , and the "violence" that religious practices admit by allowing physical 
and mental self-torture in the wake of "discipline," albeit self-imposed . " The 
austerity of the priest and the monk is harsh . They deny certain of their appetites 
but not others which custom has condoned .. . . Austerity is generally identified 
with self-denial through the brutality of discipline , drill and conformity .... To 
see this is intelligence . .. . Intelligence is the sensitivity which understands,...an.d 
therefore avoids, the extremes. But it is not the prudent mediocrity of remaining 
half-way between the two . " 9 


It is surprising then that Mercier sees in this gentle approach a demand to 
"suppress human desires and aspirations . " 10 In Krishnamurti , there is no ques
tion of suppressing desires, nor is there any question of encouraging any particu
lar type of desire. There is only the understanding of Desire in alert, choiceless ' 
awareness of the "whole." Such creative understanding, unlike mere intellectual 
understanding, is not a matter of accepting or rejecting any conclusions . Rather, 
it is a discovery , a "seeing," of the truth in the structure of one's consciousness, 
spontaneously. Such "seeing is the acting" which is not tethered to the past. 
"And the seeing is always new and so the acting is always new. Therefore the 
seeing of the everyday response brings out the new, which is what we call 
spontaneity. At the very moment of anger there is no recognition of it as anger. 
The recognition takes place a few seconds later as 'being angry.' Is this seeing of 
that anger a choiceless awareness of that anger, or is it again choice based on the 
old? If it is based on the old, then all the responses to that anger-repression, 
control, indulgence and so on-are the traditional activity . But when the seeing 
is choiceless, there is only the new. " 11 Thus seeing or understanding being always 


1/bid ., p. 172. 
•Krishnamurti, pp. 206-207. 
9/bid ., p . 224. 
••Mercier, p. 183. 
11 Krishnamurti , p. 140. 
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new signifies creativity and being spontaneous signifies freedom. It is Krishna
murti's claim that such understanding is both a necessary and a sufficient 
condition of spiritual freedom. 


FREEDOM AND THE HUMANITY OF MAN 


Does the "seeing," the understanding, restore the essential humanity of man, 
or, rather, does it destroy it? We have already noted that for Mercier it demands 
"nothing less than man should renounce his humanity." This is because Mercier 
finds the essential humanity of man in his "temporality." But the precise 
significance of temporality in the present context is left unexplored. Following 
Heidegger, Mercier says: "The understanding of the humanity of man, of the 
essence which makes him what he is, implies inevitably a reference to his 
temporality . ... Man is the unity of past, present and future. What constitutes 
the concrete man here and now is inclusive of all his past facticities as well as his 
future possibilities, death included. It is not enough to say that he is in time; he is 
time .... Authentic living demands that man be constantly aware of his status of 
'being-for-death ' .... " 12 But for Krishnamurti all the miseries of life "are caused 
by his temporality" which must be "surmounted." And to Mercier's mind it 
suggests that Krishnamurti is asking for the impossible. In asking for the death of 
temporality, Krishnamurti is asking man to surrender his essential humanity. But, 
before we pass this judgment, let us explore what significance temporality has for 
an authentic human existence . 


First, it is important to realize that for Krishnamurti the temporality in question 
is constituted by the "psychological time." And second, this temporality does 
not belong to the essence of the humanity of man. Rather it is identical with the 
structure of the ego, the self which is only a psychological ''construct.'' The ''I,'' 
considered as an enduring self, is simply an illusion, sitting at the center of all 
other illusions which are embodied in one's ideological beliefs. Thus the life of 
the "I," the "me," in so far as it is characterized by its self-seeking desire fo 
"become" can also be nothing but an illusion. In reality there is no one to become 
anyone. Thus it would be quite extraordinary if the chasing of illusions was 
thought to be of the essence of the humanity of man. 


Indeed the ordinary man does not perceive the Heideggerian absurdity of man's 
being-for-death. But for Krishnamurti, there is not only that familiar, one, 
physical death bringing an end to each man's becoming. In reality there simply is 
no continuing of the being of the individual self. Death (and thus creation) is a 
moment to moment affair. For Krishnamurti, "living is dying . . .. Living means 
that every day you are abandoning everything that you are attached to. " 13 The ~ 


absurdity of man's existence consists in the fact that he does not see the true 
nature of his being-for-continuous-creation. Or, what amounts to the same thing, 
he does not see that the psychologically "enduring" self is nothing but an illusion, 
and, consequently, the whole idea of self-advancement, of "becoming," through 
fulfillment of desires, is nothing but a meaningless project. 


•~Mercier, p. 181. 
13Krishnamurti Foundation Bulletin (London: Krishnamurti Foundation and Trust, Ltd ., 1986), p. 
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WHAT IS "PSYCHOLOGICAL TIME"? 


It is important to distinguish clearly between psychological time and objective 
time. The latter is chronological, is measured by our instruments. And Krishna
murti is under no illusion that one has to keep an eye on one's watch if, for 
example, one has to catch a train. All the processes of change and decay, both 
physical and mental, take place in objective time. In that sense time is an essential 
feature not only of man but of the whole of Existence. But there is the other time, 
psychological time, which consists of the very belief that the "I" literally has a 
future and a past. In reality there is no "past," or else it will be existing now. 
Nor is there a "future," or else it would not be in future. In reality every thing is 
in the "now." Yet memory has created a personal expanse of time, from a 
personal past to a projected personal future. Thus the very belief that temporality 
is the essence of human reality constitutes psychological time. Thus the whole 
endeavor of the "I" to "attain" and to "become" (a famous man, a saint, an 
authority, etc.) is a movement in psychological time. Hope, despair, and ambition 
constitute psychological time. The death of the "I," then, is the dissolution of 
psychological time. In it there is freedom from the "past" and freedom from (not 
suppression of) the desire to chase pleasures for the endurement of the illusory 
self. 


