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There is one condition, however, that removes the inhibitions.
This is when people are drinking. Direct physical attacks from
friends or relatives who are drinking are common. These attacks
can be extremely violent. At least three of the Henderson sons
periodically drink heavily, as did Florida and Lawrence for many
years. This sometimes results in fights. Florida was attacked a
number of years ago by her oldest son, McKay. He kicked her in
the side of the head when they were both drunk, and she lost sight
in her left eye.

Such incidents are, unfortunately, not especially unusual. I can
remember observing an Apache couple violently fighting in the
back seat of a car the first day I arrived on the reservation in 1968,
and hearing the story of a father who in a drunken rage doused his
children with kerosene and then went down the road trying to
borrow a match when he could find none in his house. The
children escaped in the meantime.

Everett (1980:166-170) cites a number of additional cases where
close family members either directly attacked and sometimes killed
each other, or attempted or actually committed suicide as a way of
getting revenge on their relatives. He notes that jealousy, revenge,
retaliation, and “getting even” are all factors in violent behavior,
but he does not give a reason why people should have these feelings
in the first place. Certainly one of the primary reasons relates to
the inviolability of the individual, where much anger and hostility
must be suppressed because of this dictate of Apache culture.
There would seem to be no doubt that alcohol lowers inhibitions
and allows suppressed rage to be expressed in ways that without
alcohol would never be considered by Apaches with respect to
family members.

SANCTIONING BEHAVIOR

If no one can be forced to act against his or her will, how does
the society function? First, there is the complementary value of
harmony. People believe they should cooperate: they have obliga-
tions to others, and they should notimpose their will on others. As
Shomaker (1984:38) and Lamphere (1977:36) point out for the
Navajo, this involves the idea of a generalized exchange where if
you cooperate with others, others will cooperate with you. Thus
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some sort of compromise is made that results in cooperation if by
no other means than by avoidance.

Second, individuals can be sanctioned indirectly by gossip, indi-
rect criticism (as demonstrated by the “butterfly” comment above),
and the desire not to stand out too much, another Apache value.
Also, when they are younger, people are continually reminded by
their elders of appropriate ways to behave through the place names
and associated stories mentioned above. Alvin adds that at the
dinner table there is also continuous discussion of appropriate
behavior. Children’s behavior is privately noted in the context of
the immediate family, and dirty linen is not hauled out publicly,
but instead washed in the privacy of an intimate family gathering.

Third, the fear of both witchcraft accusations or being bewitched
tends to inhibit disruptive individualism to a great degree (Basso
1969:59-64; Kluckhohn 1944).

Fourth is the fear of revenge or retaliation, especially during
periods of drinking. In the past, of course, revenge was a primary
goal when other, nonrelated groups were involved (cf. Basso, ed.
1971).

All of these act to mitigate or control what might be unmanage-
able expression of self-interest and could no doubt be linked along
with inviolability to Boehm’s (1993) attempt to explain egalitarian
societies in terms of overt human intentions to create equality.

CONCLUSION

How can we explain and interpret the origin and persistence of
inviolability and its related values, customs, and behaviors in con-
temporary Apache society? Currently there are two different views,
both of which have been argued in the recent anthropololgical
literature.

One perspective is that these values and customs have persisted
from a time when they were adaptive to a horticultural, hunt-
ing/gathering subsistence base. Parents no doubt had to rely upon
older siblings to take care of younger ones while they went off to
farm, hunt, gather, and raid. Individuals from a very young age
were expected to fend for themselves and assume responsibilities
in order to survive. There are a variety of reasons why such behavior
continues to be positively functional in the society. Rushforth and
Chisholm (1991) argue fervently this positive adaptative signifi-
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cance, even invoking a game theory model as to why Bear Lake and
other Athapaskans have retained this value.

Asecond perspective is that these are not persistent older values,
but that what we see today in Apache society are “default” values
produced by the breakdown of traditional society in the context of
intensive social and cultural disruption and containment on a
reservation. Harriet Whitehead (personal communication, No-
vember 1993) brought this up in commenting on this article,
noting that the behavior described, including leaving children for
long periods of time in order to work, visit, or drink, is hardly
positively adaptive and should be viewed as child neglect, not
traditional cultural persistence.“" Edgerton (1992) would seem to
agree that values which generate such behavior cannot be viewed
as positive. Hauswald (1987), dealing more specifically with the
Navajo, also seems to support this negative evaluation when invio-
lability leads to child neglect.

I find neither view completely satisfying. I agree with Edgerton
that many aspects of any culture are either dysfunctional or non-
functional and yet are maintained; thus one does not need to
necessarily make a case for its functional importance either today
or in the past. Yet in the Apache case I agree with Rushforth and
Chisholm that these values were important in the past and that
their presence in the culture today is because of persistence, not
breakdown.

The comparative evidence that all the Athapaskan societies seem
to behave very similarly is too compelling to argue cultural break-
down in every case. It is clear that, today, inviolability does some-
times create dysfunction in the society, but not on so great a scale
as to warrant the negative evaluation given by Edgerton that such
societies are “sick.” In fact, one could make a case that this value
does in fact contribute to and support the related value of harmony
in the society in that individuals avoid conflict, are extremely
generous, and attempt to respect the rights of others, all results
that most people would agree are desirable, positive goals. Inviola-
bility has a negative effect when personal irresponsibility associated
with drinking occurs, or when passive decisions are made by par-
ents that limit choices for the future of individuals such as when
children are allowed to drop out of school. But such choices are
made even in societies that give people dictatorial control over
others, such as our own.
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NOTES

Acknowledgments. I would like to thank Phyllis Easland-Whitney, Hadly Wood, and Harriet
Whitehead, among others, for commenting on this article. I would also especially like to
thank the consultant I refer to as Alvin Eagleson. Since so much of the case material cited
herein is highly personal, I thought it only ethical if I reviewed it and received permission
to publish it from a spokesperson for the participants. Alvin did not like the article, but not
for the reasons I had envisioned. It was the impression that Apaches were too permissive
with their children and similar interpretations of the material that upset him, not the case
materials themselves. He wanted me to assure people that Apaches did discipline their
children. After some discussion, however, we agreed that Apaches did act differently than
most Anglos in this area and others, and discussed some of the ways in which Apaches
attempted to correct their children. I agreed to incorporate some of this material in the
discussion, which I have done in this final version.

1. T have changed names and some other facts so as to preserve people’s privacy, but at
the same time I have tried to keep the “flavor” of names used by Apaches today. Compare
Basso 1988b:28 for more flavor.

2. The White Mountain Apaches are a division of what is known ethnographically as the
Western Apache. The reservation where this research took place is located in north-central
Arizona. For detailed ethnographic background see Goodwin 1942.

3. This comment takes on added meaning when one considers what Goodwin says about
Apache beliefs with respect to girls and butterflies. He notes, “It is said that a man by using
love power may make a girl’s mind like a butterfly flitting to flowers which attract it, without
apparent control over its self” (1939:29, n.1), so it seems the grandmother’s comment may
have reflected upon the girl’s sexual behavior. It is also reminiscent of “She just goes from
man to man,” a comment I have heard numerous times about bizhaan ‘loose women’.
Obviously they act like butterflies. Considering the high value placed upon sexual chastity
in this culture, it was a harsh criticism indeed.

4. Ithink that the term is probably itk didiih, which Alvin translates as “being angry at
each other.”

5. Asamethodological aside I might note here thatalthough I have neverseen itdiscussed
in the literature, a methodology that complements participant-observation is what might be
termed “consultant participation.” This would be the case where a member of the society
being studied is voluntarily removed from his or her own social context and brought into
the participant-observer’s society and culture. When observing and participating in a foreign
society, much of what constitutes day-to-day interaction is obscured by the fact that it does
not differ enough from the exotic background constantly present. When that same behavior
is highlighted against the background of the observer’s own culture, however, it becomes
much more noticeable. I feel I learned more about Apache culture from having Henderson
living with us for two months in California than I did by living on the reservation for a year.

6. Alvin’s interpretation of this incident is that she was not a “flashy” person, and that her
giving it away reflected her lack of interest in jewelry; but this supports my point that once
it was hers it was hers to do with as she pleased, and that a material item is just something
you pass along to someone who needs and wants it more.

7. Goodwin (1942:549) discusses this and notes how some Apaches began to take
advantage of this when Christmas gift giving became customary.

8. Compare Shomaker (1984) for a detailed discussion of fosterage and adoption among
the Navajo.
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9. Alvin, in discussing this article and attempting to defend his mother’s behavior,
suggested that the reason she left to drink was because she could not stand seeing her kids
suffer because of their extreme poverty.

10. It perhaps should be noted that avoidance is not only used in Apache culture to
prevent or avoid conflict, but is an institutionalized strategy in a number of different
situations where potential for conflict or inappropriate action is present. Mother-in-law
avoidance, for example, is still observed by many Apache men. Being alone with your sister
is also inappropriate; in fact, being alone or in a private space with anyone of the opposite
sex with whom you do not have an approved sexual relationship is inappropriate. One lady
in her nineties once turned her back on me when she spoke to me because I was a stranger,
thus suggesting an even stronger avoidance ethic in the past.

11. Ellie and Mano live in town next to Mano’s sister’s place rather than with her mother,
as Apache custom would prefer. Both have jobs at the school, and convenience is certainly
one reason they do not live matrilocally. On the other hand, he lives next to his sister, which
is also acceptable in that an Apache like a Navajo “may live wherever his or her mother has
the right to live” (Witherspoon 1975:74).