Does the death of the psychological time amount to the death of the humanity 
of man? We have seen that for Krishnamurti living is a movement in relationship. 
But when "relationship is tethered to the past, to memory, its movement is 
limited and becomes agonizing. " 14 And that is how it is when life is guided by the 
motive of "becoming." A self-seeking activity can only breed mischief and 
violence, illusions, anxiety and strife, none of which can be counted as belonging 
to the essential humanity of man. Thus, the "me" and its "becoming," the 
psychological temporality of man, cannot be considered to be central to the 
essence that makes man what he is. And, it will be sheer prejudice to think that 
the dissolution of the illusion of "becoming" amounts to a surrender of the' 
humanity in question. The essential humanity of man (his innocence, understand
ing, courage, compassion, etc.) must be found in the original unity of the non
egological consciousness which lies beyond "becoming." Man can live his 
humanity only when the egocentric distortion of the creative process of being has 
ceased to function. Only then can he manifest that Jove "which seeketh not its 
own." Only in the absence of the "me," the psychological structure of time, can 
human relationship be free of mutual exploitations, and can man live like an artist 
of Life, rejoicing in the spontaneity of being in moment to moment creation. 


14Krishnamurti, p . 139. 
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Centenary Gathering and Camp 


The Krishnamurti Foundation of America is happy to announce that its Annual Gathering 
will be held in Ojai on the occasion of the birth centenary of J. Krishnamurti (1895-
1986). Events are scheduled from Friday, May 5 through Thursday, May 11, 1995. The 


intention of the Gathering is to enable people to take a break from their routine and come together 
as friends to explore and share fundamental questions of life in the light of Krishnamurti ' s 
teachings. We cordially invite you to participate in the Gathering. The Gathering is free to the public 
except for a $5 registration fee . Charges for the Camp are listed below. 


Registration: 
All participants, and those wishing to join the 
Camp are asked to fill out the reservation form 
(see page 6) and mail it to the Foundation 
officenolaterthanApril 15, 1995. 


Arrival: 
Participants are expected to arrive on May 
5th. On arrival please report directly to Camp 
Ramah if you are a camper. All others report 
to the Centenary Headquarters in the tent next 
to the Oak Grove on Besant Road for programs 
and further directions and information. 


Accommodation: 
The Foundation does not have accommodations 
available within the grounds of the Oak Grove 
School (OGS) or the Krishnamurti Library, 
but we have arranged for the use of the facilities 
at Camp Ramah, two miles from OGS. Daily 
transportation between Camp Ramah, OGS, 
and the library will be provided. No self-tent 
camping is available at Camp Ramah or on the 
campus of OGS. Tent space is available at 
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Wheeler Campgrounds or Lake Casitas. Please 
note that accommodations are limited at Camp 
Ramah to 150 individuals. Registration will be 
solely on a first-come-first-served basis. 


Food: 
Three vegetarian meals a day will be provided at 
Camp Ramah for those staying th re. If others 
would like to join the camp meals they must 
register for them in advance on May 5th at the 
Centenary Headquarters. Costs will be: 
Breakfast $5 .00, Lunch $7.50, Dinner $10.00. 
Complimentary coffee, tea and snacks will be 
available in the Centenary Headquarters 
throughout the period of the Gathering. 


Breakfast Camp Ramah, 8:00 a.m. 
Lunch Camp Ramah, 1:00 p.m. 
Dinner Camp Ramah, 5:30 p.m. 


Tea, Coffee, Snacks 
C. Headqrts., Daily: 10 am-5 pm 


(continued on page 2) 







Centenary Gathering 
(continued) 


Arrival and Registration: 
C. Headqtrs. and Camp Ramah 
12:00 noon - 9:00 p.m. 


Inaugural Opening: 


Friday, May 5 


Outdoor Pavilion, OGS,10:00 a.m. Saturday, May 6 
Speaker: Dr. Lakshman Rasiah, M.D., Secretary KF A 
Speaker: Dr. Allan W. Anderson, Ph.D. 


Presentations on Krishnamurti and the Teachings: 
Outdoor Pavilion, 10:00 a.m. Sunday, May 7 


Speaker: (to be announced) 
C. Headqtrs., l 0:00 a.m. Tuesday, May 9 


Speaker: (to be announced) 


Krishnamurti Ojai Talks 1985 -
Talk# 1 Oak Grove, 11 :45 a.m. 
Talk #2 Oak Grove, 11 :00 a.m. 
Q & A #1 Oak Grove, l l :00 a.m. 
Q & A #2 Oak Grove, 11 :00 a.m. 
Talk #3 Oak Grove, 11 :00 a.m. 
Talk #4 Oak Grove, 11 :00 a.m. 


Krishnamurti Ojai Talks 1966 -


Saturday, May 6 
Sunday, May 7 
Monday, May 8 
Tuesday, May 9 
Wed., May 10 
Thursday, May 11 


From the National Educational Television film series, 
The Real Revolution: 
Talk# 1, 2 (30 min. each) 


School Library, 3:00 p.m. Saturday, May 6 
Talk #3, 4 (30 min. each) 


School Library, 3:00 p.m. Sunday, May 7 


Special Archival Recordings and Showings: 
Audio recording of Krishnamurti chanting Sanskrit slokas at 
Madras, India 1982 


School Library, 7:00 p.m. Saturday, May 6 


Rare 1925 film of Krishnamurti at Castle Eerde, Holland and 
Madras, India 


School Library, 8:00 p.m. Saturday, May 6 


Krishnamurti New York City Talks, 1971 (never before seen 
videotapes that were published in TheAwakeningoflntelligence) 
Talk # 1, 2 C. Headqtrs. Monday, May 8 
Talk #3, 4 C. Headqtrs. Tuesday, May 9 


Krishnamurti at Univ. of California at Los Angeles, 1971 
Talk# I Oak Grove Tent Tuesday, May 9 
Talk #2 Oak Grove Tent Wed., May 10 


Book-Videocassette-Audiocassette Sales: 
All Krishnamurti books, tapes and videocassettes are available 
for purchase throughout the time of the Gathering at the 
Centenary Headquarters. There will be a number of special 
Centenary year books available as well as over fifty other 
titles and special videocassettes from the Archives. 


Entertainment: 
Oak Grove School Players 


Dialogues: 
Krishnamurti Library 
Camp Ramah 


Sunday, May 7 


Saturday, May 6 
May 7, 8, 9, 10, 11 


The dialogue groups of 8-10 participants will meet daily, 
May 6-11. There will be no pre-determined topics. Participants 
can choose one of two options: drop-in day dialogues, or week
long dialogues. Week-long participants are asked to stay within 
their dialogue group for all six days. 


Groundbreaking and Reception: 
Krishnamurti Archives, 11 :00 a.m. 
I 098 McAndrew Road, Ojai 


Camp Accommodations: 


Thursday, May 11 


Camp Ramah is a 100-acre rustic camp on the edge of the Los 
Padres National Forest, two miles from OGS and the Centenary 
Headquarters in Meiners Oaks, Ojai. For the Gathering the 
following accommodations are available; the package includes 
round-trip daily shuttle transportation to and from Gathering 
events and meals: 


A. Tent bunk house [bunk and mattress with no linen 
provided, common bathroom facilities, three 
vegetarian meals provided] 


--- $50 per day or $300 for the Gathering 


B. Dormitory rooms [6 individuals to a room, full motel
style accommodations with one linen change in the 
week, three vegetarian meals provided] 


--- $70 per day or $420 for the Gathering 


C. Motel-style rooms [double occupancy, one linen 
change in the week, three vegetarian meals provided] 


--- $80 per day or $480 for the Gathering 


[See REGISTRATION FORM on page 6] 
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October Dialogues 1995 
I AM MY NEIGHBOR: 


Compassion in-a Selfish World 
October 6-9, 1995, Oak Grove School, Ojai, California 


We invite you to participate in an 
exploration into one of the most fundamental 
themes ofKrishnamurti 's work: the nature 
of compassion. Small groups often people 
meet without rigid procedures in an open 
inquiry, facilitated only by one experienced 
in the process of dialogue. To deepen the 
process, several of Krishnamurti's talks 
and discussions will be shown on video. 


A full complement of delicious 
vegetarian meals is included, as well as 
organized walks in the beautiful hills of the 
Ojai Valley. 


When you register, you will receive a 
map with directions, a detailed schedule 
for the event, a list oflocal accommodations, 
information on the dialogue process, and a 
booklet of extracts on the dialogue topic 
for home study. 


The reception and buffet are on Friday 
the 6th at 7:30 p.m., and the event will be 
over around 4 p.m. on Monday the 9th. We 
invite you to visit the Valley in autumn, to 
participate in this inquiry, and to be in 
retreat. 


The mutation in conscious
ness is the ending of time, 
which is the ending of the 
'me' which has been 
produced through time. Can 
this take place? Or is it just a 
theory like any other? Can a 
human being, you, actually 
do it? And therefore when 
you do it, it affects the totality 
of consciousness. Which 
means in the understanding 
of oneself, which is the 
understanding of the world, 
because I am the world, there 
comes not only compassion 
but a totally different kind of 
energy. And this energy, with 
its compassion, has a totally 
different kind of action. That 
action is whole, not frag
mentary. 


Brockwood Park 
Talk 3, 1975 


Here there is no teacher, there are no taught. Each one of us is 
learning-but not about somebody else. 


You are not learning about the speaker, nor about your neighbor. 
You are learning about yourself. And if you are learning about 
yourself, then you are the speaker, you are your neighbor. If you are 
learning about yourself, you can love your neighbor-otherwise you 
cannot, and all this will remain mere words. You cannot love your 
neighbor if you are competitive. Our whole social structure-economic, 
political, moral, religious-is based on competition, and at the same 
time we say we must love our neighbor. Such a thing is impossible, 
because where there is competition there can be no love. 


So, to understand what love is, what truth is, there must be 
freedom-and nobody can give that to you. You have to find it for 
yourself through hard work. 


Collected Works of 
J. Krishnamurti 


Vol. XIV, p. 173 
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,-----------, 
October 1995 


Dialogues 
REGISTRATION FORM 
Fee: $175 .00 per person for the 


weekend. 
Seniors: 25% discount, 65 & 


older. 
Students: 50% discount with 


valid ID 
Name(s): 


Address: 


City: 


State & 
Zip;, ______ _ 


Phone: ( _) _____ _ 


Please place us in: 
same or separate 


dialogue group(s) 


I wish to pay with: 
credit card check 


Card 
# _________ _ 


Exp. date: ______ _ 


Signature: 


To register, send this form to: 
Krishnamurti Foundation of 
America, P.O.Box 1560, Ojai, 
CA 93024-1560 
or call (805) 646-2726 
or fax (805) 646-6674 L ___________ _J 







The Archives Log-from the Archives Staff 
Day to day work at the Krishnamurti 


Archives continues at a steady pace. One 
of the projects being carried out is an 
archives exchange program which insures 
that the KF A and our sister foundations in 
Great Britain and India obtain copies of all 
of Krishnamurti 's audios and videos. This 
project is now nearly three-quarters 
complete. Other work to preserve the 
present collection also continues. Older 
tapes are being converted to newer formats, 
and we are making copies of the entire 
photo collection to prepare a catalog for 
everyday use. 


In addition to routine work, we are 
striving to bring the Archives up to present 
day standards. Using today's technology, 
it is anticipated that with proper handling 
and storage facilities, many of the holdings 
of the Archives will endure for centuries. 
This is our ultimate goal, and in order to 
achieve this the Archives Committee has 
sought professional advice. 