12. This refers to part of a series of gift exchanges related to the girl’s puberty ceremony.

13. Ch’idii ‘gossip’ (literally, “they say”); ‘#chg’or tichg’ ‘running back and forth between
two points’; naayi’aah7 ‘one who carries a solid, compact object around’.

14. Basso (1988a:108) notes additional metaphoric reference to Apache conceptions of
language and thought.

15. A version of this article was read at the 1993 American Anthropological Association
meeting in Washington, DC, where Whitehead was a discussant.

REFERENCES CITED

Agar, Michael H.
1986 Speaking of Ethnography. Beverly Hills, CA: Sage Publications.
Basso, Keith H.

1968 The Western Apache Classificatory Verb System: A Formal Analysis.
Southwestern Journal of Anthropology 24:252-266.

1969 Western Apache Witchcraft. Anthropological Papers of the University
of Arizona, 15. Tucson: University of Arizona Press.

1976 ‘Wise Words’ of the Western Apache: Metaphor and Semantic Theory.
In Meaning in Anthropology. K. H. Basso and H. A. Selby, eds. Pp. 93-122.
Albuquerque: University of New Mexico Press.

1979 Portraits of “the Whiteman.” Cambridge: Cambridge University Press.

1984 “Stalking with Stories”: Names, Places, and Moral Narratives among the
Western Apache. In Text, Play, and Story: The Construction and Reconstruc-
tion of Self and Society. 1983 Proceedings of the American Ethnological
Society. E. M. Bruner, ed. Pp. 19-55. Washington, DC: American Anthropo-
logical Association.

1988a “Speaking with Names™: Language and Landscape among the Western
Apache. Cultural Anthropology 3:99-130.

1988b Strong Songs: Excerpts from an Ethnographer’s Journal. Antaus
61:26-37.

Basso, Keith H., ed.

1971 Western Apache Raiding and Warfare. From the Notes of Greenville

Goodwin. Tucson: University of Arizona Press.
Boehm, Christopher

1993 Egalitarian Behavior and Reverse Dominance Hierarchy. Current An-

thropology 34:227-254.



SELF, FAMILY, AND COMMUNITY 509

Dorris, Michael

1989 The Broken Cord. New York: Harper & Row.
Downs, James F.

1972 The Navajo. New York: Holt, Rinehart and Winston.
Edgerton, Robert B.

1992 Sick Societies: Challenging the Myth of Primitive Harmony. New York:
Free Press.

Everett, Michael W.

1980 Drinking as a Measure of Proper Behavior: The White Mountain
Apaches. In Drinking Behavior among Southwestern Indians. J. O. Waddell
and M. W. Everett, eds. Pp. 148-177. Tucson: University of Arizona Press.

Goodwin, Grenville

1939 Myths and Tales of the White Mountain Apache. New York: American
Folk-Lore Society.

1942 The Social Organization of the Western Apache. Chicago: University of
Chicago Press.

Hauswald, Lizabeth

1987 External Pressure/Internal Change: Child Neglect on the Navajo Res-
ervation. In Child Survival. N. Scheper-Hughes, ed. Pp. 145-164. Dordrecht:
D. Reidel.

Kaut, Charles R.
1959 Notes on Western Apache Religious and Social Organization. American
Anthropologist 61:99-102.
Kluckhohn, Clyde
1944 Navaho Witchcraft. Boston: Beacon Press.
Lamphere, Louise

1977 To Run after Them: Cultural and Social Bases of Cooperation in a Navajo

Community. Tucson: University of Arizona Press.
McFee, Malcolm

1972 Modern Blackfeet: Montanans on a Reservation. New York: Holt, Rein-

hart and Winston.
Medicine, Beatrice A.

1983 An Ethnography of Drinking and Sobriety among the Lakota Sioux.
Ph.D. dissertation, University of Wisconsin at Madison, University Micro-
films, No. 84-00497.

Rushforth, Scott, and James S. Chisholm

1991 Cultural Persistence, Continuity in Meaning and Moral Responsibility

among the Bearlake Athapaskans. Tucson: University of Arizona Press.
Shomaker, Dianne

1984 Fosterage as a Form of Exchange among the Navajo. Ph.D. dissertation,

University of New Mexico.
Titiev, Mischa

1944 Old Oraibi. Cambridge: Papers of the Peabody Museum of American

Archaeology and Ethnology Vol. 22, No. 1.
Williams, Aubry, Jr.

1970 Navajo Political Process. Smithsonian Institution Contributions to An-

thropology, 9. Washington, DC: Smithsonian Institution Press.
Witherspoon, Gary

1975 Navajo Kinship and Marriage. Chicago: University of Chicago Press.

1977 Language and Art in the Navajo Universe. Ann Arbor: University of
Michigan Press.