Two important studies were recently 
completed by outside experts. An 
internationally respected museum and 
archive consulting firm, Lord Cultural 
Resources, Inc., concluded a report on the 
functional requirements for a new archives 
building. In addition, a preservation plan 
for the actual collection was completed last 


fall by Dr. Peter Sparks, former Director of 
Preservation at the Library of Congress. 


Dr. Sparks' preservation plan 
discusses the handling of the different 
materials within the collection to insure 
that the holdings will be properly treated to 
maximize their expected lifetimes. The 
report covers recent innovations in the 
preservation of audio and video tapes, paper, 
and photographs. The plan also considers 
disaster readiness and access to scholars 
via computer technology. A five to seven 
year time-line was formulated to achieve 
the guidelines. When Dr. Sparks' 
recommendations are fulfilled within the 
next few years, the Krishnamurti Archives 
will be as up-to-date as any in the world. 


Lord Cultural Resources, Inc. 
completed an in-depth study outlining the 
functional requirements of the Archives 
building. A single-story, fireproof 
structure of approximately 3,800 square 
feet is proposed. Spaces are planned for 
collection preservation and storage, 
laboratories, administration, and study. The 
building will be under temperature, 
humidity, light, atmospheric pollutant, fire, 
flood, earthquake, and security control. 
Because of the high degree of environmental 
regulation needed to preserve the collection, 
the building must be constructed to the 


highest standards, similar to a museum or 
a hospital. For this reason, the square 
footage costs are higher than for general 
construction. Lord CultUral Resources, Inc. 
calculated that the building will require 
around $958,000. We estimate that 
furniture, specialty equipment, and related 
expenses will bring total costs to 
$1,130,000. 


A fund-raising campaign for the 
building project was initiated slightly over 
one year ago. As of January 1, 1995, we 
have received over $175,000, about 15% 
of our goal. We had hoped to start 
construction of the building during 1995, 
but will not actually do so until all of the 
funds are collected. To reconfirm their 
commitment to this important project, the 
trustees of the KFA are planning a 
ceremonial groundbreaking during the 
Centenary Gathering in May (see page l ). 


By following the advice of experts 
such as the authors of the Lord report and 
Sparks preservation plan, we will insure 
that Krishnamurti's teachings will be 
preserved for as long as possible under 
current technology, allowing them to 
remain undistorted for many future 
generations. We feel very near this ulti
mate goal which is in keeping with 
Krishnamurti's often-stated wishes. 


Another Look at Respect - from the OGS Newsletter 
Krishnamurti, in the early days of the 


school, would often challenge staff and 
parents with variations of the same 
question: "Why are we educating our 
children? Do we want our children to 
conform, fit into society and our culture as 
it is-the world of confusion, division, 
wars, callousness, fear? Or, do we want to 
cultivate in our children a mind which is 
entirely different: not ambitious, 
extraordinarily alive, efficient, sensitive, 
capable of deep attention, free of carrying 
over the burdens of one moment to the 
next?" 


In our world today, the task 
Krishnamurti set for us is a formidable 
one. We can see evidence of the decline 
of civility in our culture and the strong 
influence of media and 'pop' culture upon 


all of us. All of this has a direct impact 
upon our children, in their relationships 
to one another and the world around 
them. 


An example of the decline of civility 
can be traced to the sports world. Before 
World War II the celebrated saying was, 
"It isn't whether you win or lose, it's how 
you play the game." After that the most 
well-known saying was, "Winning isn't 
the most important thing, it's everything." 
And now the common expression is, "In 
your face!" 


Central to the unique intent of Oak 
Grove School has always been "inquiry", 
the questioning and exploring together 
into enduring human issues. The school 
has taken as one focus for this year, an 
exploration and inquiry into "respect". Not 
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respect in the sense of mere polite or politic 
manners, or "being good" out of fear of 
reprisal or for reward, but respect in the 
sense of consideration and care for others 
and the environment that comes about 
naturally, without enticements or threats 
of any kind. The root meaning of the word 
respect means "to look again." 
Consideration implies considering, careful 
thinking about or paying close attention to 
something or someone. 


The school continues this ongoing 
exploration into respect embodied in the 
Statement of Philosophy and in the Intent 
of the School as written by Krishnamurti. 
And as we all work together in this 
endeavor, our foremost consideration is 
the well-being of the children. 







Krishnamurti Educational Centre of Canada 
Swanwick Study Centre 


538 Swanwick Road, RR! 
Victoria, B.C. Canada 


(604) 926-6912 or (604) 474-1488 


Coming Events - 1995 


A Krishnamurti videotape will be shown daily during all 
retreats. All events start after lunch and end after breakfast 
(unless otherwise noted). 


April 13-23 


May 10-15 


June 2-5 


June 23-25 


Insight Meditation Retreat: Silent Retreat 
with James Fairbanks (limited to 12 people) 


Krishnamurti Centenary Observance 
with special Guest of Honour Dr. Allan 
W. Anderson 


Dialogue Retreat: with Mrs. Sarai Bohm 
(widow of Dr. David Bohm) 


Meditation Retreat: Yoga will also be a part 
of this retreat (weather permitting); 
arrive early evening, depart after lunch 


June 30 - July 4 Meditation Retreat: Ann McNeil 
"Healing" Meditate and explore in 
beautiful, tranquil surroundings 


July 14-21 Meditation Retreat: Father Pereira 
Inner Journey into Wholeness (Holiness) 


August 4-13 Insight Meditation Retreat: James Fairbanks 
Explore the nature of what it means to be 
alone (limited to 12 people) 


September 1-5 Meditation Retreat: Ann McNeil 
"Healing" Meditate and explore in 
beautiful, tranquil surroundings 


Sept. 22 - Oct. l Insight Meditation Retreat: Silent Retreat 
with James Fairbanks (limited to 12 people) 


October 6 Video Showing at Vancouver Planetarium 
7:30-10 pm: J. Krishnamurti in discussion 
with Dr. David Bohm, followed by a group 
dialo ue 


Special Announcement 
KRISHNAMURTI CENTENARY 
CONFERENCE, May 18-21, 1995 


ANNOUNCEMENT: 
The Department of Philosophy at Miami University 
cordially invites you to attend and participate in the 
K.rishnamurti Centenary Conference. On the occasion 
of the centenary of J. Krishnamurti 's birth we take the 
opportunity to host an international conference to 
examine his contributions to contemporary thought 
and the implications of his work. This Centenary 
Conference will include scholars and educators from 
the disciplines of philosophy and the humanities and 
is projected to be interdisciplinary. 


LOCATION: 
The Conference will be held in the Marcum Conference 
Center ofMiami University, Oxford, Ohio, from May 
18-21, 1995. Oxford is situated between Cincinnati 
and Dayton, Ohio, a 30-45 minute drive from each. 
The Cincinnati and Dayton airports are an hour's 
drive from Oxford. The Marcum Conference Center 
offers excellent facilities with conference, seminar, 
presentation, dining, and guest rooms. 


PROGRAM: 
The Advisory Committee of the Conference is planning 
to include in its program plenary presentations, 
dialogue sessions, and individual papers on 
Krishnamurti and the impact of his teachings. If you 
are interested in presenting a paper or participating in 
the conference please inform the Conference Director 
immediately. 


CONFERENCE DIRECTOR: 
Professor S.S. Rama Rao Pappu, Department of 
Philosophy, Miami University, Oxford, OH 45056. 
Tel: Office (513) 529-2439 Home (513) 523-2944 
Fax: (513) 529-3841 
EMAIL: rrpappu@miavxl.acs.muohio,edu 


News & Notes: 
Team Building Fund Project 
Extended 


Last June a Team-giving concept was 
announced for the Krishnamurti Centenary 
Archives Building Fund. Donors were 
asked to pledge to contribute or raise at 
least $500 by January 1, 1995. All Team 
members who completed the pledge by the 
end of 1994 will receive Evelyne Blau's 
new book Krishnamurti: One Hundred 


Years when it is published later this spring. 
Because of the overwhelming response to 
this program, the Team project has been 
extended into 1995. If you would like 
information on how to join the Team and 
receive Evelyne's new book as a gift. contact 
Chari Petrowski at the KFA office in Ojai. 


dialogues. These are all private arrange
ments; inclusion in this Registry does not 
indicate KF A sanction or official status. 


If you are interested in having your 
name, address and phone number on the 
registry, please advise us in writing, 
indicating that the KFA has your 
permission to publicize this information. 


We Invite You to Join the Registry 


The Registry is a listing of people 
within the United States who show 
Krishnamurti videotapes and/or hold 
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Currently there are representatives 
in 38 states. Those states without contacts 
include: Alabama, Delaware, Hawaii, 
Idaho, Mississippi, Montana, New 
Hampshire, South Dakota, Tennessee, 
Vermont, West Virginia, and Wyoming . 







Krishnamurti Centenary at 
KFI includes the Dalai Lama 


After a week of very unseasonable 
cool, wet weather, the Krishnamurti Birth 
Centenary Year was opened on the 
compound of the Krishnamurti Foundation 
India with a moving ceremony attended by 
3,000 individuals from all over the world. 
It was covered by the Indian press, and 
recorded live for broadcast by radio and 
television. All the major newspapers in 
India carried frontpage photographs and 
articl son he observance. The Dalai Lama 
also unveiled the special souvenir book 
created by the Foundation on this occasion. 
From a local paper we quote from their 
coverage of the events. 


Madras, India 
Indian Express 
Date: January 22, 1995 


Human beings should develop love 
and compassion independent of any 
religion or faith, the Dalai Lama, who is 
the spiritual head of Tibetan Buddhists, 
declared on Saturday. "When we're 
born, we 're free from any religion, but 
we 're not free from human love, " he 
said while inaugurating the 
J. Krishnamurti Birth Centenary Year 
programmes in the city. 


Compassion should arise from the 
goodness of human beings, rather than 
from any particular faith. individuals 
must have universal responsibility: 
"Without that, how can we solve our 
problems?" he asked. Paying homage 
to J. Krishnamurti, the Dalai Lama said 
Krishna} i was one of the greatest thinkers 
and philosophers of the age and pointed 
out that the philosophy left behind by 
great thinkers was immortal, irrespective 
of whether they were alive or dead. 


Underlining the interdependency of 
the world, he said there could not be any 
individual interest which was 
independent of human interest as a 
whole. "If humanity is happy, I'm happy; 
if humanity suffers, 1 suffer, " he said 
and added that the future of any 
individual was related to the future of 


the entire humanity. Rather than be 
'foolish-selfish". individuals must be 
"wise-selfish". If there was a 
compassionate atmosphere in the whole 
world, then individuals would get the 
benefit. 


Highlighting the importance of non
violence as a guiding principle of life, 
he said this principle came closest to 
human nature. Non-violence was not 
just mere absence of violence, but was a 
manifestation of compassion. It involved 
love and respect for the other's rights. 
There must be genuine concern for one's 
enemy - everyone had the right to be 
happy and to overcome suffering. 


On the struggle of the Tibetan 
people, he said, while this could be 
termed as sad and unfortunate, there 
was also the opportunity to realize the 
full human potential. There was need for 
bringing together the brain and the heart 
in solving problem., Most of the human 
problems "are actually our own 
creation. " While certain problems were 
unavoidable, the rest could either be 
reduced or eliminated. Human 
intelligence could solve the problems of 
its own creation, but there was need for 
using the heart also, he said. 


Former President of India, 
R. Venkatraman, who is the chairman of 
the Krishnamurti Birth Centenary 
Committee, while paying tributes to 
J. Krishnamurti, said the philosopher 
was not a guru or a teacher, but a fellow
searcher in the quest of truth. 


Vice-chairperson of the Birth 
Centenary Committee, Mrs. Pupul 
Jayakar, said Krishnamurti was the 
greatest religious revolutionary of the 
age. He repeatedly stated, "Hold on to 
the teaching and forget the teacher" 
and was against any memorial being 
built for him. His presence was felt 
everywhere, especially in the school now 
being run in his name. Secretary of the 
Krishnamurti Foundation India, 
Mr. 0. R. Rao, proposed a vote of thanks. 
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,-----------, Centenary Gathering 
1995 at KFA 


REGISTRATION FORM 


Camper, dates to __ _ 
(see page 2 for more information) 


A: Tent bunk house 
$50/day or $300/Gathering 


B: Dormitory rooms 
$70/day or $420/Gathering 


C: Motel-style rooms 
$80/day or $480/Gathering 


Walk-in participant 
($5 registration fee) 


Name(s): 


Address: 


City: 


State & Zip: 


Phone:(______) _____ _ 


Please place us in: 
same or '-' separate 
camp accommodations 


same or ...J separate 
dialogue group(s) 
daily or weekly 


I wish to volunteer 


I wish to pay with: 
credit card check 


Card# 


Exp. date: _______ _ 
Signature: 


To register, send this form to: 
Krishnamurti Foundation of 
America, P.O.Box 1560, Ojai, CA 
93024-1560 or 
call (805) 646-2726 or 


L..fa~@Q~646-6674 _____ _J 








Edward T. Clark, Jr. , PhD 
President 


ED CLARK ASSOCIATES 
29 W. 112 Morris Court 
Warrenville, IL 60555 
(708) 393-2177 


December 3, 1994 


Dear Alan, 


We're finally settled for a while and I wanted to write and tell 
you how much I appreciated your friendship and the time(s) we spent 
together in Guadalajara. Needless to say, it was delightful. You 
certainly added a zest and a flavor to our conference which was 
appreciated by everyone who participated. I just hope that we'll 
have the opportunity for a similar experience next fall. 


We had a strange trip back to Chicago. Our flight left Guadalajara 
on time for San Francisco but in a few minutes the pilot announced 
that he couldn't get the plane pressurized and we'd have to circle 
until he received instructions. After close to 45 minutes he told 
us he was going to Mexico City - and we knew for sure then that 
we'd miss our San Francisco/Chicago connections. I could see us 
arriving in Chicago in the wee hours. To our amazement, we found 
that there was a direct flight from Mexico City to Chicago leaving 
45 minutes after we landed - which meant we arrived home at 4:00 
p.m. instead of 8 p.m. on Sunday as anticipated. Wasn't that a 
surprise! Because, early on the following Wednesday we left for a 
week in Boise for Thanksgiving with our family. It was the first 
time we had all been together for sometime and was a great joy. 


I am sending you a brief paper I put together for some of the 
national Elderhostel staff earlier in the fall. It presents a 
perspective and maps a vision I have about taking my program to 
Elders. The program is essentially what I presented in Guadalajara 
- a program which seems increasingly clear to me as the challenge 
of my next professional incarnation! I've already begun to expand 
the paper focus on Ecoliteracy: Creating a Context for Global 
Cooperation by 2020 or Ecoliteracy: A Strategy for Living With 
Paradox. 


I hope things are well with you. I have often thought back to our 
conversations. I vividly remember the visceral impact of your 
statement, "Nothing was divided and there is nothing to unite!" 
That insight alone made the entire trip worthwhile. 


to keep in touch. Margaret joins me in sending warm 
arty affection. 
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WELCOME TO THE 


KRISHNAMURTI CENTENARY 


GATHERING & CAMP 


MAY 5-11, 1995 


THE OAK GROVE, Besant Road, Ojai 


CAMP RAMAH, 385 Fairview Road, Ojai 


OAK GROVE SCHOOL, 220 West Lomita Ave, Ojai 


THE KRISHNAMURTI LIBRARY, 1130 McAndrew Road, Ojai 


THE KRISHNAMURTI ARCIIlVES, 1098 McAndrew Road, Ojai 


Friday, May 5 
Saturday, May 6 
Sunday, May 7 
Monday, May 8 
Tuesday, May 9 
Wendesday, May 10 
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Friday~ M~y 5;.J99SArrivai&dRegistration ····•··••.·.· I 


Time: 


12noon.-5:00pm 


3:00-8:00pm 


Activity: 


Registration 


Registration 


Location: 


Oak Grove School 


Camp Ramah 


Campers need to register at Camp Ramah, collect the Gathering 


Schedule, receive Registration/Meal Card. Non Campers get 


Registration cards at Gathering Tent and get directions to 


Camp Ramah. Noncampers can sign up for meals at this time. 


Please Note: Altmeals must bephl<:lfor afleast a day in> -> 


advance so ~hi~ ;h~ staff at ~~p ilii~~ ~ill ~ow ho; much. 
. . . 


. · :-: . . . ··. 


to provide, Your cooperation .is greatly appreciated. 


5:30-6:30pm 


7:00pm 


Title: 


Dinner Camp Ramah 


Video Showing Camp Ramah 


Inauguration of the Krishnamurti 


Centenary Year, Vasanta Vihar, KFI, 


Madras, India, January 21,1995. 


Speakers on Video: 0.R. Rao, Secretary of the KFI 
Pupal Jayakar, Trustee of the KFI 
R. Venkatraman, 


Former President of India 
His Holiness, The Dalai Lama 
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7:00-8:00am 
8:00-9:00am 
8:30-lO:OOam 
10:00-11:30am 


Speakers: 


l 1:30am-12:30pm 


l 1:45am-12:45pm 
Title: 


1 :00-2:00pm 
2:30-3 :30pm 
Title: 


3 :30-3 :45pm 


3:45-5 :00pm 
5:30-6:30pm 
7:00pm 
Title: 


Activity: 


Yoga 
Breakfast 
Refreshments 
Inauguration 


Location: 


Camp Ramah 
Camp Ramah 
Oak Grove School 
Oak Grove School 
Outdoor Pavilion 


Evelyne Blau, Chairperson of the 
Centenary Committee 


Lakshman Rasiah M.D., 
Secretary KFA 


Allan W. Anderson PhD, 
Centenary Address 


Open House and Tour of the School 
Oak Grove School 


Audiotape The Oak Grove 
Responsibility In A Chaotic World 
Ojai 1985 Talk #1 
Lunch Camp Ramah 
Video Showing Oak Grove Library 
The Real Revolution 1966 WNET 
Where Are We Going? 
Observing Ourselves 
Krishnamurti Foundation of America 
Internet Demonstration 


Oak Grove Library 
Dialogue Oak Grove School 
Dinner Camp Ramah 
Video Showing Camp Ramah 
New York City, 1971 Talk #1 * 
Why Are We Here? 


*New Tape Available 
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Time: Activity: Location: 


7:00-8:00am Yoga Camp Ramah 
8:00-9:00am Breakfast Camp Ramah 
8:30-lO:OOam Refreshments Oak Grove School 
10:30-12noon Audiotape The Oak Grove 


Is There Something Beyond Thought? 
Ojai 1995 Talk #2 


11:30-12:30pm Tour ofOGS Oak Grove School 
12:00noon-2:45pm Trustees' Lunch Pine Cottage 
This gala luncheon in Krishnamurti' s house is a fund raising 
event to benefit the proposed new Krishnamurti Archives 
Building. Seating is limited to 40 and reservations are required. 
1 :00-2:00pm Lunch Camp Ramah 
2:30-3:30pm Video Showing Oak Grove Library 
Title: The Real Revolution 1966 WNET 


Meditation & The End of Conflict 
2:30pm Car-Pool to the Krishnamurti Library 
3:00pm Ground Breaking K Archives 
Special Ceremony for the new Krishnamurti Archive. 
3:45-S :OOpm Dialogues Oak Grove School 
5:30-6:30pm Dinner Camp Ramah 
7:00pm Book Reading Camp Ramah 
Author Evelyne Blau will read selections from her new book 
Krishnamurti: One Hundred Years. 
Published by Stewart, Tabori and Chang. 
7:45-9:15pm Video Showing Camp Ramah 
Title: New York City 1971 Talk #2 * 


Inner Revolution 


*New Tape Available 
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Time: 


7:00-8 :00am 


8:00-9:00am 


9:00-10:45am 


11 :00-12:45pm 


Title: 


1 :00-2:00pm 


2:30-4:00pm 


Title: 


5:30-6:30pm 


7:00pm 


Moderator: 
Panelists: 


Activity: Location: 


Yoga Camp Ramah 


Breakfast Camp Ramah 


Dialogue Camp Ramah 


Audiotape The Oak Grove 


Ojai 1985 Questions & Answers # 1 


Lunch 


Video Showing 


Camp Ramah 


Camp Ramah 


New York City 1971 Talk #3 * 


Relationship 


Dinner Camp Ramah 


Special Panel Presentation 


Camp Ramah 


Remembering Krishnamurti 


Evelyne Blau 
Ema Lilliefelt 
William Quinn 
Shigetoshi Takahashi 
Donald Ingram-Smith 
Mary Cadogan 
Mary Zimbalist 
Dr. Allan W. Anderson 
Ray McCoy 
Dr. Balasundaram 


*New Tape Available 
4 







7:00-8:00am 


8:00-9:00am 


9:00-10:45am 


1 l:00-12:45pm 


Title: 


1 :00-2:00pm 


3:00-4:30pm 
Title: 


5:30-6:30pm 


7:00pm 


Title: 


Activity: 


Yoga 


Breakfast 


Dialogue 


Location: 


Camp Ramah 


Camp Ramah 


Camp Ramah 


Audiotape The Oak Grove 


Ojai 1985 Questions & Answers #2 


Lunch Camp Ramah 


Video Showing Camp Ramah 
New York City 1971 Talk #4 * 
Religious Experience, Meditation 


Dinner Camp Ramah 


Krishnamurti Archives Presentation 


Audiotape Camp Ramah 


Krishnamurti chanting 
Sanskrit Slokas 
Vasanta Vihar, Madras, India 1980 


On this rare audiotape, Krishnamurti is joined by G. Narayan, 
and R. Venkatachalam, in chanting ancient Vedic Sanskrit 
Slokas in the main hall ofVasanta Vihar. 


Video Showing Camp Ramah 


Title: Historical films of Krishnamurti 
in Holland and Madras 1922 


This silent archival film was taken at the Star Camp in Ommen, 
Holland and at the Jubilee Congress in Adyar, Madras, India in 
1922. 
*New Tape Available 
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Time: 
7:00-8:00am 
8:00-9:00am 
9:00-10:45am 
9:45-ll :OOam 


11 :00-12:45pm 
Title: 


1 :00-2 :00pm 
3:00-4:30pm 
Title: 
5:30-6:30pm 
7:30pm 


Title: 


Activity: Location: 
Yoga Camp Ramah 
Breakfast Camp Ramah 
Dialogue Camp Ramah 
All-School Assembly 


Oak Grove School 
Outdoor Pavilion 


Audiotape The Oak Grove 
Beauty, So"ow, Pleasure & Love 
Ojai 1985 Talk #3 
Lunch Camp Ramah 
Video Showing Camp Ramah 
Seer Who Walks Alone 1985 KFI 
Dinner 
Play 


Camp Ramah 
Oak Grove School 
Outdoor Pavilion 


The Seagull, a play by Anton Chekhov. 
Performed by the 
Oak Grove High School. 
Tickets will be $3 .00. 


*New Tape Available 
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Time: 


7:00-8 :00am 


8:00-9:00am 


9:00-10:45am 


l l:00-12:45pm 
Title: 


2:30pm 


Title: 


Moderator: 
Panelist: 


Activity: Location: 


Yoga Camp Ramah 


Breakfast Camp Ramah 


Dialogue Camp Ramah 


Audiotape The Oak Grove 
What is a Religious Mind? 
Ojai 1985 Talk #4 
Special Panel Presentation 


K Library 
Krishnamurti: The Next 100 Years, 
The Future of The Teachings 
Alan Kishbaugh 
Michael Mendizza 
Tom Heggestad 
Lynn Powers 
Mark Lee 
David Skitt 
Michael Krohnen 
Chari Petrowski 
Ben Kelley 


4:00pm Tea K Library 
Join the Trustees, Staff, and School Faculty for tea on the lawn 


at the back of the Krishnamurti Library. Mary Zimbalist will 


speak on her association with Krishnamurti, his work, and 


Krishnamurti's life in the Ojai Valley. This will be the 


concluding event of the Centenary Gathering & Camp. 
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Los Padres National Forest 


Ojai 


K Library 
t 1130 McAnd.-.w Rd 
+K Archives 


1098 McAndrew Rd 
cAndrewRd 


h 
. To Santa Paula 


m---i .Gat enng 


Pacific Ocean 
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Headquarters Tent 
KFAOffice 


To Los Angeles 
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We are visitors on the School grounds and ask for your 
cooperation with the following: 


• For personal phone calls, please use the pay phone outside 
the Main House. 


• The school caretaker during the dialogues is John 
Blackmon, 640-8774 or 646-2721. 


• Please do not smoke or drink alcoholic beverages on 
campus. 


• Please do not prepare or eat meat on campus, as the school 
is vegetarian. 


• There are swampy areas, boulders, gopher holes, and 
places without pavement on our campus, and we ask that 
you use only the lighted walkways and driveways when on 
campus after dark. 


• Please park in the two parking lots indicated on the map; 
the fire roads are for emergency and resident vehicles only. 


We are offering free morning Yoga sessions for anyone 
interested. They will be held daily at 7am on the Athletic Field 
at Camp Ramah. Please bring appropriate clothing & towel. 


Saturday-Sunday: 
Virginia Ho-Lee teaches Kundalini & Hatha Yoga at The 
Empowerment Place in Ventura. She has been teaching for 5 
years in the Yogi Bhajan style. 


Monday-Thursday: 
Narayan Scaff has taught Yoga for a number of years and holds 
dialogues in the Nevada City, California area. 
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The Book Room during the Weekend is located in Centenary 
Gathering Headquarters Tent in the Oak Grove. 


Saturday, May 6 
Sunday, May 7 


9:00am-5 :30pm 
9:00am-3 :45pm 


The Book Room during the week is located at Camp Ramah as 
shown on the Camp Ramah Map. 


Monday, May 8 
Tuesday, May 9 
Wednesday, May 10 
Thursday, May 11 


New books available: 


8:30am-5:00pm 
8:30am-5:00pm 
8 :30am-5 :OOpm 
8:30am-2:00pm 


THE BOOK OF LIFE: DAILY MEDITATION WITH 
J. KRISHNAMURTI 


THE BOY KRISHNA 
KRISHNAMURTJ: 100 YEARS 
ONE THOUSAND SUNS: KRISHNAMURTI 


AT EIGHTY-FIVE AND THE LAST WALK 
Also New from India: 
KRISHNAMURTI FOR BEGINNERS 
KRISHNAMURTI CENTENARY SOUVENIR BOOK 
BIRDS OF RISH! VALLEY 
LIFE AHEAD 
BEYOND VIOLENCE 
EXPLORATION INTO INSIGHT 
FREEDOM, RESPONSIBILITY & DISCIPLINE 
New Videos Available: 
NEW YORK CITY 1971 TALKS#l-4 
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This lovely library, located at 1130 McAndrew Road in the east 


end of the Ojai Valley, will be open for the Centenary 


Gathering. These times have been set aside for you to visit the 


Library: 


Friday, May 5 1 :OOpm-5 :OOpm 


Saturday, May 6 1:00pm-5:00pm 


Sunday, May 7 1 :OOpm-5 :OOpm 


Monday, May 8 1:00pm-5 :00pm 


Tuesday, May 9 l:OOpm-5 :OOpm 


Wednesday, May 10 1 :00pm-9:00pm 


Thursday, May 11 1 :OOpm-5 : OOpm 


For more information there, please call (805) 646-4948 


DIRECTIONS: 


To get there from downtown Ojai take Ojai Avenue East 2.5 


miles to Boccali's Italian Restaurant at Reeves Road. Tum left 


onto Reeves Road and then take the second left onto 


McAndrew Road. Take McAndrew Road up the hill to the 


Library on the Right. 
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r··· .... ·.· =··:.i: .•••.•• , ..... ··•·•·• ·. Camp Ramah Rules 


1. No Smoking/Drugs/ Alcohol. 


2. No Pets. 


3. Swimming Pool is NOT available. 


4. Do Not Park on the Grass. 


5. Please Park Only on the Sides of the Road. 


6. Quiet Time is 9pm-8am. 


7. Please clean up after yourselves. 


8. Meals must be paid for at least a day in advance. 


9. Meals are only served at the following times: 


• Breakfast 8:00-9:00am $5.00 


• Lunch l:00-2:00pm $7.50 


• Dinner 5:30-6:30pm $10.00 


Please be on time for meals! 


[ · · '<·: Camp:RamabDirections. · ·. t : \ .. p!,:- .. ·u 
From the Oak Grove School take Lomita Avenue east. When it 


' turns north, continue until you reach Maricopa Highway (33). 
Turn left on 33 & go to Fairview Avenue & tum right. Follow 
the signs to Camp Ramah. 
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